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ABSTRACT 


MINISTRY TO THE LEAST OF THESE: LOCAL CHURCHES MENTORING 
LIFE PRINCIPLES PROGRAM INMATES USING 
ADOPT-AN-INMATE AND FAMILY 


by 


Lynda Kay Simmons Collins 
United Theological Seminary, 2013 


Mentor 
Peter J. Bellini, Ph.D. 


Inmate-participants, “the least of these,” in the Life Principles Program (LPP) of Marion 
Adjustment Center (MAC) had no local-church mentoring available. This project developed 
a program, Adopt-An-Inmate and Family (AAIF), to reduce recidivism by linking a local 
church mentor with willing inmate-participants. Simultaneously, their families were linked 
with trained, same-gender mentors to stabilize families, empower women, keep children from 
being incarcerated and, most important, to expand the kingdom of God. The program’s 
success was tested using an embedded mixed-methods research design, employing rites, 
inventories, discipleship training and Theory of Change surveys which evaluated 


transformation in LPP-AAIF inmate-participants. 
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“Whatever you did for the least of these you have done to me.” 


Jesus 


Xli 


INTRODUCTION 


When Jesus was asked about the greatest commandment, he said they were to 
“love the Lord [their] God with all [their] hearts, with all [their souls], and with all [their] 
mind.”' His listeners understood truth from the Law given to Moses and the statements of 
the prophet Isaiah in Isaiah 58:6-12 about obedience and blessing, but Jesus gave them 
greater clarity: they were to love their neighbors—all others—as they loved themselves. 
Even brothers in prisons. 

These New Testament disciples of Jesus Christ did not understand. How were 
they to love people who were still walking in their sin? People who were so different 
from them, especially those most marginalized people of their time: the non-J ews, 
Samaritans, Gentiles, lepers, women and children? These people were living in sin, were 
unclean and “the least of these.” Were such people really created in God’s image? The 
church today often struggles with these same questions, and so do many individual 
disciples of Jesus Christ today. 

While man shares with plants and animals the ability to reproduce himself, he 

alone is made in the divine image and is instructed to subdue the earth. The image 

of God means that in some sense men and women resemble God and the angels, 


though were the resemblance lies is left undefined in this chapter. The divine 
image does enable man to be addressed directly by his creator and makes him in a 


' Matthew 22:37 (New International Version) 


] 


God’s representative on earth, who should rule over the other creatures as a 
benevolent king.” 


Mentoring, in this project, means people redeemed by Jesus helping other people 
who are also redeemed by Jesus to become disciples through one-to-one life coaching on 
both sides of the prison walls. This new ministry model is a mentoring model of ministry 
called Adopt-An-Inmate and Family (AAIF). AAIF will answer today’s dilemma of how 
to be loving to a certain group of marginalized people: those in prison. Using this model, 
one disciple or many disciples can follow Isaiah 58:6-12, Luke 4:18, Matthew 25:31-46 
to fulfill the Great Commandment today and love some of the “least of these” who are 
incarcerated. These subjects are brothers-in-Christ. They are in prison and jails and need 
to be visited. They are our neighbors. 

Brothers-in-Christ living in prison offer a special missional ministry opportunity 
for disciples to impact the problem presented in this doctoral project: there is no local- 
church mentoring available for the male inmate-participants of the Life Principles 
Program (LPP) at Marion Adjustment Center (MAC), to help reduce recidivism. Many of 
these men have become disciples of Jesus Christ while incarcerated in jails and prisons or 
while participating in LPP programs, but have no local church for themselves or their 
abandoned families outside of prison. 

Even though they may be new disciples in Jesus Christ and born again into the 
kingdom of God, they are still living with the legal consequences of their sin, conviction 


and sentence inside of prisons and jails. Some have heard the good news inside of prison 


Gordon J. Wenham, Word Biblical Commentary: Genesis 1-15 (Waco, TX: Word Books, 1987), 
38. 


for the first time and some have heard it again. They need mentors who are also life 
coaches. Men who are Titus 2 men and disciples of Jesus who can help the inmates 
become disciples of Jesus Christ while inside prison before they go outside and while 
they stay outside of prison. A Titus 2 man is a mature Christian man. 

As followers and disciples of Jesus Christ we are blessed to be called to join God 
the Father and Creator in fulfilling the metanarrative of God being empowered by Holy 
Spirit. We can become missionaries to introduce people to Jesus as Savior and Lord and 
then help them become disciples of Jesus Christ by the power of Holy Spirit. The 
instructions of Jesus are to love others. They, and we too, can love God and love our 
neighbors, even the “least of these,” in prisons, as we love ourselves. 

Theosis is the will of the Father for all creation, including humanity; it is a holistic 
cosmic liturgy of iconological transfiguration into the Imago Christi by the sanctifying 
power of the Spirit.” Missiology, renewal, revival, and revitalization originate in the Holy 
Trinity. The model for the family of humanity is the Holy Trinity, Father, Son and Holy 
Spirit, according to Genesis 1 and 2. The members of the family of God within the church 
of Jesus Christ can become instruments in the hand of God to become participants in the 
theosis, as they mentor the “least of these,” the inmates in this AAIF project, that are 
separated by prisons of bars of steel and razor wire from their families. 

God created this model to minister to these marginalized, incarcerated men for 
this project (and potentially simultaneously for their women and children so they do not 


make choices that also lead them into sin and prison). This project was given to me and I 


*Peter J. Bellini, “Revitalization,” (lecture, United Theological Seminary, Dayton, OH, 2011). 


4 
will attempt to show that God wants the local church to show love to all people created in 
the image and likeness of the Holy Trinity. They are our neighbors. Some of them are our 
family members. All are loved by the Holy Trinity. 

The latest research shared within this project will show that children of inmates 
are the most at-risk children in our nation. Data from state departments of corrections, 
and federal prison data will reveal that there is a six-to-seven times greater risk of a child 
going to prison if they have one parent in prison, regardless of gender or race. Sixty to 
seventy percent of inmates today were children of inmates yesterday. This project could 
change families for generations via inmate-fathers who receive mentoring by local- 
church mentors, so they can become the functional and spiritual leaders in their families. 
This Doctoral project will focus on, examine, and minister to the incarcerated man, a 
brother-in-Christ. The added “Family” aspect will be documented in another project that 
will minister to their often-abandoned wives, fiancés, or partners and their children. 

What is the motivation? A divine calling and compassion were given to this writer 
before she came to minister in prison. Also, while ministering within this prison context 
for over a decade with this cross-section of incarcerated people and their families, God 
began to reveal His heart for inmates both inside of prison and upon their reentry into 
society. In Luke 4:18, Jesus spoke of his fulfillment of Isaiah 61:1-2a. During one 
ordination preparation weekend, God revealed to this researcher that he had given her the 
opportunity to participate to this great calling in a prison context. 

This project has unfolded over the past ten years and come to fruition here and 


now. This researcher’s desire to yield her life to the plans and purposes of the Holy 


Trinity has resulted in her greatest adventure, ever. “The Spirit of the Lord is upon me, 
because He anointed me to preach the gospel to the poor. He has sent me to proclaim 
release to the captives, and recovery of sight to the blind. To set free those who are 
oppressed, to proclaim the favorable year of the Lord.” 

What is our responsibility as the Body of Christ, the church? Church members can 
be equipped to minister effectively as mentors with those who live in prisons and in the 
shadows of our churches. These marginalized people desperately need the love, 
forgiveness, deliverance, healing, and compassion that only Jesus with His Salvation and 
his Holy Spirit can bring. Helping individual church members realize that they are the 
church when they minister has empowered many for such ministry. The reality that the 
Holy Spirit is present and is ministering through them is a reality capable of opening new 
avenues for mentors, not just the marginalized. 

In Matthew 25:31-46 Jesus used ministry to “the least of these” as a measure of 
his judgment among the people of the nations. Jesus is very serious about ministry to the 
hungry, naked, imprisoned or sick “the least of these,” his brethren—our neighbors— 
created in the image and likeness of the Holy Trinity. This vision for hope and ministry 
helped create this mentoring-model called Adopt-An-Inmate and Family model to link 
the local church to an incarcerated brother-in-Christ in the Life Principles Program (LPP) 
in Marion Adjustment Center (MAC), and to reduce recidivism. LPP has nationally 
recognized recidivism rate of less than twenty percent. MAC is owned and operated by 


Corrections Corporation of America (CCA). This prison corporation has embraced and 


*Luke 4:18 (New American Standard Bible). 


offered LPP to all inmates, of all religions, in their many jails and prisons through their 
chaplains and chapels. Chaplain Harvey allowed this AAIF program to be embedded into 
LPP and offered to MAC inmate-participants of LPP in both the Columbia medium- 
security CU and SMU, the St. Mary’s minimum-security units. 

The over-arching theme is to have the local churches minister effectively to LPP 
inmate-participants with one-on-one mentoring. The hope is that the churches and their 
mentors will join inmate participants in the LPP of MAC to give and receive mentoring, 
accountability, and a Christian brother-in-Christ as a friend. These families that need love 
and ministry stabilization have the opportunity to be loved by Jesus through the local 
church for salvation and eternal life. In the grand metanarrative of God, the Great 
Commission is God the Father loving each person through believers and followers of 
Jesus Christ empowered by His Holy Spirit for the salvation of the world. Each one reach 
one. This is also the small and large local church mission. This project is one way the 
church, individually and collectively, can help fulfill that mission in the United States or 
worldwide, in our prisons. 

How are we, in the church of Jesus Christ, to help these people become all God 
created them to be? God created them male and female. God has created them, and all of 
us, to fulfill his plan for our lives, and to be part of what he is doing in the world. The 
power of the Holy Spirit, the work of Jesus on the cross and in the resurrection, and the 
power and authority of God the Father, are enough to help us help these people live their 


lives with hope, healing, and righteousness. 


CHAPTER ONE 
MINISTRY FOCUS 


Professional Spiritual Autobiography 

As we view life down the long corridor of time Holy Spirit illuminates many 
themes to us. I believe God has revealed that the teaching and mentoring I received from 
holy women demonstrated the saving power of Jesus in my life and led me to the Word 
of God. I discovered the lengths Holy Spirit would go to save one woman from the wrath 
of God to come. I was one of the least of these: spiritually lost while living within the 
shadows of the local church. Through other people, Holy Spirit loved me, took me to 
church, cared about me and planted seeds in my life. When I turned twenty-six years old 
God took me almost five hundred miles away from my home in Michigan and led me to 
find Jesus, Holy Trinity, and life everlasting. The culmination of God’s work, to this 
point of my journey, is a project called Adopt-An-Inmate and Family. Although I was not 
part of an inmate family, the autobiography exercise helped me see the similarities 
between my story and those of inmates. 

The first of these similarities I recognized was that I was like so many others who 
grew up without a relationship with Jesus—a very lonely way for a child to grow up. 
Living among people who do not know how to show love in a safe way can leave a child 
wondering about its value and worth. If a child feels abandoned, abused, or neglected, 


that egocentric 


child will believe “there must have been something I did wrong to make this happen,” 
which is the preoperational stage of development. Such children grow up but do not 
mature emotionally well apart from Jesus. 

When a child is hurt or injured, the yearning to be held by strong and safe arms 
makes a child long for its absent dad. This yearning grows as time goes by. In my 
personal childhood experience when people asked me where my dad was, I did not want 
to tell them, especially if the inquirer was another child sitting next to their dad, while 
mine was working—again. My dad was not there with me. Ifa father is in prison 
children often feel very sad, and may feel embarrassed or ashamed. These are also some 
of the emotions children of an incarcerated parent may feel while their father is in prison. 

In many ways I was similar to this kind of child. My dad was not in prison, but I 
saw my dad only on Tuesdays and Wednesdays after school for dinner, and weekend 
mornings. I was also one of the many children living within the shadows of churches who 
never went to church with their parents. We were not being reached by the love of Jesus, 
except for neighbors who took my siblings and me to Sunday school or church. The first 
time I was in church with my parents was my wedding day, when I was eveyone years 
of age. | 

Describing one’s spiritual autobiography and the professional spiritual 
development is an amazing process. One aspect is that God created the cosmos, including 
humanity. A related aspect, according to Genesis 1-2 and Psalm 139, is that the Creator 
God created us as male and female in the likeness of the Holy Trinity. This Holy Trinity 
knows everything about us. Psalm 139 is one chapter in the Word of God that has 


changed the lives of many people, including mine. This Psalm helps people understand 


who they are, where they came from, and that all humanity—each individual—has 
always been in the presence of this Holy Trinity. Each one is loved. 

Another related theme is the spiritual confusion within my nuclear family. My 
family of origin and my nuclear family as a child had the polar opposite dynamics of faith 
and religion, an extreme lack of faith and nearly paganism that greatly impacted my 
young life. Each adult family member had denominational preferences, but exercised 
these preferences only to fight about which sets of belief were right. The result: children 
who are not taken to church or not well taught about Jesus are often confused about faith, 
God, Jesus, and especially the church. 

Now years later, my current nuclear family consists of my husband of nearly 
forty-eight years, three daughters, sons-in-law, six grandsons, two granddaughters, two 
granddaughters-in-law, and two great-grandbaby girls and within my extended family 
there has been a spiritual paradigm shift from previous generations. Each person in my 
present nuclear family is born again, or those not yet born again are under the age of four 
years old. 

This is an exciting time to see what God can do with me, a great grandmother 
who loves and leads people including inmates to surrender their lives to faith in Jesus 
Christ as Savior and become faithful disciples and coaches of new believers. 

Another theme: my early formative personal relationships were conflicted and 
nearly schizophrenic. I was raised in a home with two parents who never divorced, 
although they showed little open affection toward one another. They provided care for 
my siblings and me but we did very few activities together and did not go to church. 


Sadly, most of my family members from the last four generations do not attend church, 
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nor are many born again. Like my personal experience, inmate families often do not have 
family members who attend church and their families are often chaotic with conflicted 
relationships. My family, like many inmate families, was chaotic with alcohol and 
ignorance. The impact of the distrustful relationships had a profound impact on my 
mother. My mother experienced extreme emotional and mental abuse as a child because 
of her father’s ignorance and alcoholism. Frequently there were arguments about religion 
but there was no recognition that these arguments revolved around denominations of the 
same Christian faith. Weekend drinking did nothing to clarify these arguments. Neither 
parent ever attended church on Sundays nor took us children. 

Another theme revealed in my spiritual autobiography was the theme of death of 
loved ones, deaths that caused great spiritual confusion. The death of my maternal 
weekend-alcoholic grandfather was the first death I experienced. I was seven years old. 
After his death my siblings and I took turns sleeping at grandma’s house for a three-year 
period. My grandfather had been the ever-present man in my life living a block away 
from us. I wondered where he went when he was buried on Christmas Eve. 

My maternal grandmother died when I was pregnant with my first daughter 
seventeen years later. My paternal grandmother died when I was pregnant with our 
second daughter. I had great fear about others dying if I were ever to become pregnant 
again! Great fear entered my heart because I did not know where my grandparents were. 

My mother died at fifty-four years of age, when I was twenty-seven years old. She 
had never gone to church with her husband or her children, except for weddings, 


baptisms, and funerals. The good news was that my mother did accept a relationship with 
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Jesus two weeks before her death. By this time I had accepted Christ and my mentoring 
group had prayed for her salvation regularly. 

My father did not go to church until his middle sixties, after I led him to faith in 
Jesus the night before his open-heart surgery. He died later, seventy-nine years old, at 
home, saved, attended by my sister, brother-in-law, and me. Three months later my 
mother-in-law, for whom IJ acted as a guardian of because of her Alzheimer’s, died. I 
planned and participated in my first two funerals within three months. Inmates often 
come to faith in Jesus but have unsaved family members who become ill and sometimes 
die while these brothers-in-Christ in prison cannot help them. 

Another theme was the willingness of others to minister the love of Jesus to us. 
There were neighbors who took my siblings and me to church each Sunday. We children 
often wondered if we were so bad or if the neighbors were so nice. Two different sets of 
neighbors took us to church to two different churches. Because of the lasting impact on 
my life of those who invited us to church I understand the inmate children who have no 
family to take them to church. This mentoring program, Adopt-An-Inmate and Family, 
will change inmate family futures as loving people invite them, come to pick them up and 
accompany them during the church services and other youth activities inside and outside 
the walls of the local church. 

Another theme was abandonment. I mentioned that I was seven years old when 
my maternal grandpa died. I felt so alone. My dad did not realize what a difference 
having a dad could make in a family for many years. His own father had died when he 
was nine years old. He was one of eight children; the economic and emotional impact on 


his nuclear family was profound during the 1920’s. Much has been written in family 
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systems books about that fact that boys learn their identity from their dads and girls learn 
their identity from their moms, but girls also learn their value from their fathers. The 
importance of a father is monumental in the life of any child. 

According to Fox News (August 2012), the majority of children born in the 
United States today are born without father figures in their lives or their homes. The 
impact on our society cannot be calculated or measured, but it is profound. 

I missed my maternal grandfather even though he who was angry at all the 
women in his life and a weekend alcoholic. Then, I missed my father who was absent 
most of the time throughout my life. This absence shaped the emotional context of our 
family. I felt of little value to anyone, especially the significant men in my life. I was also 
the little girl with the straight hair, and skinny; I had a learning problem, some significant 
health issues, and possessed just three dresses made by my mother from grandpa’s rabbit 
feed sacks. I was often made fun of by other girls on the walk to school. Isolation looks 
different among children. 

I never heard my mother say to me, “I love you.” Because of the stories I was told 
by older family members, I believe that neither my mother nor grandmother, nor great- 
grandmother, were ever told that they was loved by their mothers. That tradition has 
ended for my branch of their family tree. My husband and I regularly tell our daughters, 
sons-in-law (or “sons-in-love”), grandchildren, great-grandchildren and all family and 
extended family members that they are loved through our words, actions, and the three- 
squeeze-endings to all prayers, “I Love You.” 

Abuse in the family, the absence of a loving father, a caring but distant mother, 


the death of her maternal grandfather, the controlling presence of my maternal 


ies 


grandmother, and distant love of a paternal grandmother were all complicated, formative, 
personal experiences when I was young. 

Another theme in this spiritual autobiography is that of spirituality in general. I 
traveled east to west and never found the truth and love that I had been seeking, 
especially during my college years. Fortunately God spared me from the free love and 
drug scene that characterized those days in the 1960s. I had made a pact with myself to be 
pure until marriage. In my third year of college I met an older Christian young man, and 
we were married in 1966. Two years later, as I was six months into my first pregnancy, 
my maternal grandmother died quietly in our house. 

This death left confusion; the religious confirmation classes I had taken at age 
twelve never spoke of life after death, or about sin and salvation, or about being born 
again. For me, a very deep post-partum depression resulted. I also experienced some 
survivor guilt. 

These confusing religious, spiritual, and real life experiences were mixed with the 
earlier, caring religious and spiritual experiences with our Christian neighbors. In 
February of 1970 another new life began growing inside of me, and that April another 
grandmother died unexpectedly, three days after my twenty-fifth birthday. The paradox 
of two healthy babies and two dead grandmothers was haunting. It produced great anxiety 
and added more guilt to my life without Jesus. 

When our family moved to Kentucky we experienced the stark contrast of the 
religious and spiritual cultures between the northern and southern regions of the United 


States in the 1970s. The tight-knit family inclusiveness and exclusiveness toward 
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newcomers with accents often made us feel very lonely. God can use loneliness as an 
advantage. 

When I was twenty-six years old and living in south central Kentucky I heard part 
of the gospel: the part that I heard was that I was going to hell. The pastor asked me at a 
youth revival if I believed Jesus could forgive my sins. I told him, “I don’t know if he 
could.” The pastor went on to the next person. The next night, the same revival, the same 
question, my answer was “I guess he can if he wants to.” God began through His 
justifying grace and sanctifying grace to transform my life by His Spirit. My life has 
never been the same, praise God. This is the possibility available to everyone. When 
Holy Spirit woos and the local church invites and loves an inmate wife and family, 
miracles will begin to happen in their spiritual lives. 

The timing of meeting and surrendering my life to Jesus as my Savior and Lord, 
and becoming part of a mentoring women’s prayer group, whose members were seeking 
more of God. In April I received Jesus as savior, in August I became involved with that 
prayer group, and the following February was filled with Holy Spirit. I had told God I 
wanted everything available for me since I felt I had missed so much in the years I had 
not known Him. One day, about nine months later, I was driving and singing along with 
praise music in English and the next minute I was singing in tongues. God’s Holy Spirit 
has been singing and praying through me ever since. 

Two months later a phone call from my father told me that Mother had suffered a 
heart attack. It was my twenty-seventh birthday. My prayer group began praying for the 
salvation and healing of my mother. We sent an anointed handkerchief to her before 


Thanksgiving over which we had prayed. When our family visited Michigan at 
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Thanksgiving, my mother was for the first time open to hear about God and His ability to 
heal her. After returning to Kentucky my family and prayer group prayed and fasted for 
my mom’s salvation. She received Jesus as Savior two weeks before she died, just a 
couple of weeks before Christmas. I felt the guilt that many inmates have felt, the guilt of 
not being with their mother when she died. 

Another theme that emerged was sickness and God’s grace. That May, just after 
we moved to Kentucky, I was diagnosed with erosion of the cervix, which is the 
beginning of cervical cancer. Treatment for condition waited until after the birth of our 
second daughter some five months later. The surprise pregnancy had now become an 
even greater blessing. The doctors reported that without the pregnancy the cancer would 
have grown unnoticed. God used this baby girl to save my life. Joy became mixed with 
gratefulness. It was one more act of prevenient grace in the life of one lonely young 
woman far away from home and family. The cancer was removed six weeks later, just 
months after my paternal grandmother died. 

Nine years later I became pregnant with our third daughter and wondered again 
about the family deaths that occurred during my two previous pregnancies. Having a 
relationship with Jesus kept the fear in check as my faith became stronger than my fears. 
Our daughter was born, and no one died. After her birth I had another cancer scare. I had 
wondered if someone was going to die with my third pregnancy and now I wondered if it 
would be me. A loving God who heals and a surgical procedure revealed the lumps were 
benign. I remained cancer free for few years. Another cancer scare with cervical cells but 


again, a medical procedure and the grace of a loving God has allowed me to remain 
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cancer free for nearly thirty years. My husband became ill and nearly died but God’s 
grace and two medical doctors saved his life. 

My theology of ministry was continuing to be transformed in a crucible of grief 
and trauma and faith. I became involved with Christian Women’s Club and later 
Women’s Aglow. I hosted a Bible study and within two years three women who attended 
the Bible study in my home died of cancer. This caused a crisis of faith because even 
though we prayed, fasted, believed the word of God, the three women died. The youngest 
was forty years old and the oldest was fifty years old. Each woman was a mother, one a 
new grandmother, and one still had two children in junior high school. 

The eighties were challenging and exciting. This theme of trauma and faith 
continued. My dad repented of his sins and asked Jesus into his heart before his open- 
heart surgery. He was one of the first people I had the opportunity to lead into a 
relationship with Jesus. Dad began attending church and was a new man, even singing in 
the church. 

My youngest daughter was almost five years old. My second daughter was 
thirteen and in junior high. My oldest daughter became a new mother and wife at sixteen 
years old. Mentoring a sixteen-year-old daughter who was also wife and mother was 
challenging, exciting, and heart breaking. Then, I became the caregiver, guardian and 
power of attorney for my husband’s stepmother. She had Alzheimer’s until her death 
thirteen years later. Making life and death decisions regarding someone else’s life is so 
difficult: without God it would have been impossible to walk that journey. During this 
time we also saw our business fair, and I experienced healing from heart blockage after 


receiving prayer and anointing from my church family. 
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During the 90’s our four-year-old grandson was in a life threatening four-wheeler 
accident. He “coded” on the ER table at the local hospital, then again while he was in the 
helicopter going to the Children’s Hospital in Louisville. Days later he said, “Jesus was in 
the clouds and I flew to him.” While in the arms of Jesus, a miracle healing began to take 
place. When he arrived at the Children’s Hospital, the CAT scan taken there was different 
from the first hospital. Instead of a piece of the skull penetrating the cerebral cortex of the. 
frontal lobe of his brain that the first CAT showed, the piece of the skull was lying next 
to the brain with a small blood clot and his vital signs were stable. He was in hospital for 
six days with no infection, no brain swelling, and no blood transfusions after surgery. The 
doctors closed up his skull. We knew God caused complete healing and restoration. He 
told us that Jesus was in his room with him until the day they began bringing him out of 
medically induced coma. He is now twenty-four years old, married, and has a baby girl: 
our oldest great-grandbaby girl. 

Another theme was how important mentoring has been to my spiritual growth and 
how mentoring has been such a part of my faith journey. I experienced the sanctifying 
grace of God when I became part of a mentoring prayer group of Baptist, Methodist, and 
Christian Church women within months of my conversion. They helped me understand 
how God was working in my life and later they became a grief support group after the 
death of my mom. They mentored me and helped me grow into a godly woman, wife, 
mother, and grandmother. We met weekly at a residence where we brought our children 
to play. All the women in this group exemplified the description of mentoring women in 
Titus 2. 


You must teach what is in accord with sound doctrine. Teach the older men to be 
temperate, worthy of respect, self-controlled, and sound in faith, in love and in 
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endurance. Likewise, teach the older women to be reverent in the way they live, 

not to be slanderers or addicted to much wine, but to teach what is good. Then 

they can train the younger women to love their husbands and children, to be self- 
controlled and pure, to be busy at home, to be kind, and to be subject to their 
husbands, so that no one will malign the word of God. Similarly, encourage the 
young men to be self-controlled. In everything set them an example by doing 
what is good. In your teaching show integrity, seriousness and soundness of 
speech that cannot be condemned, so that those who oppose you may be ashamed 
because they have nothing bad to say about us.' 

The role of the Titus 2 women who mentor the wife/mother of the inmate children 
can greatly impact a woman’s life, as these women had done for me. This was the 
beginning of my understanding the power of a same-gender, Titus 2 mentor for the male 
prison inmates of this project. 

God brought a sweet high school girl during this time to baby-sit for our two 
oldest daughters. This girl’s her mother had died the year before of cancer. She became 
part of our family, which now consisted of a new fifteen-year-old “daughter,” a six-year- 
old daughter and a four-year-old daughter. Our new babysitter/daughter began going to 
church with our family. She rededicated her life to Jesus and began to heal. The girls 
loved having a big sister and she loved being loved. As I was being mentored, I was 
mentoring her. This relationship has lasted for years and as needed, I still mentor her 
even today. I became a Titus 2 woman in my late twenties, and the relationship has lasted 
for over thirty-five years. 

Mentoring is essential for men and women to grow in their relationship with 
Jesus. Jesus mentored and was a rabbi for three disciples Peter, James, and John as well 


as the rest of the twelve. These disciples were taught by their scriptures, the teachings of 


Jesus, and what they saw before their very eyes. Later the three, Peter, James and John 


‘Titus 2 (Thompson Answer Bible). 
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mentored the others. After the resurrection the disciples mentored others and the world 
was changed. 

Our babysitter/daughter was the first of three teenage girls who came to live with 
my family, one per decade. They had each been had rejected by either their fathers or 
their mothers. Our family, led by the Holy Spirit, joined them in their healing processes. 
Today, one is a prodigal who has just experienced cancer and perhaps I may have the 
opportunity to mentor her again. Another I still mentor at times. 

This is service in the name of Jesus, being the hands and feet of Jesus. Service 
finds many expressions. In my community I have served as an intern, volunteer, and then 
member of the Central Kentucky Pregnancy Support Center Board for seven years. I have 
led Sexual Recovery Support Groups for women and Post-Abortion Support Groups for 
both women and men. | have also trained and mentored leaders and co-leaders to lead all 
of these groups. My spiritual experiences with God became more and more 
transformative. I was being led more and more by the Holy Spirit into areas of service 
and into his presence for refilling and nurture. The great adventure was becoming more 
expansive, challenging and rewarding. 

Growth in faith through experiences of service is a means of God’s grace in my 
life. The essential principles of my faith were defined most clearly for me when I went on 
a Walk to Emmaus in 1993. I heard about Prevenient Grace, Justifying Grace, Means of 
Grace, Sacraments and Sacred Moments, Sanctifying Grace, and Obstacles to Grace. 
Through these subjects I began to be able to understand my faith journey more clearly. 
During the thirteen-year season of caregiving my mother-in-law (and later my dad) I 


heard the call of Holy Spirit to experience several forty day fasts during the seasons of 
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Lent. Holy Spirit began exposing me to depths of love and commitment that were new 
and exciting. My husband and IJ have served in four Emmaus Communities and on the 
International Board of Emmaus. We have been blessed to help establish two Emmaus 
communities, one in Campbellsville and Grace Emmaus Community in London/Corbin, 
Kentucky. We have served in Emmaus communities for twenty years. 

A recurring theme has been that of grief and loss. This last season of grief and 
loss was difficult because my dad and mother-in-law died within three months of one 
another. Coping with the death of my second parent has allowed me to feel as others who 
have lost their last parent, like an orphan. 

I also began to grieve the earlier deaths of my mother, two grandmothers and 
sisters-in-Christ, whom I had not been fully grieved. Three ministries were birthed out of 
this season of grief, loss and sadness. At the church my father attended they had a dinner 
after the funeral for the family and friends. I took the idea to my own church and started 
the practice at my church. I trained and mentored other women and handed the ministry 
to them, and it continues to this day. 

My spiritual experiences on Emmaus and the Lenten fasts further helped me 
grieve the deaths of my family members and friends. I began to have greater empathy and 
understanding of trauma expressed as grief and pain, which prompted me to pray for 
healing and for the resources to help others. While in seminary from 1999 to 2001 I 
began a monthly luncheon for lonely senior citizens in my church and community. I led a 
small devotional group and cooked lunch, and trained and mentored other women to do 


the ministry. After it was established I handed the ministry to them. 
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I also began to realize that many of the women were widows and saw they were 
struggling emotionally. My passion became a ministry and continued to grow. I began to 
look for resources to help them. I led “Grief Share Grief Support Groups” and 
Recovering from the Losses of Life’ support groups for more than a decade, ministering to 
many groups of grieving people in three counties and several churches. I have also 
trained other group leaders to lead several ongoing grief support groups across the state. 

Among these emerging themes is proclaiming the gospel. A catalytic leader filled 
with the Holy Spirit can be effective. According to Dr. Stephen Seamands in a course at 
Asbury Theological Seminary, a famous qu&te instructs us to: “preach always, and if 
necessary use words.” Or we are to follow the words of Matthew 25:31-46 or Luke 4:18 
to visit the prisoners and to minister to “the least of these.” I see the work of God by His 
Holy Spirit in and through my life that allows me to be able to tell others about the love 
and hope of Jesus for all humanity, especially those in prison. 

The experience with grief groups has given me greater understanding of the losses 
experienced by men in prison. Losses of life reflect the secondary losses that hey anid we 
experience, like an empty chair for visitation day, every birthday, every holiday and 
every anniversary, or the empty place in the heart of his child, mother, or wife. 

The final theme that has emerged is the power of spiritual encounters. They are 
lite and theology-transforming experiences. I was a stay-at-home mom for thirty-two 
years until God began to draw me to go back to college. After prayer and fasting with 


some of my Aglow sisters, and with real fear and trembling, I began attending Lindsey 


’Bill Dunn and Holly Dunn, Grief Share: Your Journey from Mourning to Joy (Wake Forest, NC: 
Church Initiative, 2006). 


*H. Norman Wright, Recovering from the Losses of Life (Nashville, TN: Life Way Press, 2005). 
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Wilson College to complete a BA. I had now been out of college for thirty-three years 
and was fifty-two years old. 

I had the help of a special professor who was a mentor and one of my professional 
associates. He provided a scholarship for one of his classes so I could be sure this 
adventure was from God. I cared for my three toddler grandchildren during the day and 
took classes at night to complete a BA in Human Services in one full year, with all A’s. 
God was blessing this solid C student, who had a learning disability. 

I share with women that after children leave home God can and wants to use 
women in so many ways. He wants to train and use women in ministry to “the least of 
these.” After more prayer and fasting I attended Asbury Theological Seminary and 
earned a MA in Counseling with sixty hours in Counseling and twenty-five hours in 
Theology and Biblical Studies. I passed the NCE exam to be a NBCC counselor and later 
became a Licensed Professional Clinical Counselor in the state of Kentucky. I became a 
Deacon in Full Connection in the Kentucky Annual Conference and was appointed to 
Extension Ministry in supportive care and teaching. I was endorsed by the United 
Methodist Endorsing Agency of the larger United Methodist Church as Pastoral 
Counselor and Volunteer Chaplain. What an adventure God started when I was fifty-two 
years of age. It continues beyond normal retirement age and is even escalating in speed 
today in this doctoral program. 

As I have ministered in specialized areas with men, women, and children I am 
especially drawn to the marginalized, un-evangelized (or pre-Christian), the sick, and 


hurting people of all ages. I was once as they are. They were the people Jesus ministered 
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to while here on earth. He still wants to reach such people, now through others today by 
his Holy Spirit. 

There is a new chapter of life now in the midst of the last phase of this D.Min 
program. While I was in the August Intensive of 2013 my husband hurt his back lifting a 
cooking trailer off from his vehicle. When he picked me up in Lexington on Friday he 
hurt it again by twisting out of a chair. The details are too numerous. The hospital stay 
was exhausting for him two weeks later. He had Kypoplasty on his compressed vertebrae 
and they also took a biopsy. He experienced Cardio-conversion after his heart went into 
A-Fib in recovery. I sent in my first draft of this paper while in intensive care. Later that 
week he had a kidney scan, bone scan, and bone marrow biopsy. He was diagnosed with 
Multiple Myeloma. We came home and he experienced severe chest pains and two days 
later we were returned to the hospital to have a stress test the next day. The results were 
the beginning of miracles that we are anticipating, in faith. His heart stress test was really 
good. 

The love and care we had given over the years of ministry, we are now receiving 
from Christian brothers and sisters around the world through Emmaus and United 
Methodist Churches through prayer, cards, food, and even money. We are overwhelmed 
by the love. C.G. began chemotherapy on Monday and this final draft is being sent on the 
Friday of the first week of chemo. God is so gracious with love from our family members 
offering to spend nights, bring food, pray and love us so fully. We have been given three 
scriptures to stand on: Joshua 1:9, Psalms 27:13-14, and Proverbs 3:1-8. 

This project is the gospel lived out in Luke 4:18. This yearning has expanded as I 


began ministering in MAC prison to help inmates with Spiritual Healing of Damaged 
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Emotions’ with Dr. David A. Seamands as my mentor in 2003. I began to see the pain of 
inmates and their families in the revolving door of prison recidivism. They left prison to 


return again, with less hope. 


Context of Ministry Focus 

Prisons and jails warehouse men, women, and teenage children. Jails and prisons 
can also be safety nets that catch people who are falling into the depths of crime and hell. 
I began to hear the pain and heartache of the inmates, their partners, and the lonely 
desperate cries of the children expressed in behaviors to get attention—even unlawful 
behaviors—as the cycle of hopelessness and incarceration continued: Adopt-An-Inmate 
and Family was created (and is now being birthed) from the cries of the men and their 
families for help and hope. The men began sharing why they returned to prison and we, 
in turn, prayed for direction and help from God. 

The largest context of this project is within the United States penal justice system 
where persons are incarcerated for crimes against society, and now with the new drug 
laws, even against themselves. According to Ellen Joan Pollack and Milo Geyelin: 

The United States has the highest incarceration rate in the world, according to a 

report by a Washington prison research organization. According to the study, the 

U.S. imprisons 426 people per 100,000 residents. South Africa, with the next 

highest rate, incarcerates 333 per 100,000 residents and the Soviet Union 268 per 


100,000. The study also showed that in the U. S., 3,109 black males are 
incarcerated per 100,000 people compared with 729 in South Africa.” 


*David A. Seamands, Spiritual Healing for Damaged Emotions (Colorado Springs, CO: Chariot 
Victor Publishing, 1991). | 


’Ellen Joan Pollack and Milo Geyelin, “U.S. Incarceration Rate Found to be Highest in the World” 
(Wall Street Journal, January 7, 1991). 
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The culture in the United States has not become more peaceful and loving in the 
ensuing decade. People living in the U. S. desperately need to know that Jesus can make 
a difference in the lives of people and recognize that we are created in the image and 
likeness of our creator God, not evolved from animals. We live in a culture of violence. 
Every day we hear and read about people of all ages experiencing bullying, domestic 
rape, rape, suicide, drug manufacturing, drug sales, overdoses, shootings, murder and the 
resulting imprisonment for those who commit such crimes. 

According to The Washington Times on October 17, 2012, violent crime has 
recently risen 18% nationwide.° Research estimates show that nearly 2,000 individuals 
are raped daily.’ One in four women is a victim of domestic violence, and 70% of 
students experience bullying before they graduate from high school.® Violence is 
escalating. More people are becoming victims and—more people are being incarcerated. 

According to Prison Fellowship, a Christian-based ministry and website created 
by the late Charles Colson after he was released from prison, “every year 700,000 
prisoners are released back into our communities. Though many have good intentions to 
‘stay out,’ 2 out of 3 will reoffend and 50 percent will return to prison within three years. 


There is a better way.’”” 


“<Wiolent Crime Rises 18% Nationwide” (The Washington Times, October 17, 2012). 


"Bureau of Justice Statistics, “National Crime Victimization Survey, 2000,” U. S. Department of 
Justice, www.bjs.gov (accessed 2013). 


‘S. Graham, “Domestic Violence Facts” (National Coalition against Domestic Violence, 2013). 


“Transforming Souls, Transforming Communities: Prisons to Pastors,” Prison Fellowship, 
http://www.prisonfellowship.org (accessed August 2012). 
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Corrections Today stated: 

The effectiveness of Community Education Centers, Inc.'s in-prison treatment 

program for methamphetamine addicted offenders at the Illinois Department of 

Corrections’ Southwestern Illinois Correctional Center (SWICC) .. . that of the 

overall SWICC releases which had a twenty-two percent lower likelihood of 

recidivism than the comparison group.” 

These studies could be important for inmates in Kentucky. The context of this 
project is the state of Kentucky. Kentucky has a large number of incarcerated people 
addicted to pills, methamphetamine, and intravenous drugs such as heroin. I have 
observed these issues first-hand in prisons and drug treatment centers where I have been 
privileged to minister. Sadly, ministries like Adopt-An-Inmate and Family are not 
available in south central Kentucky for methamphetamine-addicted offenders. 

The physical context of this project is Marion Adjustment Center (MAC) in St. 
Mary’s, Kentucky, in south central Kentucky. MAC is both a medium-security and a 
minimum-camp status security prison owned and operated by Corrections Corporation of 
America, whose main office is in Nashville, Tennessee. St. Mary’s is located just outside 
of the community of Lebanon and near the Community of the Sisters of Charity in 
Loretto, Kentucky. 

This story provides a window of the inmate and his family. One little boy was in a 
local elementary school when a police officer came into the school on career day. The 
officer explained what he did as an officer and why. The officer was kind but truthful in 
his answers to their questions. After the officer left each teacher took her children back to 


the classroom. One of the students asked what kind of people the policeman arrested, the 


teacher responded to the question by saying, “Officers arrest bad people, and put them 


‘Ed Roberts, et. al., “Designing a National Model Meth Program,” Corrections Today (August 
2010). 
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into jail.” A little boy in the class started to cry and said, “My Daddy is in prison and my 
Daddy isn’t a bad man.” These children of inmates often feel shame that is often put on 
them by others. They feel the pain of separation and often feel isolated from people 
around them. 

These children of inmates, their mothers, and their incarcerated fathers (who are 
often themselves children of inmates) are a group of individuals experiencing a liminal 
experience and are a communal group that is separated by space. Liminality represents 
the space in between, the midpoint of transition in a status between two positions. Status 
transformation occurs when a person crosses a liminal threshold into an ambiguous space 
of transformation and exits this liminality with a new status. For the inmate the threshold 
is jail and/or prison, for the child it is often every time they come home and dad is not 
there when they need them. For the mother, the threshold is often when her husband is 
arrested and the entire incarceration process begins. 

Inmate families have often lost their primary income, homes, and stability when 
the eae fiancé goes to prison. It often leaves the children at risk when mothers 
have to find a job outside the home. If they are fortunate they can get Section 8 housing. 
Often they go to live with a friend or family member, at least at first. Many families 
become homeless and live in homeless shelters. Inmates with consciences become 
obsessed with the welfare of their family and this is especially true when the inmate 
becomes a disciple of Jesus. For his woman and his children this threshold, this liminal 
experience also creates a new outside identity, as a “family of an inmate or convict.” 

For the inmate their liminality begins at the threshold into prison. He moves from 


freedom and criminality into handcuffs, to booking, into jail, and finally into prison. He 
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then moves through this transformational liminal space of prison to the ultimate goal of 
exit to freedom with a new status. 

The inmate and the family are all “doing time” in a liminal experience. Theirs is a 
common experience of a transition, a liminality marked by some shared rituals. One ritual 
is the weekly visitation day at the prison. Visitors must be on a visitor list that has been 
cleared by the department of corrections for background checks. Together, as family 
members gather in the visitation room, there is a sense of community with the other 
inmate family members. 

Another rite in the visitation process for the inmates is to have their clothes 
cleaned and pressed, worn on clean-showered bodies. The family members also have 
regulations of the proper clothing to wear for visitation. The men cannot have anything 
with them during the visitation. Visitors are denied entry for any rule‘infraction of anyone 
visiting an inmate. The visitors cannot have anything with them during the visitation 
except money for snacks. Visitors can purchase food and drink from the concessions. To 
the family members there is a sense of community among them as one of the outsiders, 
regarding their actions and relationships with their inmates. 

For the inmate, the rite of visitation can become an empty ritual. Visitation can 
validate that they are all alone, isolated. Visitation can become a means of grace or a 
means of isolation. Inmates are moved from one prison to another prison every six to 
eight months if they are not in a substance abuse program. Moves are often made to keep 
gangs unstable or to keep inmates safe. Some moves are to bring inmates closer to their 
homes if there is a possibility, often due to illness of family members at home. These 


moves are at the discretion of the department of corrections. 
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Another rite of prison liminality is a telephone call. Inmates can make phone calls 
if they call someone collect. The cost is very high, Inmates are isolated unless there is 
someone who will receive a collect telephone call from them. Inmates want to work at 
prisons so they can have money for the canteen or to send home to family members to 
pay for telephone calls. 

Prisons are often far away from population areas and consequently are often far 
away from family members. When bunkmates have visitors, the other inmate bunkmate 
without visitors often feels sadness, and often depression. The same is true of telephone 
calls. Isolation can be dangerous for inmates unless it is their choice to be alone. Families 
having to travel far away to visit dad have much to consider. 

One woman and her two children traveled to and settled in each community 
where her husband was imprisoned, regardless of where in the state he was moved. One 
week after incarceration he received Jesus as savior, and his wife was so impressed with 
the change she wanted to make sure that the marriage would survive prison. Although she 
had only a high school education and when she moved she would find a place to live and 
a job, so that she could work at night and have someone babysit the children. She would 
visit weekly. This was the pattern for five years until he was released. She persevered 
beyond what most wives have done. He has been out over five years and they are doing 
well in another state. 

A mother from eastern Kentucky had a son go to prison. She determined to pray 
for his salvation and visit him at least once a month. She had to travel all over the state to 
visit him. She also found that the prisons were so remote that frequently there were no 


motels close by. The cost of gas, motels, food, and taking time off work became 
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overwhelming for her. She came back to her community and began a campaign to create 
a place near the prison near her home for inmate families. The project took years, yet it 
has provided free or nearly free rooms for many families. She established two buildings 
exclusively overnight accommodations for families. She enlisted churches to sponsor the 
rooms by providing beds, decorations, bedding, and prayer for those who come. Churches 
also sign up for one month a year to provide food each weekend for families. When we 
served on an REC team, the ministry team stayed there in order to help to support her 
financially. We provided food for the families who visited those weekends. In their 
liminality God provided housing and food from a saint who loved Jesus and loved them. 

In this liminality, this period of transition, God provides new hope and change, 
with a new rite of passage for the MAC-LPP participants in the CU and SMU housing 
units, and for their family members. While the inmate is in a liminal experience, the rite 
of the LPP is offered to the inmates. When the inmate is accepted there is a new ritual in 
this rite of passage called Adopt-An-Inmate and Family, a mentoring model. 

This new mentoring ministry will link the Columbia Unit LPP participants and 
their families to a local church for love, care, support, and mentoring to create a new 
community for them. This is Phase I. Phase II will be with LPP inmate-participants from 
the SMU of MAC. LPP is a nationally recognized program of discipleship from the 
Institute of Biblical Life Principles. It was created by Bill Gothard, creator of Basic 
Youth Conflicts. 

One major component of this project is to provide the answer to the three 
ambiguous questions and qualify them as quantitative research. These issues are: Will the 


LPP men choose to enter this rite of passage called Adopt-An-Inmate and Family? Will 
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the family enter into this rite of passage? Will the local churches become mentoring 
churches? Qualitatively, will the LPP-AAIF inmate-participant receive benefit from the 
local church mentoring? Will the family receive benefit from the local church mentoring? 
Will the church benefit from its mentoring? 

Earlier, I expressed the reality that girls learn their identity from their moms and 
their values from their dads. Boys learn their identity from their dads. When their dad 
goes to prison there is a huge hole in the nuclear family. If girls do not receive validation 
from their father they will seek it from any other male who shows interest and makes 
them feel special. These little girls are set up for male predators, young men who want to 
experiment sexually with young or even little girls that will create a lifetime of heartache. 

Thirty percent of white children and seventy percent of black children are born 
without dads present in their lives or their homes, according the Fox News Network. 
Many men and women in prison have other family members in prison. I once met three 
cousins who were in the same prison. A grandmother raised them because their mothers 
were addicted to drugs. Another young man came in my class said that he had met his 
dad that week: his dad had been moved to the cell next to his and when they compared 
names they realized they were father and son. Many men in the LPP have reported that 
their sons and daughters were being arrested and sentenced to prison terms. 

Recently in a women’s prison one mother who looked to be in her late thirties 
came to me for prayer. She said her daughter was on drugs and out of control. The next 
month this mother quietly praised God that her daughter had been arrested and she hoped 
that she would be in the jail with her soon. She said because her daughter was on drugs 


the girl would be safer and have a better chance to remain alive in prison. The mother 


a2 


was sure her daughter did not want to see her because she had stolen money from her 
daughter. The following month she quietly reported to me that her daughter was in the 
same jail, but in another pod. This mother did not want the other women in her pod to 
know which inmate was her daughter. She wanted her daughter to have the freedom to 
come to her without coercion if she wanted to. 

This mother had become a Christian while in prison and had prayed with another 
inmate for her daughter to reach out first to Jesus and then to her. The daughter was the 
third generation of inmates, first the grandmother, mother, and now daughter in prison. A 
friend’s grandmother was raising the daughter’s children, another generation at risk. 

If the local church had ministered to these inmate children while their parents had 
been in prison, maybe they would not have committed the crimes that led them to prison. 
What if the original grandmother (now in prison) was the one who had been ministered 
to? Her daughter and granddaughter might have made different choices. Now the next 
generation is at risk. If local churches engaged in this type of ministry there could be 
fewer victims of the crimes, fewer people committing the crimes, fewer people in prison, 
and hopefully more people in the kingdom of God. Their children and their grandchildren 
might not be at risk to repeat the behaviors of their parents and grandparents. 

Disciples of Jesus are compelled by the Holy Trinity to have great empathy for 
“the least of these,” who are children (or adults) hungry and in need food, strangers in 
need help, naked in of clothing, sick in need of healing, and in prison—in need a visit 


(according to Matthew 25:31-46). 
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The Christian inmate, a brother in Christ, has less stress when he knows his 
family is safe and someone is loving and caring for them, especially the.local church. 
Experiences like these have reinforced my passion for Adopt-An-Inmate and Family. 

This researcher is a servant-leader who God has called to expand his kingdom and 
make disciples to fulfill the Missio Dei. I have discovered that the work of the Holy 
Spirit, through the spiritual gifts of compassion, helps, and service, with apostolic and 
prophetic offices in the name of Jesus, is at work in state and federal prisons in a variety 
of ministries. 

I originally began ministering to inmates on many Residents Encounter Christ 
(REC) weekends in the 1990’s at the special services in MAC. I later began to serve as an 
Assistant Spiritual Director after my ordination as a Deacon in Full Connection in the 
UMC in 2007. 

Beginning in 2003 I first began teaching David Seamands’ Spiritual Healing for 
Damaged Emotions, two four- month classes each year through 2006. This began after I 
had an interview in 2001 with Dr. Seamands for my program. Additionally, I am the 
manager of WAPD91.7 FM in Campbellsville, Kentucky, a part of the American Family 
Radio network of nearly two hundred ations had a weekly radio interview program 
called Community Sonlight for several years. 

I was asked by the chaplain to teach Celebrate Recovery Inside and I invited 
additional team members consisting of two male teachers to help with the small groups of 
Rick Warren’s Celebrate Recovery Inside in 2005. My husband and I began teaching LPP 
at LAC in Beattyville, Kentucky, in January of 2007. I became Director of Life Principles 


Program LPP in Columbia Unit when both chaplains asked me in September of 2007. I 
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accepted the invitation by God and them. Twelve men who were participants in the 
LPC/LPP were moved from LAC to MAC into the Columbia Unit to repopulate the CU. 

I have ministered in three prisons in Kentucky: Marion Adjustment Center, Lee 
Adjustment Center, and United States Federal Prison (USP-Big Sandy), Big Sandy is in 
Inez, Kentucky. I have also ministered as an Assistant Spiritual Director with Women’s 
REC #1 in Metro-Davidson County Detention Center in Nashville, Tennessee this past 
summer of 2012 and REC#2 a Men’s REC and REC #3 a Women’s REC in 2013. 

The local Context of Ministry for this project is the within the Faith-based 
program called Life Principles Program in the Columbia and SMU housing units of 
Marion Adjustment Center in St. Mary’s, Kentucky. This proposed project, Adopt-An- 
Inmate and Family, a mentoring model to be embedded in the LPP, and has grown out of 
ministry at this and other prisons. This present prison ministry 1s expansive and exciting. 
The context is varied between two populations but both are in this liminal experience, in 
a theory of change program, embedded with a mentoring program and wrapped in ritual 
theory for a new status identity. My desire is to be obedient to the call of God: to make 
disciples inside and outside of the prison of barbed wire, electrical fences, and despair. 

The scriptural foundation of this ministry has expanded from Genesis 1-2 to Luke 
4:18 to include Matthew 25:31-46. These passages depict a catalytic leader empowered 
by the Holy Trinity to minister healing, discipleship, renewal, transformation, revival and 
revitalization in the lives of people. All people are created and loved by their creator 
whether in the church, the community, or inmates/residents in prisons and their families 


outside. They can be “the least of these” in this liminal reality and can experience 
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redemption to fulfill the missio trinitatis discussed later in the biblical and theological 
sections. 

The greatest context expressed earlier is the penal system of the United States of 
America. Next the context of this project is within the state of Kentucky prison system. 
Within Kentucky the focused context is the Marion Adjustment Center. The medium 
context is the CU and SMU housing units. The immediate context is the LPP that is 
embedded by the smaller context that is the Adopt-An-Inmate and Family project. 

The state of Kentucky does not authorize, recognize or sponsor the LPP program 
because it is a “faith-based program,” even though LPP programs are recognized as 
having recidivism rates less than twenty percent. I have a difficult time obtaining twenty 
men and keeping them for six months at a stretch to complete the class. The work that | 
God does in these few weeks in the lives of the men is truly miraculous. The LPP in the 
Columbia and SMU Units of MAC is the primary context of this ministry project. I 
recognized the problem of a lack of local-church-related mentoring ministry available to 
the men participating in the LLP in the Columbia and SMU Units, which is key in 
reducing recidivism. An added problem is that there are also no local church-related 
mentoring programs or ministries available for the families of the incarcerated inmates 
participating in the LPP in Columbia Unit to support and stabilize the family—a problem 


also reflected in the church at large. 


36 


Life Principles Program 

The large context for this project is the LPP program, into which the AAIF will be 
embedded. LPP is a nationally known program that is effective in reducing recidivism. 
MAC was one of only two prisons where LPP was offered. 

Ronald B. Mincy wrote Nurturing Young Black Males, comparing and contrasting 
discipleship and mentoring. He considers the discipleship model of Paul and Timothy. 
This discipleship model is that of a teacher, with the focus being the leader or teacher’s 
agenda, the teaching focus being spiritual disciplines. The interchange is based on content 
of information and is usually a short-term relationship that offers academic mastery. This 
requires only respectful chemistry between the two. 

Mincy defines biblical mentoring like that of Barnabas, where a mentor is the 
encourager and teacher. The focus of the mentee (or team member) is whole-life counsel. 
The interchange is based on a relationship. This is ideally a lifetime commitment that 
offers practical life experience.'’ The mentor is a life coach and the mentee is-on his 
team. This research envisions such a mentoring/life coach model. 

Men apply for enrollment in the LPP while they are incarcerated. The chaplain 
has applications for the men to fill out, then he schedules each man to be interviewed by 
the chaplain, or me, or both. The LPP program begins with Wisdom Search every day. 
The Basic Seminar includes: tracing surface problems to root causes; overcoming 
feelings of inferiority; learning how to resolve guilt; conquering anger and bitterness; 


overcoming damaging habits; experiencing true success; discovering purpose in life; 


"Ronald B. Mincy, Nurturing Young Black Males (Washington, D.C.: Urban Institute, 1994), 4- 
19. 
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gaining financial freedom; building genuine friendships; establishing harmony in 
marriage. 7 

The Basic Seminar is followed by Basic Life Principles, The (49) Commands of 
Christ, Financial Seminar, True Success, Anger Resolution, and the Advanced Seminar. 
Finally, though these classes are done every day throughout the program there is another 
important component called Wisdom Search. Wisdom Search is reading Psalms and 
Proverbs every day in a systematic way that is so important. They read the Psalm that 
corresponds with the amine date on the calendar. There is a theme that flows through 
the Scriptures that I had not encountered, even in seminary. This reading of the Word of 
God is so important to the men. They are also required to memorize Romans 6, and 
Romans 8 is optional. 

Inmates contract to participate in One-Accord Power Teams. These meet for 
prayer groups every Friday. They engraft scripture, especially Romans 6, and play a 
game called Character Clues. Character Clues applies character qualities learned on 
Tuesdays, when Commands of Christ are taught. Thursday class is called True Success. 
On Wednesday, Financial Freedom is taught. Classes are taught from 7:30-11:30 a.m. on 
Monday through Thursday with Friday also a service day. 

This is a six-month program is encouraged by CCA. The AAIF Mentoring 
Program is being offered to the inmates of the LPP. This is an opportunity to have 
inmates and their families become part of AAIF Meats Model. They are mentored by 


the local church. 


'Tnstitute in Basic Life Principles,” http://iblp.org (accessed October 9, 2012). 
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Who is called to be a mentor, and why do we need to be a mentor? To be a 
follower of Jesus is to be called and sent to join the Holy Trinity in God’s work in the 
world. We are called to be disciples of Jesus Christ. Missionally, this is realized by 
participating in the missio trinitatis.'’ We fulfill the plan God has for our life by Spirit- 
empowered love of those created in the image and likeness of our creator. This can be 
accomplished by following the commandments of Jesus to love God and others while 
being empowered by the Holy Trinity to be mentors to the inmate and families in their 
rite of passage in this liminal space and time. In this AAIF mentoring model this liminal 
stage of incarceration can be for transformation, and then reentry into society. Their new 
identity can be as new creations in Christ Jesus. We have the privilege of joining in 
God’s redemptive work. 

When the disciples asked Jesus a question regarding the greatest commandment, 
He said that they were “to love the Lord their God with all their hearts, with all their 
souls, and with all of their minds.” (Matthew 22:37-39) The disciples understood from 
the Law to love God (Leviticus 19:18 and Deuteronomy 10-11). Israel was told that they 
were to love God, their neighbor and themselves, but they learned from Jesus Christ “to 
love their neighbor as they loved themselves.” (Matthew 22:38) 

The disciples were confused about how they were to love people who were still 
walking in their sins, especially those who were not like them as Jews. The prophets 
Ezekiel and Isaiah spoke the heart of God to their forefathers, but many did not 
remember. Jesus used the example of the Samaritan man saving the life of the Jewish 
man to challenge their thinking in (Luke 10:33). 


Bellini, “Revitalization.” 
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Jesus wanted his followers to reach out to the marginalized people of their time: 
Samaritans, Gentiles, lepers, slaves, women, children, and those living in sin; they are 
comprised “the least of these.” He reminded them of their calling, as children of God, to 
obey what the prophets had been telling them for hundreds of years. Jesus often used the 
teaching of Ezekiel and Isaiah to teach them. 

The Lord God spoke through the prophet Isaiah telling the children of God that 
they were to loosen chains of injustice, untie cords of the yoke, set the oppressed free, 
feed the hungry, provide shelter for the wanderer, and clothe the naked. (Is. 58:5-7) God 
spoke through Ezekiel in response to people quoting a proverb incorrectly, saying that all 
humanity belongs to Father God and that the soul who sins will die and the soul that does 
the commandments of the Sovereign Lord and gives food to the hungry, clothes to the 
naked, and follows the commandments faithfully is righteous and will surely live. (Ezek. 
18:4-9) 

In Matthew 25:34-36, and especially verse 40 (New Living Translation), Jesus 
said: 

Then the King will say to those on his right, “Come, you who are blessed by my 

Father, inherit the Kingdom prepared for you from the creation of the world. I was 

hungry, and you fed me. I was thirsty, and you gave me a drink. I was a stranger, 

and you invited me into your home. I was naked, and you gave me clothing. I was 
sick and you cared for me, I was in prison, and you visited me. . . .” I tell you the 
truth, when you did it to one of the least of these, my brothers and sisters, you 
were doing it to me. 

Those who obeyed and did what was right are the sheep; those who disobeyed and did 


not do what was right or what was good are goats. Our actions toward “the least of 


these,” are done unto Jesus and determine the eternal destiny we have chosen. 
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How can the local church help, as Jesus commanded us to help “the least of 
these?” Who are they and where do they live? How do we feed the hungry? How do we 
give drinks to the thirsty? Or invite strangers in? Or clothe the naked and care for the 
sick? Visit those in prison? This mentoring (or life coaching), done by local churches to 
inmates that are participating in the LPP in MAC and to their families, is ministry to one 
very important population of people who are “the least of these.” 

According to CCA statistics at a recent training, the most at-risk children in our 
nation are children who have one parent who has been or is presently incarcerated. CCA 
also stated that these children have a seven times greater chance of going to prison 
because one parent has been or is in prison. Prison Fellowship founder Chuck Colson 
initiated InnerChange Faith Initiate, IFI, and concluded that after-prison support was 
essential for successful reentry into society. But, after-prison support is not enough for 
the family that is often abandoned when the man is incarcerated. They are often 
homeless. 

This after-support for the inmate is only part of the solution. The AAIF mentoring 
model will answer the need for ministry for the whole family by a local church of their 
choice. Caring, concern, and same-gender mentoring support inmate families. It helps 
stabilize them. The male mentor will mentor the inmate while he is still inside the prison. 
The mentor becomes someone for the inmate to be accountable toward, and a man he can 
look to while inside the walls of prison for caring support. 

The woman and children (who are themselves potential inmates) that are 
mentored can also potentially have a loving relationship with mentors. These mentors 


who are church members can help inmate families come into the local church family and 
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hopefully into a relationship with Jesus Christ. This is the re-assimilation into the society 
and the society of the church. 

LPP teachers have answered the call from Jesus to make a six-month commitment 
to the inmates. They are missionaries to the inmates in this liminal experience. There 
were four teachers in the CU and a rotating group of six teachers in the SMU LPP 
program, including the chaplain. 

The brothers and sisters in Christ in prisons and their families outside the prison 
walls were among “the least of these” in all the cultures of the then-known world. They 
still are today. How do we follow the Great Commandment today and love “‘the least of 
these,” especially those who are incarcerated in jails and prisons and their abandoned 
families? Many of them are living within the shadows of our churches. Some live in 
bondage to shame and some are still living in their sin and addictions. All of them need 
the love and hope found only in Jesus Christ and His people. Rev. Rudy Rasmus spoke 
eloquently during the fall Intensive of 2012 about many people his church ministers to 
weekly who need Jesus. He impacted me so,much as his heart is my heart, and also the 
heart of Jesus for the least and the lost needing the love of Jesus expressed through His 
people. 

Men in prison are sons without parents or grandparents, fathers without children, 
husbands without their wives, and brothers without their siblings. They experience 
depression. They often experience great remorse at being caught and convicted and 
sentenced. Sometimes they experience remorse for the crime and injury they inflicted 


upon someone else. 
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Some men are in prison for a crime they did not commit. I have found that a 
relationship with Jesus can help these men have a new identity: a missionary in the far 


country of prisons who can still pray for the truth to be revealed and to be released. 


Conjunction-Synergy-Dunamis-Ministry Focus 

Conjunction is something that joins one thing with another, creating a sentence or 
complete thought. Synergy is a synthesis of two or more things coming together to make 
something new, a matrix. Dunamis is produced by the coming together of one person’s 
spiritual life in the context of ministry, being brought to birth by the power of the Holy 
Spirit a brand new entity: a new, dynamic “WOW?” of God. 

God conceived the plan for Adopt-An-Inmate and F amily, and for ten years the 
plan has been in a gestation-maturing stage and now the birth has taken place. The 
delivery was challenging but the baby is viable and working well in the lives of inmates, 
mentors and mentoring churches. 

Many men and women are called to minister to inmates in jails and prisons. I am 
one of those many ministers. When the local church wants to do missions they go outside 
their city, county, state, or country. Now they can go outside their door and into the 
shadows of their own churches and find missional work. Missiology is right where they 
live, or a few blocks away. People needing the love of Jesus are everywhere. The mission 
field is here. It is now. Inmates and inmate families need the love, support, mentoring, 
and open arms of local churches. 

We often hear in denominational circles that local churches wonder where the 
people are that should be filling their churches today. The people are outside the doors of 


the church. Many are in the shadows. They are waiting to be invited in and become part 
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of the family of God. They can join the family of God in the greatest adventure known to 
humankind. That great adventure is following the Holy Trinity, being loved as the “least 
of these” by the Holy Trinity and then being sent themselves to love other “the least of 
these” families, as Jesus loved them and us. The Holy Trinity has a prodigal love for “the 
least of these” and some of them are—us! The newly redeemed have testimonies of what 
life without Jesus is like and what Jesus has done in their life. These dynamic people can 
revitalize our congregations with this new love. 

Theologian and ethicist H. Richard Niebuhr in his classic work, Christ & Culture 
describes three main approaches for how Christian professionals should respond to 
violence: Christ against Culture, Christ of Culture, and Christ transforming Culture. 
Rather than avoiding culture, under the accommodating mantra of “tolerance” we need to 
transform culture by believers being salt and light.'* We must accept the challenge of 
living in a fallen and broken world and engage the cultures in this world as Jesus engaged 
them, with grace and truth. 

We must face today’s world of compromise with truth and grace. The Apostle 
Paul challenged us to “be blameless and innocent, children of God without blemish in the 
midst of a crooked and twisted generation, among whom you shine as lights in the world, 
holding fast to the word of life” (Philippians 2:15-16, ESV). Transforming our culture 
requires that we live in the midst of, but we are not to be a part of the world. We need to 
be willing to follow the teachings of Jesus in all that we say and do, to stand up for truth, 
respond in love, and encourage our world to follow him. 

We, as Christians, do not fight for victory, but we fight from of place of victory, 
we understand that we “do not wrestle against flesh and blood, but against . . . spiritual 


‘4H. R. Niebuhr, Christ and Culture (New York, NY: Harper & Row, 1956). 
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forces of evil in the heavenly places” (Ephesians 6:12, ESV). Dr. Tim Clinton says that 
faith matters. It means embracing belief in order to influence the next generations. AAIF 
can change families for generations to come as they recognize the truth that Jesus loves 
them. The messengers are the mentors in the body of Christ that love; they are the light 
and salt poured into their lives. 

Dr. Tim Clinton, president of American Association of Christian Counselors, has 
written for years about “faith matters.” Embracing it is far more than just a personal 
issue. We must be concerned about influencing the next generations—our children and 
children’s children—and raise them in the way of Christ to help ensure that religious 
freedoms are protected in the marketplace. We must keep this perspective. Our fight is 
not just about stopping violence, but so much more—shaping a culture grounded in 
Christ’s truth, love and justice. If you have tasted of God’s love, you know Christ’s love 
compels (2 Corinthians 5:14). We have been called to hope, to obedience, and to action. 
We have been called to stand in the gap. In the words of Nehemiah, “Do not be afraid . . . 
Remember the Lord, who is great and awesome, and fight for your brothers, your sons, 
your daughters, your wives, and your homes.” (Nehemiah 4:14, ESV) Drawing upon 
Esther 4:14, Dr. Clinton concludes, “I believe our time is now . . . who knows whether 
you have come to the kingdom for such a time as this!” 

My theology of ministry has expanded as God has mightily moved in my life, the 
lives of others in my family, and my sphere of influence inside and outside of prisons. 
Now, as I am in the autumn of my, life God is using me to create a new understanding of 
God’s Theory of Change ministry that is both exciting and life transforming to everyone 
involved. This mentoring model is for truth, love, justice, healing, hope, and new life. 


'STimothy Clinton, “The Fight of Our Lives” Christian Counseling Today 29, no.1. 
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The Theory of Change called Adopt-An-Inmate and Family will be leading inmates and 
families into discipleship, transformation, renewal, revival and revitalization in their 
lives. They can become salt and light as they follow the Great Commandment and Great 
Commission. Transformation will occur by linking them with mentors from the local 
church to change their culture of crime, sin, and too often, death. This has become a real 
passion for me as I’ve come to believe that God will use this model to change the world 
one inmate and one mentor and one church at a time. 

This Synergy is the matrix, convergence or intersection, the eye of the needle and 
the summarization of the Spiritual Autobiography and Contextual Analysis of this 
researcher. In the convergence or synergy, the huge gap was exposed. A problem has 
been revealed. There is no local-church mentoring ministry available for the LPP inmate- 
participant at Marion Adjustment Center, to reduce recidivism. 

I am a catalytic leader, a wounded healer with empathy, compassion, 
understanding, training, and experience and called by God to this task. This mentoring 
model has the ability to facilitate, create or design a plan of action for authentic change in 
each and every AAIF inmate-participant. This plan of action, this focus of ministry had 
the input of inmates over several years with men in minimum, medium, and maximum- 
security prisons. Many men went out into the world with great hopes only to return to 
prison again, discouraged and hopeless. 

This new mentoring model of change is a ministry that is the solution for the 
problem of inmates who are Christian brothers, helping them not return to prison and stay 
out and take care of their families. This model will enable the Body of Christ, the local 


church, to minister to the man in prison and the woman and children outside in this 
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liminal period, this liminal imprisonment time. Children with a parent in prison are as 
much as seven times more likely to be incarcerated.'° The church of Jesus Christ must 
live out Luke 4:18 and Matthew 25:31-46 and also the Great Commandment and Great 
Commission. 

When a earn enters prison the children also enter a liminal experience that is a 
situation with one set of beliefs, attitudes, and perceptions. They undergo an extreme 
transformational encounter that changes their fundamentals through new learning and 
insight. In this process they come out of the experience with a whole different 
perspective.’ 

Adopt-An-Inmate and Family will help them adopt this new theory of change in 
this LPP rite of passage, during their incarceration or liminal space and time. A new 
perspective during this liminal experience will be gained by: the body of Jesus Christ, the 
mentors, their inmate mentee, and both of their families. They will undergo a 
transformational encounter that will change their earlier beliefs. This Theory of Change 
approach will be able to be evaluated for pre-Adopt-An-Inmate and post Adopt-An-Inmate 
effectiveness. 

e This Theory of Change model called Adopt-An-Inmate and Family will 
be wrapped in ritual theory and will reduce recidivism in inmates. 
e This Theory of Change, Adopt-An-Inmate and Family will improve the 


overall well being of the children and families of the inmates. 


'°Gabrielle Frimbres, “Program Aids Children of Inmates,” Arizona Republic (August 12, 2008). 


'” Rachel Geller, “Liminal Research,” http://www. liminalresearch.com (accessed December 26, 
2012). 
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¢ This Theory of Change approach will build social and spiritual networks 
between the inmate families, the local churches and their members. 
e This Theory of Change will hopefully increase the Kingdom of God. 

The proposed project AAIF mentoring model will potentially and hopefully be the 
solution in this liminal phase, the threshold or initial stage of this project. This liminal 
distinction came from the writing of Arnold Van Gennep in 1884 in his Les rites de 
passage. He defined this liminal and ambiguous phase as one where the initiates are 
outside of society but preparing to reenter society. He describes three stages of rites of 
passage: separation, liminal period and re-assimilation. The separation period is where 
the person is stripped of social status. The liminal period is the period of transition, an 
invisible or ambiguous period. The third period is re-assimilation when the person is 
given his or her new status and re-assimilated into society.'® 

In this liminal space, in this rite of passage this can be a socially unifying 
experience for the inmates and their families. The common cause of mentoring for the 
man, woman and children and the common experience of a.transition marked by shared 
rituals of acceptance into the local church mentoring experiences together can create a 
sense of community among the participants.” Re-assimilating will be with mentors of the 
local church walking with all members of the family. 

This researcher, like many others, grew up in a home that was more pagan than 


non-Christian. I understand growing up without a relationship with Jesus Christ. I had the 


'SCharles LaShure, “Liminality: The Space in Between,” www.liminality.org/about (accessed 
December 26, 2012). 


Elizabeth Kenworthy Teather, Embodied Geographies: Space Bodies and Rites of Passage, 
Geographies of Personal Discovery (London: Routledge, 1999). 
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experience of having just enough Christianity to inoculate me from Christianity and a 
relationship with Jesus. [ had confusing spiritual experiences within my family and as I 
went through Confirmation without hearing about sin, salvation or being born again 
added to the confusion. I believe I am like John Wesley, according to an online article 
written by Dr. Steve Harper, “having been placed by God in a challenging and powerful 
‘crossroad’ that some will choose to avoid... Yet to stand in the gaps will, I’m 
convinced, make the people called Methodist available to be instruments of God in the 
twenty-first century as we were in Wesley’s day.””° 

This has also been helpful as I minister to those in the homosexual lifestyle, in the 
state and federal prisons and in drug treatment centers. I have found that most church 
people, those who grew up in the church, do not understand about the non-Christian 
nearly pagan majority that now exists in our country. God is calling many people who 
grew up outside of the church to a second career of being ministers to the culture of today 
in the west. To minister love to those who have never felt or experienced the truth, love, 
and grace of Jesus or been offered the unconditional love of the Holy Trinity by the 
people of God, has been such a privilege and honor for me. 

I am constantly confronted with people who do not know anything about the God 
of the Bible and His Son Jesus Christ. They have experienced spirits. They are uncertain 
about most of what they do know. Some have heard about the Bible, Jesus, and God from 
someone, somewhere, sometime, they think. Most of them are very aware of the spirits 


that they feel and wonder about. Many are attracted to the power they see in the spirit 


world. 


Steve Harper, “John Wesley: ‘Theologian of the Gaps,’” www.gbod.org (accessed November 28, 
2011). 
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I often share what Jesus has done in my life or for me lately and what the Bible 
says about the times and the seasons. I can speak into their lives in ways I never dreamed 
I could. 

I also understand living in a home that had lots of economical ups and downs. I 
understand living with little and living with more. This background has helped me 
become a caring clinician, counselor and a discerning catalytic leader. I have realized that 
my life experience and age are of great value when ministering to people of all ages. 
When I first stood before a group of inmates in 2003 and introduced myself as a wife, 
mother, and grandmother, I felt like walls fell in the Spirit that day. I was aware lots of 
people have problems with their mothers but began to recognize very few had problems 
with their grandmothers. In fact these grandmothers were often the safety net for these 
young men. Age does give a woman an advantage in ministry. 

The Holy Spirit faithfully walked step by step with me from fear to faith, from 
unforgiveness to forgiveness and now, after seminary and ordination I am able to help the 
men in prison live in that same freedom in Christ. I often tell the men that God called me 
to attend college and seminary to go to prison to teach them because The Holy Trinity 
loves them so much. Now that I am in this doctoral program I know it is about the men 
and women in prison and the hope and future God has in store for them and their 
families. The model that God is creating will help implement the plan for them and their 
families for generations through these Theory of Change programs of LPP and with 


AAIF embedded. 


CHAPTER TWO 


BIBLICAL FOUNDATIONS FOR A SOLUTION TO THE PROBLEM 


In the beginning God created the heavens and the earth. . . . Then God said, ‘Let 
us make man in our image, after our likeness. And let them have dominion over 
the fish of the sea and over the birds of the heavens and over the livestock and 
over all the earth and over every creeping thing that creeps on the earth.’ So God 
created man in his own image, in the image of God he created him; male and 
female he created them. And God blessed them. And God said to them, ‘Be 
fruitful and multiply and fill the earth and subdue it, and have dominion over the 
fish of the sea and over the birds of the heavens and over every living thing that 
moves on the earth.” (Genesis 1:1-2, ESV) 


These powerful opening words of the scripture, combined with Luke 4:18, 
became the calling that Holy Trinity gave me as I was called to the mission field of 
prisons. This is not a suggestion from our Lord. “The Spirit of the Lord is on me, because 
he has anointed me to preach good news to the poor, He has sent me to proclaim freedom 
for the prisoners and recovery of sight for the blind, to release the oppressed, to proclaim 
the years of the Lord’s favor.” (Luke 4:18, ESV) 

In this project, the Old Testament scripture God has revealed through the prophet 
Isaiah was the desire of the Holy Trinity to show how we are to love others: 

Is not this the kind of fasting I have chosen: to loose the chains of injustice and 

untie the cords of the yoke, to set the oppressed free and break every yoke? Is it 

not to share your food with the hungry and to provide the poor wanderer with 
shelter—when you see the naked, to clothe him, and not to turn away from your 
own flesh and blood? . . . if you do away with the yoke of oppression with the 
pointing finger and malicious talk, and if you spend yourselves in behalf of the 
hungry and satisfy the needs of the oppressed, then your light will rise in the 
darkness, and your night will become like the noonday. (Isaiah 58:6-12, NIV) 
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Along with the Isaiah 58 passage J have understood my calling in the light of 


Matthew 25:31-46 (ESV): 

When the Son of Man comes in his glory, and all the angels with him, he will sit 

on his throne in heavenly glory. All the nations will be gathered before him, and 

he will separate the people one from another as a shepherd separates the sheep 

from the goats. He will put the sheep on his right and the goats on the left. The 

King will say to those on his right, ‘Come you who are blessed by my Father; take 

your inheritance, the kingdom prepared for you since the creation of the world. 

For I was hungry and you gave me something to eat, I was thirsty and you gave 

me something to drink, I was a stranger and you invited me in, I needed clothes 

and you clothed me. I was sick and you looked after me. I was in prison and you 

came to visit me.’ 

The distinction between Christianity and all world religions is the incarnation of 
God, Jesus, into humanity and that he lived, died, was buried, rose again and was seen by 
thousands of people for forty days. “That Jesus is central to Christianity is one of the least 
contested assertions in theology today. Furthermore, nearly all evangelical theologians 


deduce from the centrality of Jesus the principle that Christology must form the center of 


Christian theology.” ' 


The Incarnation 
Jesus, the Son and second person of the Trinity, indwelt human flesh, is fully God 
and fully man, through the incarnation. “The Word became flesh, and dwelt among us, 
and we have seen his glory, glory as of the only son of the Father, full of grace and truth.” 
(John 1:14) Jesus came to earth and dwelt among us to identify with us in our humanity 


and our struggles. He came to fulfill God’s mission. N. T. Wright observes: “in Jesus we 


"Stanley J. Grenz, “Jesus as the Imago Dei, Image-of-God Christology and the Non-Linearity of 
Theology,” Journal of the Evangelical Theological Society 47, no. 4 (December 2004), 617-628. 
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meet this God.”” The fullness of our humanity is realized in Jesus who was both fully 
human and fully God. 

In Jesus we have become part of this people, Israel, sharing the comprehensive 
range of identity and responsibility that was theirs. For through the cross and the gospel 
of the Messiah Jesus, we have become citizens of God’s people, members of God’s 
household, and the place of God’s dwelling. (Ephesians. 2:11-3:13) Such an identity and 
belonging generate an ethical and a missional responsibility in the church and the world, 
which the New Testament spells out in some detail.’ 

Jesus came to earth to love us and to teach us how to love God, our neighbors, 
and ourselves. Loving neighbors includes those in the homosexual lifestyle, both gay and 
lesbian. Loving neighbors includes those in prisons who are brothers-in-Christ. Loving 
neighbors includes the “least of these” needing love and support. Loving neighbors 
includes inviting people regardless of the shades of their complexion into our churches. 
Together, they and we were created and are loved, valued, and treasured by God. 

God’s church is the agency He has deemed to be the lover of the people whom He 
is calling to Himself. The church’s mission is to make the Holy Trinity known by being 
incarnational: that is, we are to be like Jesus in the flesh. The church is to be the body of 
Christ, with Jesus Christ as the Head. The local church, however, does not have a 
consistent or competent mentoring model for ministering to those for whom Jesus also 


died, in prisons and their families outside who are some of “the least of these.” The love 


*Christopher J. H. Wright, The Mission of God (Downers Grove, IL: InterVarsity Press, 2006), 57- 
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of God extends to all of His creation including those who have not yet been redeemed by 
accepting the gift of a relationship with Jesus. 

The impact and the meaning of the incarnation is expressed, “In the beginning 
was the Word, and the Word was with God, and the Word was God. He was in the 
beginning with God.” (John 1:1-2, ESV) And the Word became flesh and dwelt among 
us, and we have seen his glory, glory as of the only Son from the Father, full of grace and 
truth.” (John 1:14, ESV) 

That which was from the beginning, which we have heard, which we have seen 

with our eyes, which we looked upon and have touched with our hands, 

concerning the word of life. The life was made manifest, and we have seen it, and 
testify to it and proclaim to you the eternal life, which was with the Father and 
was made manifest to us that which we have seen and heard we proclaim also to 
you, so that you too may have fellowship with us; and indeed our fellowship is 
with the Father and with his Son Jesus Christ. And we are writing these things so 
that our joy may be complete. (I John 1:1-4, ESV) 

The writer of the Gospel of John and the three Epistles of John wants to 
leave no doubt of his intention to validate Jesus as the incarnated Logos, that the 

Word made flesh is God in human flesh and his name is Jesus the Christ, Son of 

the Living God, YHWH. Jesus was sent and came to present a holistic liturgy of 

iconological transfiguration so that by the sanctifying power of the Holy Spirit 
human beings could be renewed and changed into the imago de Christi, the image 
of Jesus Christ, so we could fulfill the will of the Father.* 
Thus, we can and are called to fulfill the will of God in our own lives and join the Holy 
Spirit and the Holy Trinity in the lives of others who need to hear the evangel, the gospel, 
and the good news of Jesus Christ. 

Christopher J. H. Wright, who wrote Salvation to the Ends of the Earth, believes 

that YHWH’s mission in the Old Testament is to make God known, to reveal the Holy 


Trinity to humanity made in the image of God. He states, “Israel and the surrounding 


nations experienced the true and living God through both righteous judgment and saving 


* Bellini, “Revitalization.” 
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grace. He reminded us that the prophet Habakkuk proclaimed that the knowledge of the 
Lord would cover the earth as the waters cover the seas. In the New Testament the Holy 
Trinity’s divine will was to be focused on Jesus and through Jesus God will be known to 
all people and nations.” Christopher Wright adds: “Jesus us is not merely the agent 
through whom the knowledge of God is communicated . . . He is himself the very content 
of the communication. Where Jesus is preached, the very glory of God shines through.’””° 

Jesus, then, is the gift from God to all of the Father’s creatures, especially human 
beings. This gift that was sent to humanity is to be received, given, and shared. Who is to 
give this gift? Who helps people unwrap the gift that God has given to all of us? The 
answer is the church is the agent to do this ministry. Each believer is the church. So, our 
mission individually and collectively is to be the church that has a purpose. Our mission 
as the church of Jesus Christ is to reveal, glorify, and redeem the “least of these” and the 
lost. 

God sent Jesus as a servant. “He became one of us to fulfill the mission of 
restoring Israel to YHWH. YHWH is defined as Yahweh God. He is the agent in God’s 
mission of redeeming sinful humanity.” 

Jesus said, “I am the way, and the truth, and the life. No one comes to the Father 
except through me.” (John 14:6) We, as the church, need to remember to tell others that 
Jesus is the only way, the truth and the life. The verse can be offered several ways: i.e., 


He is the true way to life, He is the way to truth and life, He truly is the way to life or His 


“Thid. 
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life is the true way. As we minister the Truth of Jesus we become the incarnational 
presence of the Lord to others. 

The power of the gospel, the good news, can set those who are bruised, abused, 
enslaved by sin, homosexuals, prisoners and the families of prisoners, and all individuals 
be set free as they realize that Jesus came as they are themselves, as “one of the least of 
these.” Dr. David Seamands once observed, “Half the people sitting in the church pews 
can only hear half of the gospel because of the woundedness of their souls.””® 

In His humanity Jesus revealed that He became one of “the least of these.”” He 
was conceived under the shadow of the possibility of sexual sin between Mary and 
Joseph. There was a question of his paternity, so there was the potential for shame and 
rejection by his patriarchal or matriarchal family. He was poor and was born in a rented 
stable. His bed was a manger for cattle. When His parents took Jesus to the temple and 
met Anna and Simeon they took with them two doves. Doves were the sacrificial offering 
of the poor presented. (Luke 2:22-24) 

He lived in a rented house in Bethlehem as a baby and toddler. After a visitation 
from an angel his parents took Jesus and they became hunted fugitives, running away 
from authorities. These homeless refugees headed for Egypt in the night, just ahead of the 
death squads. His family became immigrants in a foreign land and may not have known 
the language. They lived in Egypt and awaited the death of King Herod, afraid for their 
lives. When the angel told them the king was dead and to go back to Judea, they went to 
the backcountry out of fear because the new king was also evil. 

The Lord’s stepfather Joseph worked as a carpenter. As the oldest son Jesus 
would have learned the trade of his earthly stepfather. Jesus became the oldest brother 


‘David A. Seamands, radio interview by author, 2001. 
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with other brothers Jude, James, Joses and more brothers and sisters. His stepfather 
Joseph died sometime after He was twelve years old. He experienced sadness and grief. 
He then became the head of this family of a widowed-mother and her children. Providing 
for his family was a huge financial, personal, and social responsibility for the oldest son. 

At thirty years of age his cousin John baptized him in the Jordan River and he 
began his earthly ministry. To be able to do so Jesus would have had to have previously 
fulfilled the responsibilities of the oldest son. He had to ensure that each of the sisters 
was betrothed. He had to honor his mother by having the brothers able to take care of her 
and the rest of the family. That possibly meant making or settling business decisions with 
his brothers before he could leave to begin his Father-God’s ministry. 

When He was baptized, the symbol of poverty, a dove, descended from heaven. 
(Luke 3:21-22) He was baptized and then was sent into the wilderness by the Holy Spirit. 
He went by himself and was alone, isolated, and after forty days became very hungry. He 
was tempted with all the things he hungered for: food, fellowship, and belonging. The 
“least of these” identify with Jesus because he identifies with them in their suffering with 
the deprivation he experienced as a child, a son, and as a young man. The inmate 
identifies with Jesus in the wilderness with isolation, lacking fellowship, belonging and 
also the possibility of a good future upon release. 

As an adult Jesus continued to identify with the poor as he rode in borrowed boats 
and on borrowed donkeys. He slept in beds in other people’s houses and outside under his 
cloak. He borrowed an upper room for his last Passover Supper with his disciples. In his 
poverty he identifies with each woman who was left by a man who committed a crime 


and leaves her and her children for prison. They are often homeless, poor, isolated, and 
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afraid, often feeling like lambs being hunted by wolves. The Lamb of God, God with us, 
Emmanuel, beckons them to take his hand and come to safety in this crisis. Some women 
reach back and are made safe. Some of these women, whose husbands are in prison cells, 
still feel that they are vulnerable and need help but don’t reach out to Jesus. 

Jesus was a friend of sinners. This identification is so important to the “least of 
these.” Matthew the tax collector became a disciple. Zaccheus the tax collector became a 
disciple. Mary of Magdella, who had been delivered from demons, became a disciple and 
supporter, and she ministered to and with Jesus. The adulteress brought to Him was not 
condemned, but forgiven, and invited to live a new life. The often-married woman at the 
well in Sychar became the first person to whom Jesus revealed His identity to as Messiah. 
She became the first missionary to the women and men in her village as she shared the 
good news. The woman with the issue of blood became healed because of her faith that 
Jesus would heal her. Legion, the delivered demoniac, went away sane and whole to 
witness to the miracle-working Jesus, who sent by God. I came to salvation in Jesus by 
repenting of sins and receiving Jesus by his Holy Spirit into my spirit to be forever and 


continually changed by the Holy Trinity. 


The Holy Trinity 
In the Gospel of John and the three Epistles of John, Jesus is called the Son of 
God. God is His Father. Jesus said that He only did what the Father told him to do and to 
say only what the Father told him to say. This implies that the Son was dependent upon 
and obedient to the Father. This obedience and love of the Son for the Father, and the 


Father for the Son, helps us understand in human terms the important relationship 
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necessary between human fathers and their sons and daughters. Love must be 
reciprocated freely. The interdependence between the Father, Son and Holy Spirit create 
the Holy Trinity. 

The Gospel writers each tell of the baptism of Jesus with the Holy Spirit 
descending and the Father-God speaking from heaven to Jesus about His being His 
beloved Son. (Luke 3:21-22, Matthew 3:13, Mark 1:9-13) The Holy Trinity, the triune 
God, was revealed in one place at one time. Luke 3:21-22 (ESV) says, “Now when all the 
people were baptized, and when Jesus also had been baptized and the Holy Spirit came in 
a form, like a dove; and a voice came from heaven, ‘You are my beloved Son; with you I 
am well pleased.” 

As Jesus was baptized to fulfill His Father’s will, we can see again that the Son 
did only what the Father said to do and to fulfill prophecy. We can also see that the Holy 
Trinity sent Jesus to His earth to be incarnated into humanity to fulfill Holy Trinity’s 
mission on the earth as we read in John 3:16. So often in this population of people who 
are the subjects of this project, “the least of these,” they may have heard of John 3:16 but 
not John 3:17: “For God so loved the world, that he gave his only Son, that whoever 
believes in him should not perish but have eternal life. For God did not send his Son into 
the world to condemn the world, but in order that the world might be saved through him.” 
(ESV) 

These “least of these” in prisons of steel and razor wire, or prisons of shame or 
addiction, often feel so condemned by their crimes, abuse, i their life-style, addiction, or 
sin.” They often stay in their isolation, loneliness, shame, and often victimization. Many 


"Andrew Sung Park, The Wounded Heart of God: The Asian Concept of Han and the Christian 
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do not understand that God so loved the world--and them. They do not realize that he sent 
Jesus his Son so that all who would believe in him, including them, will not perish 
without hope, but would have everlasting life with Him. Verse seventeen explains that 
Jesus said did not come into the world to condemn the world, or them, but that through 
him all the world, including them, “the least of these,” would be saved. 

“The least of these” of today identify with those people in need. Jesus heals today 
just as Jesus did when he healed the blind man, the ten lepers, and the woman with the 
issue of blood. Jesus raised a boy, a girl, and Lazarus from the dead, and twice fed the 
thousands of people. 

Their identification is because they have needs as great as the people in the Bible 
and if Jesus could do that through the power of the Holy Spirit because God loved them, 
just maybe Jesus will do a miracle for them. When they read how Jesus would love the 
unlovely, touch the untouchables and deliver those given up to demons, feed the hungry 
and minister to those who were considered unclean and those who did not know his 
identity, they begin to think trusting Jesus might be worth trying. 

Those who live in the global south, in the two-thirds world, can identify with the 
Bible and the lives of the people in the Bible. They live like those in the Bible and 
experience being ruled by evil people, being persecuted and often killed for their faith. I 
heard on the AFA radio network that more people have died in the twentieth and twenty- 
first centuries for their faith in Jesus than in all of history combined. I do not know if that 
is true but in the last days Jesus said it would be that way. 

Jesus, the good shepherd, seeks us and finds us like lost sheep. Then, by his Spirit, 


those who were abused finally hear the true gospel. We hear the Redeemer call them by 
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name. He then sets them free and heals their wounds. He leads us like the children of 
Israel in the Exodus out of bondage into the promised land of freedom. We, like the 
Hebrew slaves fleeing through the Red Sea, start our healing journey looking over 
shoulders, vigilant, tired, and afraid. They did not know exactly where they were going 
and at times, early on, despite their deliverance, they are inexplicably tempted back to 
Egypt.'? That is why they and we, and inmates and their families need the pillar of cloud 
to lead them, the Holy Trinity revealed as Father, Son and Holy Spirit. 

The inmates need to learn who God is, who Jesus is, and who they themselves 
really are. Inmates and their family are on a journey to their redemption and recovery. It 
is a trip through the outback, an adventure that is perilous, beautiful, wild, and 
unutterably holy. Through the Exodus, God’s people were delivered from bondage in 
Egypt and were eventually given the Law, a new way of life that restored boundaries that 
slavery had destroyed. The Law helped God’s people learn to respect themselves again, 
and honor one another, and orient their lives in worship of the true triune God, the Holy 
Trinity. The Law restored broken boundaries with the creation, especially in Sabbath 
regulations. No aspect of life was left unhealed by the Law. Jesus fulfilled the law and 
reminded us that we are to love God and to love our neighbors as we love ourselves. 

When survivors of abuse, especially sexual and physical abuse, read the Exodus 
story they see it as a roadmap for recovery. Survivors of abuse and redeemed inmates and 
their families are like slaves learning to walk as survivors in the wilderness though in 
freedom, after a lifetime of bondage. The false gods of relationships, achievements, 


possessions, addictions to substances, patterns of control, fear of perfectionism and 


Plaine A. Heath, We Were the Least of These (Grand Rapids, MI: Brazos Press of Baker 
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rejection, and passivity have to go. There is only one God to serve. They have to learn 
who they really are and that they are people created by God that are beloved, chosen, and 
called, not property of other people, nor do they own those they love."! 

The story of the Exodus is filled with supernatural phenomena: a burning bush, 
ten plagues, a shepherd’s staff that turns into a snake, and water from a dry rock. God 
performed miracles using fire, water, and wind to redeem his oppressed and broken 
people. God uses natural elements infused with divine power. Nowhere is this more 
evident than in the cloud God gave. The theophanic cloud is found in other passages, for 
example where God’s glory fills a temple ini Kings 8:11, or Isaiah's vision in the Temple. 
The theophanic cloud is God’s way of calling people forward into a life of holiness. Most 
Old Testament references are linked to deliverance and holy empowerment. In the New 
Testament the new image of the cloud is human, according to Hebrews 12:1, this cloud of 
witnesses is a large body of real people whose job it is to cheer us on to faith and 
wholeness.'* This cloud can also be the spiritual cloud of witnesses in heaven cheering us 


OT}. 


The Image of God 
Kostenberger and O’Brien observe “from a missiological perspective the 
affirmation that human beings have been created in the image of God, along with the 
immediate context of the narratives of Genesis1-3” implies at least four significant truths 


about humanity, all of which are vital to biblical mission: “all human beings are 


' Heath, 29-30. 


Thid., 32-33. 


62 


addressable by God; all human beings are accountable to God; all human beings have 
dignity and equality; the biblical gospel fits all.”’° 
In The Mission of God, Christopher Wright states in part: 


Since the Bible nowhere defines the terms, Image of God, it is probably 
futile to attempt to do so very precisely. The image of God is not so much 
something we possess, as what we are. To be human is to be the image of God. It 
is not an extra feature added on to our species; it is definitive of what it means to 
be human." 


The image of God, the Imago Dei, he says, is understood as the possibility of 
human beings possessing a spirit, a God-shaped void. Having been created with the 
capacity of communicating with God, as Adam and Eve had a fully open spirit-to-spirit 
communication. This ability was lost because of the fall of humanity with the result that 


that their spirit is died and only to be made alive when a relationship with Jesus is 


established and His spirit takes up residence within the new creation, the new believer.' 


The description of the image of God, imago Dei, was a mystery to this researcher 
when she began this project. 


The Image of God is described as reflected as male and female. Gen. 1:27 They 
were commanded to be fruitful and multiply. Gen.1:28 The image of God was 
passed from God to Adam, from Adam to Seth. When Luke references Genesis 
5:1-3, he calls Adam the ‘son of God.’ While sin distorted and disfigured the 
image of God in man, it did not diminish its worth. In fact, post-fall human life is 
still sacred precisely because of the image Dei, so sacred that it should not be 
taken, Genesis 9:6-7 or cursed, James 3:9.'° 


'’Kostenberger and O’Brien, Salvation to the Ends of the Earth (Downers Grove, IL: InterVarsity 
Press, 2001). 
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In functional terms, Wayne Gruden sees the image of God as functional 
holism: “the image of God in man as functional holism means that God made 
human beings, both male and female to be created and finite representations, 
images of God, of God’s own nature, that in relationship with Him and each other 
they might be His representatives, imaging God, in carrying out the responsibilities 
He has given to them.””’ 

The Imago Dei is: “specifically taken to represent a qualitative distinction 
between human and nonhuman creatures, the spiritual basis for human response and 
obedience to God as Creator, and the ethical basis for respect for human life.” (Genesis. 
9:6; I Corinthians 11:7; James 3:9)" 

One aspect of identity is that the triune Creator, the Holy Trinity, gave triune 
attributes to created humanity: that God is the Father/Mother, Jesus is the Son, and Holy 
Spirit. The triune humanity created in the image of God is body, soul, and spirit. Human 
beings are spiritual beings living in a physical body and possessing a soul that includes 
the mind, will and emotions. This is an important aspect for us to have some 
understanding of the mystery of the image of God. Victor P. Hamilton discusses the first 
plural pronoun: us... our. 

Needless to say, earlier Christian commentators were prone to see here a 

reference to the Trinity. But even if one grants that Moses was in some way 

responsible, for Gen.1, it is going too far to call Israel’s hero a Trinitarian 


monotheist! Christian readers of the O. T. may indeed see.a Trinitarian context in 
Gen. 1." 


‘Wayne Gruden, ed., Biblical Foundation for Manhood and Womanhood (Wheaton, IL: 
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Hamilton discusses with J. Barr the Image of God.”° He says, “Gen. 1 narrates the — 


Creation story in a way radically different from the creation accounts of neighboring 


cultures. Perhaps such polemicizing continues here.”*! 


After additional discussion between Hamilton and Barr regarding the definition 
of selex that is been (used only four times in the Old Testament, twice Genesis) Hamilton 
concludes, “Gen. 1 may be using royal language to describe simply ‘man’ In God’s eyes 
all of mankind is royal. All of humanity is related to God, not just the king. Specifically, 


the Bible democratizes the royalistic and exclusivistic concepts of the nations that 


surrounded Israel.”~? 


Genesis 1:27 (ESV) 


So God created man in his own image, 
In the image of God he created him: 
male and female he created them. 


According to Gordon J. Wenham in the Word Biblical Commentary: 


The three clauses are in apposition. The first two are arranged chiastically and 
emphasize the divine image in man, while the third specifies that women also bear 
the divine image (on apposition clauses cf SBH, 55) The midrashic suggestion 
“that man as first created was bisexual and the sexes separated afterwards is far 
from the thought of this passage.” (Skinner, 33) The expression “male and 
female” is most frequent in legal texts, and highlights rather the sexual 
distinctions within mankind and foreshadows the blessing of fertility to be 
announced in v. 28...” 


Hamilton, 11-26. 
*Thid., 135. 
2Hamilton, 135. 


3Gordon J. Wenham, Word Biblical Commentary: Genesis I-15 (Waco, TX: Word Books, 1987), 
33. 


65 


Wenham concludes, “Genesis is primarily about God’s character and his purposes 
for sinful mankind. Mankind is without hope if individuals are without God. Human 
society will disintegrate where divine law is not respected and divine mercy not 
implored.” Though Wenham is pessimistic about humanity without God, he states 
“Genesis is fundamentally optimistic, precisely because God created men and women in 


his own image and disclosed his ideal for humanity at the beginning of time." 


The Missio Trinitatis 


Missio Trinitatis is the Trinitarian Missional Theory of Revitalization. It is 
revitalization under Missiology. According to Karl Barth it is a Missio Dei shift. 


According to the excellent teaching by Dr. Peter J. Bellini in the class he taught in the 
midst of Kingdom Quake cohort group in the fall of 2012, “Trinity” is the basic grammar 
of revitalization.”’ This is an exciting concept for me, exciting to understand what the 
Trinity is doing to expand the Kingdom of God in the world—and in prisons. 

Missio Trinitatis — the. “oikonomia of God” is God carrying out God’s household 
plan of salvation for all = creation. The components of Missio Trinitatis are origin, 
theosis, procession, and mission of life, incarnation, Holy Spirit, participation, and new 
creation. Revitalization is renewing all things. It is the life-giving work of the Spirit. The 
God of processio is the God of Missio. The will of the Father is for us to be transfigured 
into the image of Jesus by the sanctifying power of the Holy Spirit. In Trinitarian 
Perichoretic Missional Theology, perichoresis is the reciprocal existence, mutuality, self- 

Ibid, liti. 
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giving, interpenetrating, intercommunicating choreography of three persons and attributes 
united in essence, origin, relation, motion or action of the Trinity.”° The Missio Trinitatis 
we seen the procession to the mission. The origin, process and mission are the creation, 
incarnation and new creation. 

The eternal Father, eternally begotten Son, and eternally proceeding Holy Spirit 

are causal and definitive to the mission. The procession and mission of life is for 

renewing all life from creation, to receiving the incarnation-salvation, to receiving 
the infusion and power of the Holy Spirit, for healing. Also essential is their 
participation as members of creation to receive the power and hope of a new life. 

So a new creation is being created as they are being transfigured and transformed 

into the image of Jesus Christ.’ 

This is the model for revitalization: of a person, a church, a prison program, a 
community, and a world, missio Trinitatis.”* This is the model for this project. As lives 
are created and born, and sins are committed by or to them, the Holy Spirit moves within 
the believers, the incarnation of Jesus as the Body of Christ, goes into Christian action. 
As the Holy Spirit draws, woos, and loves an individual and leads them to a new 
relationship with God through a saving relationship with Jesus the Son, a person is born 
again. 

As individual believers mentor a new believer or another believer and preach the 
good news of Jesus by word or actions, “the least of these” receive the acceptance of 
God’s justifying and sanctifying grace in their lives and are invited to join the dance with 


the Trinity. When they say yes, the work of the Holy Spirit, that we call His sanctifying 


grace, is seen as they join fully and participate in the metaphor of the dance. The “least of 


*orbid. 
"bid. 
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these” become a new creation in Christ Jesus as they are transformed more and more into 
the image of Christ. They can let the love of God flow through them as they love others, 
mentor others, and introduce another “least of these” to the beloved Holy Trinity so they 
can also join in the dance. The process of the Missio Trinitatis will continue throughout 
the world to every one of “the least of these,” until Jesus our redeemer returns in glory 
and takes us home, and the dance goes on forever. 

We see evidence of the work and wonder of the Holy Trinity when we read the 
writings of Luke in Luke-Acts, the writings of the Apostle John and the Pauline literature 
regarding the Missio Trinitatis.”” Andreas J. Kostenberger and Peter T. O’Brien observe, 
“Few biblical topics are as important as mission. Mission is linked inextricably to 
humanity’s sinfulness and need for redemption and to God’s provision of salvation in the 
person and work of Jesus Christ. This ‘good news’ of salvation must be made known. The 
saving mission of Jesus constitutes the foundation for Christian mission, and the 
Christian gospel is its message.”” 

These authors speak of missions being the theme of Luke/Acts. They believe that 
“the gospel of Luke tells the story of Jesus and his salvation; Acts traces the movement of 
that salvation to Israel and the Gentiles. The first volume begins with a summary of what 
had been promised to Israel and indicates how these promises are now to be fulfilled. It 
thus sets the stage for the beginning of Acts—the regathering of Israel and her role as a 


light to the nations.””’ 


Ibid. 
*K ostenberger and O’Brien, Back cover. 
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Luke helps his hearers see their role and validates their role in the mission of God, 
telling the good news of Jesus’ fulfillment of prophecy, His finished mission, and their 
Spirit-empowered life lived-out as a message to the ends of earth and the world. The 
mission of Jesus, through the power of the indwelling Holy Spirit within believers, is 
theirs to accomplish to the ends of the earth. The book of Acts that the author Luke 
began, continues in the Missio Trinitatis until Jesus returns and there is a new heaven and 
a new earth. The Gospel of Luke is a sending gospel and the book of Acts is the 
entitlement for us to go in the authority given to us by Jesus and in the power of the Holy 
Spirit to complete the mission of God to the ends of the earth. God’s mission will be 
fulfilled. He invites us to come join in the grand dance with the Father, Son and Holy 
Spirit and fulfill the plan for which we were created from the foundation of the earth.” 

These truths are our guides. They are the truths that this researcher has yearned 
for and endeavored to live out in her life. In the fifth decade of her life this researcher 
was given the mantle by the Holy Trinity and the United Methodist Church to go and be 
on the mission field of the prisons with men and women who need the love of God 
revealed to them through prison missionaries. Inmates who are born again believers in the 
LPP have asked for help in their walk with Jesus while behind prison walls and when 
they return to society. The Holy Trinity is guiding missionaries toward those who cry out 
for help. LPP teachers are missionaries to these inmates. 

The Gospel of Luke has been a validating gospel for many people. Luke 4:18 has 
become one of the author’s life-ministry verses. Luke validated the ministry God gave 


her. When the call of God came to go to the prison to minister in 2003 as a volunteer 
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chaplain, counselor, teacher and a commissioned deacon in the United Methodist Church, 
God kept reminding her that His call on her life was the call spoken of by Jesus. 

All disciples can be anointed and empowered by the Holy Spirit to proclaim the 
good news of salvation in Jesus to those who are poor in spirit. Those disciples can 
proclaim liberty to the captives of sin, prisons, and addictions. They heard the gospel as 
the Holy Spirit empowered them to understand and see that there was hope in Jesus. 
Many of the lost received Jesus as Savior and Lord and were filled with the Holy Spirit. 
These were set free and obtained liberty, whether incarcerated or outside the walls of the 
prison. They were delivered from bondage and were no longer oppressed by the enemy 
with condemnation. They became new creations, evidence of revitalization. 

Revitalization is the eschatological breakthrough of the Kingdom Shalom and 
Jubilee into the lives of people both in the prison and in counseling sessions. People 
receive comprehensive healing, deliverance from the power of the enemy and sin, and are 
released from captivity, no longer captives, but now free in Christ as new creations. *° 

As we read in the Gospel of Luke, Jesus read the scroll of the Prophet 
Is. 61:1-2 in his home synagogue of Nazareth: 

The Spirit of the Lord is upon me, because he has anointed me to proclaim good 

news to the poor. He has sent me to proclaim liberty to the captives and 

recovering of sight to the blind, to set at liberty those who are oppressed, to 
proclaim the year of the Lord’s favor.** 

Jesus was offering them Himself, the Son of God, the Logos, and a new era of 


salvation for all who would believe in Him. All they saw was a man, not the long awaited 


Messiah. They did not have eyes to see or ears to hear the truth. They could not 
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participate with Jesus in healing, deliverance, and freedom to be new creations by the 
power of the Holy Spirit. They could not hear the good news, or they heard the good 
news and would not believe.*” 

Present day missionaries are also called to go into the entire world to respond to 
the Holy Trinity. Missionaries go into different cultures, and prisons are a different 
culture. To be effective we need to be incarnational. We need the presence of Jesus and 
God’s word to speak to people’s spirits through their culture. We need to learn the 
language and customs of every mission field. 

This is still the case today regarding the good news of Jesus. People argue about 
the validity of the Bible and about God the Father, Jesus the Son, and the Holy Spirit. 
People begin to disbelieve creation and their own creation in the image and likeness of 
God. They choose to be blinded by their sin, ignorance or were taught lies in school and 
they believe them. This sounds so much like the Rome that Paul visited and wrote to in 
Romans. In the west, North America, Canada, United Kingdom and Western Europe we 
argue about theology but choose not to believe the Holy Trinity and the word of God. The 
truth is still the truth whether we believe it or not. 

After reading Salvation to the Ends of the Earth, | agree with the hope the authors 
had for the readers. Reading this has been so amazing. They say, 

I have seen once again and have a deeper understanding of God’s gracious 

salvation in the Lord Jesus Christ for a needy and lost world. I have a greater 

appreciation of God’s saving plan that moves from creation to the new creation. I 

have a deeper grasp of the significance of Jesus Christ’s sending by the Father and 


his mission accomplished through the witness of his apostles. Also, I have a 
deeper commitment, as a contemporary disciple who will follow in the footsteps 
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of the apostles and first witnesses, to the glorious gospel of our great God and 
Savior.” 


Modern day disciples who go into prisons whether they are state, federal or local jails and 
take the good news to “the least of these” who are needy and are lost. I pray that I may 
(and that we all might) ‘follow the footsteps of the apostles and first witnesses to the ends 
of the earth, and to the depths of the prison to share our Great God and Savior.’ 

I pray that the inmates become disciples who will go back to their street cultures and 


‘follow the footsteps of the apostles. . . .’ 


Creation 

Many of the inmates in the subject groups begin and end their experience with 
God in Genesis chapters 1-2-3. According to Kostenberger and O’Brien, God created the 
world and humanity distinct from himself and yet totally dependent on him. Creation is 
not some emanation of the deity, nor is it a part of him. Humankind, while made in the 
image of God, is not to be understood as descended from him, as many of the ancients 
thought. Genesis 1 indicates that God’s lordship is over the whole creation, including 
humankind.’ 

As we read Genesis we discover that when the triune God, the Holy Trinity, was 
finished, God said the creation was very good. “The world created by God and 
acknowledged as good is the one in which history begins and the one that will reach its 


goal by fulfilling the divine purpose for which it was created (according to Dumbrell).”*® 


“°K ostenberger and O’Brien, 23. 
*Tbid., 26-27. 
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In Genesis 3 we read about the transition from innocence to guilt and goodness is 
no more, all of creation is affected. Sin began with Satan and entered the world through 
one of God’s creations. The serpent deceived humanity, introducing doubt and causing 
Adam and Eve to question the goodness and true worthiness of God the Creator. That 
doubt created in them a suspicion that God was withholding something good and 
pleasurable from them. Or, in their innocence, being naive, or trusting the creature, they 
believed the lie. Regardless of their cognitive processing they went against God’s decree 
and disobeyed God. Sin entered into the perfect created world. 

God did not leave them. He took the prickly fig leaves and gave them soft skins 
from sacrificed animals for clothing. He sent them from the garden, though, and went 
with them. He punished them with hard work and pain but was with them to help them 
live in the new place outside the Garden of Eden. The beginning of the salvation story 
began with their disobedience and sin committed in the Garden. Adam and Eve were the 
first “least of these” needing help that only the Creator God could provide. 

The same lie of the enemy still works today: that God is withholding something 
good and pleasurable from humanity. The lie is that we can be like God, that we can do 
what we want, get what we want without consequences. This is the trap. Humanity came 
under the wrath of God. This is the bait of Satan for many of the “least of these.” They 
often ask: if God created humanity as good and also set them up to fail, how can they be 
blamed for their actions? If God is good and created them male and female and then the 
world was turned upside down by sin, how can they be under His wrath, because it 
wasn’t their fault? If God knew we were going to experience pain and separation, that we 


would act out how we believed we were independent, how can we do anything else? 
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Genesis 1-2 affirms four primary statements about human sexuality: reproduction 
is good, sex is good, marriage is good, and males and females are necessary counterparts. 
Also, “the Genesis narrative affirms that male and female are different in correspondence 
to one another such that their union constitutes a completion. ..physical complementarity 
is undoubtedly present.””’ 

I do not want to address the issues of biblical foundations except to say that 
people are created in the image and likeness of God, and whether they identify 
themselves as heterosexual or homosexual, they are in need of the saving love and mercy 
of Jesus Christ because of the sinful nature they inherited from the fallen state of 
humanity. We know that we all have sinned and need a Savior, Jesus. We can debate it but 
biblically any sexual activity outside of marriage is sin. God’s teaching does not change 
regarding sexual activity outside of marriage to fit our western, post-modern, nearly 
pagan culture. 

The subject groups in this proposed project are those who are incarcerated in jails 
and prisons, along with their abandoned families, including many children who are 
without fathers and mothers: the most at-risk children in our nation. 

The Lord does not despise his own who are prisoners. Psalm 69:33 says, “He does 
not willingly crush under foot all the prisoners of the earth.” In Lamentations 3:34 the 
writer says “you showed sympathy on the prisoners.” Hebrews 10:34: “But recall those 
earlier days when, after you had been enlightened, you endured a hard struggle with 
sufferings, sometimes being publicly exposed to abuse and persecution, and sometimes 
being partners with those so treated. For you had compassion for those who were in 
prison, and you cheerfully accepted the plundering of your possessions knowing that you 


“Thomas A. Schmidt, A Scandalous Beauty (Downers Grove, IL: InterVarsity Press), 44-45. 
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yourselves possessed something better and more lasting.” In Numbers 35 we read about 
the cities of refuge for potential prisoners who may accidentally kill another person. 
Prisoners are loved by the Father, as is all humanity, and we need to love these neighbors 
as we love ourselves. 

The scriptures pertaining to widows and children could be applied to those 
women whose husbands, boyfriends, fiancé’s, or fathers of their children will never get 
out of prison: they and their children are often destitute. The women and children were 
often sold into slavery in the Old and New Testaments. Today, they are often slaves to the 
welfare system and poverty with food stamps, section eight housing, WIC, and other 
government people telling them how they can spend their money, time, and how to raise 
their children. There are several children attending my home church of St. Andrew United 
Methodist Church whose father or mother have been or are in prison. They live with 
family members or in foster care. The mothers often give up their children or have them 
taken away. Sometimes it is due to depression expressing itself in drug abuse, neglect, or 
abuse of themselves and their children. 

The Missio Trinitatis is to save, not enslave; to revitalize, not destroy; to love, not 
hate; to forgive and redeem. The mission of the church is to be sent to save, sanctify, heal 
and transform us all until we look like Jesus. Especially those marginalized in the 
homosexual lifestyle, those in drug or substance abuse, those in prisons, those children or 
young adults who are right-brained creative, sensitive, intuitive types—the people who 
need to be saved so they do not make sinful choices in response to abuse. Instead, they 
become redeemed as all of us made in the image and likeness of our Creator, the Holy 


Trinity, are created to do. 
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The Missio Trinitatis, revitalization, will be realized as an eschatological 
breakthrough of Kingdom Shalom and Jubilee come into the church and world, according 
to Dr. Bellini. With a Holy Spirit anointing to minister Good News to the “least of these,” 
it will bring comprehensive healing, deliverance, and the release of captives. Helping in 
the rebuilding the waste places and desolations of their lives, families and communities 
are the privilege and call of the church of Jesus Christ. A universal outpouring of Holy 
Spirit will bring walls of division down, unity of the church, holistic salvation, cities 
activated by the bold witness of worship, fellowship, sacraments, discipleship, service, 
giving, Socio-economic systemic transformation, church planting, household salvation, 
compassion ministry, signs and wonders, and more.*” 


But when the Son of Man comes in His glory, and all the angels with Him, then 
He will sit on His glorious throne. All the nations will be gathered before Him; 
and He will separate them from one another, as the shepherd separates the sheep 
from the goats; and He will put the sheet on His right, and the goats on his left. 


Then, the King will say to those on His right, ‘Come, you who are blessed of My 
Father, inherit the kingdom prepared for you from the foundation of the world. 
For I was hungry, and you gave me something to eat; I was thirsty, and you gave 
Me something to drink; and I was a stranger, and you invited Me in; naked, and 
you clothed Me; I was sick, and you visited me; I was in prison, and you came to 
me. The righteous will answer Him, ‘Lord, when did we see You hungry, and feed 
You, or thirsty, and give You something to drink? And when did we see you 
naked, and not clothe You? When did we see You sick, or in prison, and come to 
You?’ The King will answer and say to them, ‘Truly I say to you, to the extent that 
you did it to one of these brothers of Mine, even the least of them, you did it to 
Me.’ 


Then He will also say to those on His left, ‘Depart from Me, accursed ones, into 
the eternal fire which has been prepared for the devil and his angels; for I was 
hungry, and you gave Me nothing to eat, I was thirsty, and you gave Me nothing 
to drink; I was a stranger, and you did not invite Me in; naked, and you did not 
clothe Me; sick, and in prison, and you did not visit Me. Then they themselves 
also will answer, ‘Lord, when did we see You hungry, or thirsty, or a stranger, or 
naked, or sick, or in prison, and did not take care of You?’ Then He will answer 


“Bellini, “Revitalization.” 


76 


them, ‘Truly I say to you, to the extent that you did not do it to one of the least of 
these, you did not do it to Me.’ These will go away into eternal punishment, but 
the righteous into eternal life.*’ 


John MacArthur’s commentary observes: 


25:31 “He will sit on His glorious throne, this speaks of the earthly reign of Christ 
described in Rev. 20:4-6. The judgment described here in vv. 32-46 is different 
from the Great White Throne judgment of Rev. 20:11-15. This judgment precedes 
Christ’s millennial reign, and the subjects seem to be only those who are alive at 
His coming. This is sometimes referred to as the judgment of the nations, but His 
verdicts address individuals in the nations, not the nations as a whole (cf v. 46). 


25:32, 33 Sheep, i.e. believers, they are given the place on “His right”—the place 
of favor. Goats, these present unbelievers, consigned to the place of dishonor and 
rejection. 25:34 ‘Prepared for you,’ this terminology underscores that their 
salvation is a gracious gift of God, not something merited by the deeds described 
in vv.35, 36. 


Before the “foundation of the world” they were chosen by God and ordained to be 
holy and destined to be conformed to Christ’s image. So the good deed — 
commended in wv. 35, 36 are the fruit, not the root of their salvation. The deeds 
are not the basis for their entrance into the kingdom, but merely manifestations of 
God’s grace in their lives. They are the obj ective criteria for judgment, because 
they are the evidence of saving faith. 


25:40 “One of these brothers of Mine,” refers in particular to other disciples. 
Some would apply this to national Israel, others to needy people in general. But 
here Christ is specifically commending ‘those on His right’ (v. 34) for the way 
they received His emissaries. 25:46 Eternal punishment:..eternal life is the same 
Greek word used in both instances. The punishment of the wicked is as never- 
ending as the bliss of the righteous. The wicked are not given a second chance, 
nor are they annihilated. The punishment of the wicked dead is described 
throughout Scripture as “eternal fire” (v. 41)." 


The Wesley Bible’s commentary on Matthew 25:31-46 makes this further 
observation: “The final ‘parable’ in this series that began in 24:45-51. For the Son of 
Man’s appearance see ch.24. ‘He will sit on the throne’ (v. 31) to prepare for the 


judgment (cf. 16:27; 19:28). In this scene of final judgment, the ‘separation’ of ‘sheep’ 


*'Matthew 25:31-46 (New American Standard Bible). 


*Tohn MacArthur, MacArthur Study Bible: NASB (Nashville, TN: Thomas Nelson. 2006), 1410. 
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and ‘goats’ will occur (vv. 32-33; cf. 13:411-43, 490. To give something ‘to drink’ (v. 
35) is reminiscent of outsider activity towards Jesus’ disciples (10:42). All of these 
actions are performed on behalf of those who cannot immediately repay (cf. 6:1-40). 
‘Least of these who are members of my family” (v. 40) refers to those who are followers 
of Jesus. But it would be odd to limit the reference in light of the language regarding the 
‘stranger’ (v. 35). As Wesley declares, ‘what encouragement is here to assist the 


household of faith (!) But let us likewise remember to do good to all... .°*° 


8 Wesley Study Bible, “Notes” 25:40, (Nashville, TN: Abingdon Press, 2009), 1199. 


CHAPTER THREE 


HISTORICAL FOUNDATIONS FOR A SOLUTION TO THE PROBLEM 


The Historical Foundation for the solution of the problem presented in the project 
proposal will have the framework of the theological movements of the biblical and the 
theological foundation papers. This framework majestically moves from the Father’s 
heart to the Incarnation, to His self-identification in the Trinity, to His Missio Trinitatis, 
which is to save, sanctify, heal, and transform all those created in the image and likeness 


of God to look and be like Jesus the Son.! 
“Visiting Prisoners,” is a core Wesleyan term listed in the Wesley Study Bible. 


The earliest Methodist, including John and Charles Wesley, encouraged one 
another in the Christian faith. William Morgan, a friend of the Wesleys, began to 
visit prisoners as a part of his regular spiritual discipline. He soon invited the 
group to join him in visiting Castle prison in Oxford. 

John and Charles were so moved by this initial experience that they 
committed to visit the prison weekly. The Wesleys continued to visit prisoners 
regularly throughout their ministries, which stretched to cities across the country, 
including Bristol and London. John would later describe visiting prisoners as a 
work of mercy alongside visiting the sick, feeding the hungry, and assisting 
strangers. According to John, works of mercy, with works of piety, such as 
prayer, fasting, and reading the Scriptures, are means of grace. These spiritual 
disciplines provide a means for God’s grace to pervade the lives of Christians as 
they participate in the Holy Spirit’s renewing work in them.’ 
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There are so many inmates coming from our city of Campbellsville into a local 
detention center. They have come from forty-nine states (including Kentucky) into 
prisons, and into federal prisons in our country of the United States. There are more and 
more men and women being incarcerated in jails and prisons in the United States each 
year. The children and partners of these inmates are also in need of help and ministry by 
the local church. 

There are many options of ministry but this project presents a new solution to an 
old problem of believers in Jesus Christ, our brothers, some of the least of these, often 
feeling that they are not welcome in our local churches. The mentor will know, invite and 
come with the inmate and introduce him into his welcoming church that has been praying 
for him while he was incarcerated. 

This solution to the problem of inmates and their families having no mentoring 
ministry by the local church is found in the fullness of the mission of God, the ministry to 
the least of these, according to John and Charles Wesley. The bride of Christ, the church, 
those birthed out of a relationship with Jesus and empowered by the Holy Spirit are going 
out, as they are sent, to minister to “the least of these” across the face of the earth, to the 
ends of the earth now as they have been for centuries. 

This reconciliation was offered first to the children of Israel and then to the rest, 
the Gentiles who were “the least of these.” They are we who are grafted into the True 
Vine, Jesus the Christ, who was sent to reconcile the whole world to Himself.’ Those 


inmates in prisons—and their families who are often abandoned outside—need Jesus 
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revealed to them through long-term one on one loving relationships with believers in 
Jesus. 

The mentoring in this model called Adopt-An-Inmate and Family can help 
believers in Jesus Christ become disciples through the one-on-one encounters of love, 
support, correction, and discipleship inside prisons. Friendship or coaching evangelism 
between a same-gender disciple and inmate is iron sharpening iron for both the 
inmate/disciple and the coach/disciple/teacher/mentor. This disciple inmate can then 


disciple and lead others inside and outside of the prison to a relationship with Jesus. 


How has Church History Impacted the Least of These? 

The “least of these” were those who were strangers, those who needed a place to 
stay. They were naked and needed clothing. They were sick and needed someone to care 
for them. They were in prison and needed a visit from someone. Jesus was explicit that 
this ministry determined whether people were sheep on His right hand and declared 
righteous going in to eternal life versus those who were the goats on the left going into 
eternal punishment. 

Jesus says, “I tell you the truth, when you refused to help “the least of these” my 
brothers and sisters, you jee refusing to help me.” Jesus identified with all those who 
suffer and are considered “the least of these” by their particular cultures.’ Jesus is 
equating strangers with his brothers and sisters. This is consistent with God telling us in 


the Old Testament to take care of those in need: the strangers, the widows, and children. 


* Matthew 25:45 (Soul Care Bible). 
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Jesus told us in the New Testament to love our neighbors as we love ourselves. He then 
used the story of the Good Samaritan to show who our neighbors are. 

We, as the redeemed sons and daughters are commanded to love our neighbors as 
we love ourselves. This is not a new command. All through the ages this has been one of 
the signs of the health of the church of Jesus Christ. When the church was in intimate 
fellowship with the Triune God she ministered to the “least of these.” When throughout 
church history you see “the least of these” ignored or being abused you also saw the 
church being disobedient to the Father, Son and the Holy Spirit. The mission of God was 
not being carried out. 

The history of the church is more than just facts, dates, and particular 
personalities of leaders or even cultural contexts. The history of the people of God and 
the church in a microcosm can be seen in the book of Judges. Author Kenneth Latourette 
has developed a theory called the Wave Theory. This Wave Theory of history runs: “in 
the beginning” to 500 AD; 500-950 AD with a transition in Europe during the Dark 
Ages; 950 to 1350 AD with Monasticism and Scholasticism, then 1350-1500 AD Papal 
Corruption. The Reformation runs from 1500-1750 AD followed by the Enlightenment 
was from 1750-1815.Next there is a Missional Explosion from 1815-1914 AD, with the 
Peak of Western Christianity in 1914, and finally the Decline of the Impact by 1989. He 
believed that the crest and beginning of decline was in 1950. Since 1989 currently there is 
a Global South Shift (Latin American, Africa, and Asia). He believes there has been an 
ebb and flow with prophetic movements in between the times of tension.” He posits this 


*Kenneth Scott Latourette, A History of Expansion of Christianity: Three Centuries of Advance, 
vol. 3 (Grand Rapids, MI: Zondervan, 1970). 
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pattern is also applicable for Israel in the Old Testament.® In the ebb and flow of history 
one of the people groups that live virtually the same are “the least of these” in all 
cultures.’ 

With each of these decline theories, or secularization theories, “the least of these” 
are lost in the debates, if they were in the debates at all. Jesus said that we would always 
have the poor with us. But poverty is not just being financially or economically poor. The 
remnant of Christian witnesses and disciples continued throughout history loving and 
fearing God, with or without Bibles in their language, both in eastern and western 
Christianity. 

With the Reformation came the Protestant work ethic that developed capitalism 
and nation states. The state of “the least of these” was to become somewhat better. People 
had hope, hope for them to become more than they had ever been throughout decades of 
a history of slavery, serfdom, persecutions, disease and death.® Some of “the least of 
these” were brothers and sisters in Christ, some others never had the opportunity to hear 
or read the good news of Jesus.” 

Howard Snyder, in his book entitled Signs of the Spirit, speaks about the various 
levels of revitalization through the centuries and gives some examples of each level. 


These levels are personal, corporate, theological, structural, missiological, and socio- 
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cultural. For example, he spoke of the personal level example when John Wesley had his 
1738 Aldersgate experience with God’s Spirit. Speaking of the second level, the corporate 
was experienced in Stillwater UMC and Ginghamsburg UMC turnarounds. 

The third level, the theological level, example was the Pentecostal-Charismatic 
focus on the Holy Spirit. The fourth level was the structural level that included new 
wineskins of ministry like small group discipleship structures within Pietism, 
Moravianism, and Methodism. The fifth level he described was the missiological level 
seen with the Moravianism and the Azusa Street Revival. 

Finally, the sixth level, the socio-cultural level, finds an example with the Welsh 
Revival, Auckland Revival and Almolonga, where the whole culture was impacted by the 
gospel for the kingdom of Jesus Christ.”’° Sadly, all of these levels have shown little care 
and concern for the inmate and their families, even though there was some concern for 
the widows and children throughout the various levels and ages. 

At the personal level when John Wesley had his Aldersgate, Holy Ghost 
encounter of his heart being strangely warmed and changed, he changed the world and 
the world of “the least of these.” The world became his pulpit. He created disciples. He 
bought a foundry and turned it into a school and an orphanage. He changed lives by 
recognizing needs and then ministering to the “least of these.” John Wesley wrote books, 
created libraries, created bands, classes, and meetings. He trained local lay pastors to 
minister to the people and preach scriptural holiness. John Wesley said that the gospel is a 


social gospel, we are all to love one another especially those who cannot help themselves. 


Howard A. Snyder, Signs of the Spirit (Eugene, OR: Wipf and Stock Publishers, 1997). 
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With these small groups he created disciples to go out all over England spreading 
the good news of Jesus and making new disciples. Pastors went to North America to 
spread the gospel and spiritual holiness among the savages, Indians and the rest of the 
population. John Wesley personally went to Georgia along with his brother Charles. They 
were not especially successful in Georgia but through their ministry of Word and music 
the world has never been the same. When John Wesley died he had nothing of monetary 
value but he had everything of lasting value. He had Jesus and a lived a legacy that 
continues to this day through Methodism.” His legacy urges many of us onward. 

The corporate level as seen in Stillwater UMC and Ginghamsburg UMC 
turnarounds, “the least of these” were the targets of some of their mission projects in the 
midst of the turnaround. Many programs continue to this. day. The visions and missions of 
these two churches became outward, out to the ends of the earth, beginning with their 
neighborhoods and cities. 

The third level is the theological level. This is when the Pentecostal-Charismatic 
focus of the Holy Spirit began to change the hearts, minds, lives and ministries of people 
and their body of Christ, their churches. The love that the congregational members 
experienced, the power they received to love “the least of these” became exponential in 
the 1970’s. The love of Jesus for “the least of these” began to burst forth in their hearts 
and through their wallets. People in the congregations began to choose to love, and as a 
consequence became loving as the Holy Spirit began to love through them. They became 


more caring in the process. People were brought to the love of Jesus they had 


"Bellini, “Revitalization.” 
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experienced.'* Disciples were made and ministries to “the least of these” became a 
priority for them personally and corporately as a Body of Christ. “The least of these” 
became brothers and sisters and they in turn went to their families, more “least of these,” 
with the love of Jesus became brothers and sisters in Christ. The mission of God fulfilled. 
Dr. David Seamands refers to this as “Recycling Grace,” the grace of God that flows into 
and through our lives is recycled as those who are the recipients of that grace allow the 
Spirit of God to flow through them to least of these in their sphere of influence. The grace 
of God continues to make more and more disciples. 

On the structural level, according to Snyder, there is the creation of the small 
groups for discipleship, mentoring, accountability and caring-sharing. This is so that the 
church, the people within the groups, will never be the same as they go out and live their 
lives as disciples of Jesus Christ changing the world where they live. Small groups work 
well with small churches for ministry of the needs of the people in the small groups. 
Small groups work well in large churches so people do not get lost and have the feeling 
of belonging within the larger church.'* John Wesley called his small groups “class 
meetings.” They grew and expanded the Methodist movement across England and across 
the world. Churches today, especially mega churches, utilize small groups to keep people 
“plugged in” within large congregations. 

The missiological level is where “the least of these” become the target, the 
mission field of the mission of the triune God through the body of Christ on the move, the 
triune God reaching out and ministering to “the least of these” no longer allowing them to 


Bellini, “Revitalization.” 
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be “the least of these.” They become the new church of indigenous people led by an 
indigenous pastor to spread the gospel to the ends of the earth and make disciples of Jesus 
Christ. This is the model around the world: the two-thirds world, or the global south. In 
reality, we in the West are the “least of these” spiritually. Many people groups are sending 
missionaries to North American that includes Canada and the U.S. 

In the Gospel of John Jesus is seen displaying the emotions of sadness, anger, 
compassion, love, and joy. Jesus defied the convention of his culture and took enormous 
risks to offer hope, new life, and a second chance to women despised and ground down 
into dust under the feet of men who were thoughtless religious legalists. Alice Mathews 
says, “I’ve met and fallen in love with the Savior of the world who happens to be the 
Savior of individual men and women.’!” 

The “least of these” were not just women, though women were and are the largest 
population among them. In nearly every culture throughout the ages children, elderly 
parents, ill, widows, the unclean, inmates and families, and lepers were also expressed as 
“the least of these,” according to Harrelson. 

Harrelson has opened the commandment up to the prophetic tradition with this 

insight. In the same way that the nation of Israel was said to be responsible for the 

weak ones among them, characterized by the group “stranger, widow, orphan,” so 
care for elderly parents is a further sign of God’s call for such responsibility. 

There is no doubt that our nation’s elderly care facilities are among the loneliest 

places on the planet, stocked with persons whom time and families have too often 


forgotten. The fifth commandment is lifted out of an individual commandment 
concerning the way I should treat my aging parents; it becomes a sign of my 


'4 Alice Mathews, 4 Woman Jesus Can Teach (Grand Rapids, MI: Discovery House Publishers, 
1991), 4. 
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commitment to the “wretched of the earth,” a signal announcing whether I will 


answer the call to “serve God and my neighbor in all that I do. 


9915 


Alice Mathews recently wrote a book entitled 4 Woman Jesus Can Teach: 


Lessons from New Testament Women Help You Make Today’s Choices, focusing on the 


ministry of Jesus to women, some of “the least of these.” She believes that “women have 


often been victims of the sin-created patriarchal culture as been the result of the fall of 


humanity in the Garden of Eden. Jesus loved men and women. Jesus gave value, respect, 


and dignity to women in the way He interacted with them on a very egalitarian level. 


Jesus loved, cared for, taught, and healed women and empowered them to do ministry. 


2012). 


The woman at the well that had been divorced 5 times and was living with a 
man. Jesus taught her to face herself as she was. Jesus loved her, revealed He 
was the Messiah to her first and she was the first person to tell others He was 
Messiah in Luke 9:53. In a sense she was the first missionary. : 


Mary & Martha were sisters with their, brother Lazarus. Jesus loved them as 
family. He taught them to live successfully in 2 worlds, here and eternity, and 
to nourish hope in times of loss in Luke 10. Mary and Martha were some of 
the first women disciples. 


Jesus taught the Canaanite woman to pursue hope in times of loss and come to 
Jesus for help and not give up hope (Matthew 15:22-24 and Mark 7:27). 


Jesus was not unaware of the presence, faith, or need for healing of the 
hemorrhaging woman. Her faith in Jesus was rewarded with healing. 


He taught her (and all women and men) to find Jesus in her life of pain. He 
will heal whatever their physical, emotional, mental, and financial need is 
(Matthew 9:18-22, Mark 5:24-34 and Luke 8:45-48). 


In the accounts of two widows Jesus taught them to give and receive 


graciously as He brought their children back to life in Luke 7:11-12 and Mark 
12:21-22, 38. 


In the account of a sinful woman, he taught us how to cultivate an attitude of 
gratitude. She took a broken alabaster jar of perfume, poured it on the feet of 
Jesus, wiped her tears with her hair and she kissed his feet. In Luke 7:36-46 


'TPreach, http://www.cokesburylibraries.com/auth/default.aspx?libraryid=52 (accessed April 16, 
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she broke conventions to express her love, Jesus responded to the gift with 
forgiveness. 


¢ Jesus taught the woman caught in adultery to respond to God and get a 2™ 
chance. He helped her become all she was created to be, a woman of honor 
and disciple of the Messiah (John 8:2-11). 


e Mary Magdalene: Jesus taught her she could be free of demons, to walk by 
faith and not sight, and become a disciple and minister for Jesus (Luke 8:1-3, 
24:5-8, Matthew 27:59-61, Mark 15:40-41, and John 20:1-18, 24-29). She 
became the first post-resurrection missionary, to the disciples. 


¢ Mary. of Bethany: Jesus taught her, she became hearer, disciple, and she made 
Jesus her first priority in John 12:1-3. 


e Mary of Nazareth was first the mother of Jesus, then a doubter of J esus as 
Messiah, then His disciple. She learned how to relate to the family of faith 
(Mark 3:20-21, 31-35, John 2:1-11, Luke 14:26 and Acts 1:12-15.)!® 


We are to treat others as you wish to be treated. Jesus seems to be saying in 
Matthew 25, “Do unto others as if you were doing unto me.” Thomas 4 Kempis, a 
fifteenth-century monk, wrote what has become a religious classic, The Imitation of 
Christ: “Jesus hath now many lovers of His heavenly kingdom, but few bearers of His 
Cross. Many He hath that are desirous of consolation, but few of tribulation. Many He 
findeth that share his table, but few His fasting. All desire to rejoice with Him, few are 
willing to endure any thing for Him. Many follow Jesus unto the breaking of bread; but 
few to the drinking of the Cup of His Passion. Many reverence His miracles few follow 
the shame.of His Cross.”"’ 


We are called to carry the burdens of our sisters and brothers. Jesus 


enters into the holy city of Jerusalem in great triumph. He is greeted with shouts 


lOMfathews. 


‘Thomas a Kempis, Imitation of Christ, “Book 2 — Interior Life,” “Chapter 11 — Few Love the 
Cross of Jesus,” IPreach, http://www.cokesburylibraries.com/auth/default.aspx? libraryid=52 (accessed 
April 16, 2012). 
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of “Hosanna” and the local citizens lay palm branches before his path. Yet, we 
already know the end of the story: in five days he will be sacrificed for the sins 
of humankind. As Jesus carries the cross, he shoulders the world’s burden. We 
do not have the strength of Jesus and the Father does not expect us to perform 
such feats or endure such suffering, but we are called to humble ourselves and 
help others. 

We must lighten the load of the poor, the ignorant, and those marginalized by 
society. We should recall Jesus’ famous exhortation: “Truly I tell you, just as you did it to 
one of the least of these, who are members of my family, you did it to me” (Matthew 
25:40b, NRSV). We must lighten the load of those who always do the work; we must get 
involved. When we see a need as did Sundar, the Indian disciple of Jesus, we must act as 
he did: carrying his unknown brother with the broken leg through the snow to the 
monastery saving both of their lives from freezing to death. Inaction and omission can be 
as bad as wrong action.”® 

Sundar was willing to do exactly as Jesus, to spend his life for another. Jesus’ life 
and Paul’s exhortation to follow the Lord’s example must be the model we seek to follow 
in our lives. Let us faithfully walk the final part of this long journey of Lent. May we so 
voluntarily humble ourselves, to die to self so others may live. We do so in imitation of 


Jesus, our brother, friend, and Lord.!? 


'®Thomas a Kempis. 


''IPreach, “Passion Sunday,” Philippians 2:5-11 (accessed April 16, 2012). 
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Barnes describes, “One of the least of these - One of the obscurest, the least 
known, the poorest, the most despised and afflicted. My brethren-- Either those who are 
Christians, whom he condescends to call brethren, or those who are afflicted, poor, and 
persecuted, who are his brethren and companions in suffering, and who suffer as he did 
on earth. (See Hebrews 2:11 and Matthew 12:50.) How great is the condescension and 
kindness of the Judge of the world, thus to reward our actions, and to consider what we 
have done to the poor as done to him!”° 

Clarke describes the least of these: “Inasmuch as ye have done it unto one of the 
least of these my brethren - The meanest follower of Christ is acknowledged by him as 
his brother! What infinite condescension! Those, whom many would scorn to set with the 
dogs of their flock, are brothers and sisters of the blessed Jesus, and shall soon be set 
among the princes of his people.”! In Lausanne World Pulse article, their overview was 


that: 


Christianity seemed defeated until the latter decades of the tenth century. 
Animistic Vikings invaded Western Europe with little resistance, burning 
churches and monasteries, along with precious hand-written copies of the 
scriptures. In the last 250 years the gospel has:advanced worldwide; however, it is 
declining in Europe today. Nearly 234 least-reached people groups live here. 
From tiny Gibraltar with seventy-four percent of its population least-reached, to 
France, Western Europe’s greatest challenge in terms of the gospel with a 
population of over seven million least-reached people in forty-one different 
people groups, now is the time to bring the gospel to those searching for answers 
in Western Europe.” 


7° Albert Barnes, “Matthew. 25,” Bible Hub, 
http://biblehub.com/commentaries/barnes/matthew/25.htm (accessed April 17, 2013). 


*! Adam Clarke, “Matthew 25,” Bible Hub, 
http://biblehub.com/commentaries/clarke/matthew/25.htm (accessed April 17, 2012). 


*T_ausanne World Pulse, “A Focus on Western Europe: 234 Least-Reached People Groups 
Remain,” www.lausanneworldpulse.com/urban. php/648/03-2007 (accessed April 16, 2012). 
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In Matthew Henry’s Concise Commentary on Matthew 25, the good works and 
“the least of these” states, “Thus life and death, good and evil, the blessing and the curse, 
are set before us, that we may choose our way, and as our way so shall our end be.” 


Good works done for God's sake, through Jesus Christ, are here noticed as 
marking the character of believers made holy by the Spirit of Christ, and as the 
effects of grace bestowed on those who do them. The wicked in this world were 
often called to come to Christ for life and rest, but they turned from his calls; and 
justly are those bid to depart from Christ, that would not come to him. 
Condemned sinners will in vain offer excuses. The punishment of the wicked will 
be an everlasting punishment; their state cannot be altered.”* 


Matthew Henry, “Matthew 25:31-46,” Matthew Henry’s Concise Commentary (Nasvhille, TN: 
Thomas Nelson, 2003). 


**John Wesley, “Matthew 25,” Explanatory Notes on the Whole Bible, Bible Hub, 
http://biblehub.com/commentaries/wes/matthew/25.htm (accessed 4/16/12). 


CHAPTER FOUR 


THEOLOGICAL FOUNDATIONS FOR A SOLUTION TO THE PROBLEM 


Theology studies God and God’s plan for God’s creation. This is the theology of 
the Holy Trinity and God’s plan for all of God’s creation especially people who are 


created in the image and likeness of our Creator God and are dearly loved by God. 


Creation 

YHWH created His cosmos consisting of the constellations, planets, stars and 
galaxies, and heavens. God created the earth, seas, and skies with seed-bearing plants and 
trees. God created animals, fish, reptiles, birds; and finally, and compatible human beings 
(adam) in his own image and likeness, all with the ability to reproduce. God said it was 
very good. When he finished his creation, he rested. Not because he was tired, but his 
creation was completed. He was finished in Gen. 2:1. Shalom. 

We are told that God created humanity in the image and likeness of the triune 
God, the Holy Trinity. This triune God creates beauty, colors, music, and is imaginative 
in the variety of colors and creatures that he creates. The Holy Trinity is an artist, a 
musician, and just and righteous. 

Adam and Eve (adam) were created with the purpose and function of being 


intimately connected with the Creator God daily as they met, fellowshipped, had 


2 


22 


conversations and uninterrupted communion, as seen in Genesis 2. Each gender was 
given a calling and they were sent by God to tend to the garden that God had created for 
them to live in and enjoy. 

We know Adam named all the animals, according to Genesis 2:39. Adam also 
first named her, the female, “isha.” After the sin and the fall, he called her “Eve.” His 
helpmate was created out of his own body and then given to him by God. They were to 
enjoy, have fellowship with, and work beside one another. They were to be intimate with 
one another, to reproduce themselves with children and to do life forever with God and 
have shalom, completeness, with great joy. 

This is still God’s desire today for humanity to be in a mutual love relationship 
with God and one another. The triune Godhead, the Holy Trinity, created a way. We are 
to have a relationship with God through a relationship with Jesus and love him and love 
one another as we love ourselves. 

The Bible tells us that humanity, in Eve, believed a lie. She believed that God was 
withholding something good from both of them, and they wanted to have that knowledge 
and be like God. God gave the instructions for life in the Garden to Adam. God spoke to 
the man and told him not to eat of the fruit of the Tree of Knowledge. God then made 
woman. There is no record of God personally telling Eve not to eat of the tree. In Genesis 
3:3 we see her understanding of the command of God appears to be skewed. 

The addition, the truth became the stumbling block because she took the fruit and 
did not die. So, she ate it and gave it to her husband, who was with her. He ate it, too, and 
did not die. However at that moment, “their eyes became opened, and they suddenly felt 


shame at their nakedness. So they sewed fig leaves together to cover themselves.” The 
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fall from grace of humanity occurred. Sin and death entered into the creation through the 
Satan in the likeness of God. Humanity trusted the creature not the Creator. Creation has 
never been the same. Everything was turned upside down. 

The triune Godhead, the Holy Trinity, had a plan in place before the creation of 
the cosmos or the foundation of the earth to redeem humanity. The movie entitled “The 
Star,” a documentary on astronomical science, revealed in that before the stars were 
created in the heavens God’s plan was revealed in the constellations and stars to coincide 


with the events of the conception, birth, and death of Jesus, the Son of God. 


Incarnation 

The overarching metanarrative of the Bible is that the loving triune God created a 
plan before creating the world or humanity, a plan to provide a way back to God after 
humanity disobeyed, blamed one another, hid and turned their backs on their Creator 
God. The Godhead’s redemptive plan involved Jesus the Son being called and sent to be 
the Lamb of God, as the Savior of the world, a sin offering that was slain from the 
foundation of the world so humanity could be redeemed and saved from the wrath of God 
to come. 

The Gospel of Luke tells the story of Jesus and his salvation from his conception 
by the Holy Spirit into the womb of a virgin named Mary until the end of his earthly 
ministry, primarily but not exclusively to Israel and the Jewish people. The Acts of the 
Apostles shows the intent of salvation ‘even’ to the Gentiles, “the least of these in that 
culture including the sick and all of the peoples of the earth.’ God sent Jesus to His own 


people, Israel, as the Holy Spirit-anointed Messiah and prophet. Jesus came telling, 
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through words and actions, that He was the Messiah that the prophet Isaiah spoke about 


so many centuries prior.’ Kostenberger and O’Brien say, in Salvation to the Ends of the 


Earth: 


There is now, however, a major development within the story as to how God’s 
saving purposes for Israel and the nations are to be realized. Jesus’ Universal 
mission, which is grounded in his death and resurrection (v.46), is to be effected 
through his disciples as witnesses after he returns to the Father (v.49; cf. Acts 
1:8, 22; 2:32; etc.). They have been chosen by him and are to be equipped and 
endorsed by the Holy Spirit for this task. Their testimony, which focuses on 
three scriptural necessities, namely, the suffering and death of the Messiah 
(Luke 24:46), his rising from the dead (v.46), and the call to repentance with a 
view to the forgiveness of sins (v. 47), is to be given ‘in Jerusalem, and in all 
Judea and Samaria, and to the ends of the earth’ (Acts 1:8). Acts recounts the 
continuing work of Jesus, that is, what he continued ‘to do and to teach’ (cf. 1:1) 
by his Spirit through his apostles.” 


We see God’s plan for humanity and his creation in Genesis 1 and the final 


fulfillment in Revelation 24. God, YHWH, is Lord over all creation. He is Lord of all. 


The triune God, the Holy Trinity created the world, its contents, the cosmos and finally 


humanity distinct from Himself. They are all dependent upon Him, not a part of Him, but 


distinct creations. They are distinct from Him and distinct from one another though 


interconnected by humanity being given the position and responsibility of caring for the 


creation. 


3 


The consequence of the sin of Adam and Eve and the serpent in the world has 


been disastrous. The creation groans due to the great pain sin created and continues to 


create. Creation is in chaos. Creatures are destroying one another as food, destroying one 


‘Bellini, “Revitalization.” 
*Kostenberger and O’Brien, 157-158. 
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another to have what they want, and doing their own thing regardless of whomever it 
hurts or impacts. Human beings hurt, injure, and sin against one another and themselves. 
Counselors have the opportunity to see the effects of sins committed by humanity against 
one another and the impact of sin upon individuals from generation to generation in an 
unending tragedy. The triune Godhead has always had a plan for humanity. 

God became flesh and dwelt among us as Jesus of Nazareth. God became 
incarnated in human flesh offering salvation to all who would believe, receive, and go 
forth to tell others the good news of salvation available in Jesus the Christ. The mission 
of the Holy Trinity, the Missio Trinitatis, is the process of sanctification as people are 
changed and transformed by Holy Spirit and go, to tell this important story to the ends of 
the earth, to the whole world, and to all peoples about what God has done in their lives.’ 

The authors of Salvation to the Ends of the Earth go on to explain about Jesus, the 
Servant of Yahweh as he is being presented in both royal and prophetic terms in the 
Psalms and 1Samuel. They say that Yahweh designates, equips, and reveals his mission 
that is twice reiterated in Isaiah 42:1-4, as justice. Justice is God’s work of creation and 


his sovereignty over the created order. He rules supremely in the processes of history.” 


*Bellini, “Revitalization.” 
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Missio Trinitatis 
The Missio is the sending. The Missio Dei is the sending of God.° Trinitatis 
refers to the incarnation of Jesus by God by His Holy Spirit. God became man, 
fully God and fully man.’ 
“Let all the angels worship Him.” (Hebrews 1:5-6) At his baptism, in Matthew 
3:17, the Father says, “this is my beloved son” and the Holy Spirit descends as a dove. At 
his transfiguration, in Matthew 17:5, when Jesus is baptized by the Holy Spirit, the Father 
says, “This is my beloved Son.” Then, at Jesus’ resurrection in Acts 13:34 and 35, Paul 
preaches “God had promised to raise him from the dead, not leaving him to rot in the 
grave. He said, “I will give you the sacred blessings I promised to David.” (In reference 
to Ps. 16:10, “you will not leave my soul among the dead, or allow your holy one to rot in 
the grave.”) Paul adds in Col 1:15, “Christ is the visible image of the invisible God. He 
existed before anything was created and is (prototokos) supreme over all creation.” 
According to the Encyclopedia of Christianity, theosis is “the divinizing of human 
nature, which accomplished in the incarnation, reveals the reconciliation of the creaturely 
reality that had fallen into sin, indicates the inner relation of God to the world, which is 
fulfilled in fellowship between Creator and creature. The incarnation, then, opens the way 
to our own deification and to the restoration of all things, the consummation of 


creation.’””® 


°Edwin Fahlbusch, ed., Encyclopedia of Christianity, vol. 4 (Grand Rapids, MI: William B. 
Eerdmans, 2005). 


"Bellini, “Revitalization.” 
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In the Gospel of John the Missio Trinitatis is shown to be open to all of 
humanity, including women. In John 19 and 20 we see that the people at the tomb in the 
morning on the first day of the week to finish anointing the body of Jesus were women. 
The apostles were in the upper room all night. In the early morning Mary Magdalene and 
other women left and went to the tomb, found the stone removed, and ran back to tell 
Simon Peter and the others. They and others ran back to investigate the tomb and left, 
except Mary Magdalene. As she was crying, she looked into the tomb, saw two angels 
and spoke to them. Then she saw another man who she spoke to about the body of Jesus. 
Then Jesus called her by name saying, “Mary.” Then, she recognized His voice. She did 
not recognize Him by seeing Him. Jesus then commissioned and sent her to be the very 
first witness of the greatest event in the history of the world, Jesus resurrected from the 
dead. A woman was the first missionary telling others of the resurrection of Jesus the 
Christ, the incarnated Son of God, the Missio Trinitatis beginning to go forth to the ends 
of the earth. 

Luke-Acts, the other gospels, the epistles, and Revelation are participants in the 
Missio Trinitatis.” We who are believers in Jesus as the Messiah are all called, 
commissioned, anointed by the Holy Spirit, and sent to tell the world that Jesus came to 
earth to redeem creation and humanity through His incarnation, death, resurrection, 
ascension and the outpouring of His Holy Spirit on all believers. So that salvation can be 
spread to the ends of the earth and we, “the least of these” spiritually, can be reconciled 
to Father God. 

Inmates and their families, as “the least of these,” are those people the Holy 
Trinity wants to become believers and disciples of Jesus, so that they can be sent to their 


"Bellini, “Revitalization.” 
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worlds to tell about Jesus and what he has done in their lives. They can be mentors and 


life coaches for their families, extended family members and friends. 


CHAPTER FIVE 


THEORETICAL FOUNDATIONS FOR A SOLUTION TO THE PROBLEM 


We find a gap in the topics to be discussed include articles from the Internet, 
magazines, and from books for the foundations for a solution to the problem. The lack is 
that there is no local-church mentoring available to inmates incarcerated in the Marion 
Adjustment Center. The Internet was necessary because the information from books was 
not as current about modern and up-to-date programs available to help inmates. Helping 
men and women who have a relationship with Jesus while they are incarcerated has 
become such a need that people are beginning to concentrate time and money into this 
cross-section of people. 

Prison Fellowship states that: “every year 700,000 prisoners are released back into 
our communities. Though many have good intentions to ‘stay out,’ 2 out of 3 will 
reoffend and 50 percent will return to prison within three years. There is a better way.” 
In an article Designing a National Model Meth Program, we learn “the effectiveness of 
Community Education Centers, Inc.'s in-prison treatment program for methamphetamine 


addicted offenders at the Illinois Department of Corrections' Southwestern Illinois 


‘“Transforming Souls, Transforming Communities: Prisons to Pastors.” 
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Correctional Center (SWICC) . . . that of the overall SWICC releases which had a 
twenty- two percent lower likelihood of recidivism than the comparison group.” 

This study could be especially important for inmates in Kentucky. Kentucky has a 
large number of incarcerated people addicted to pills, methamphetamine, and IV drugs. 
According to my personal experience as a researcher, clinician, teacher, volunteer 
chaplain and minister in prisons and in drug treatment centers where I have been 
privileged to minister, this model is not available in south central Kentucky. 

In another study, Dr. Ralph Fretz writes, “Outcome research that suggests a 
correlation between program adherence to the RNR principles and reduced recidivism 


> Through in-person interviews at the beginning of the program 


rates 1s also presented. 
the chaplain and I, the director, assess the risk, need, and.responsibility principles for 
admission into the LPP program. 

Outcome research is an integral component of performance. In coordination with 
Drexel University and NJ Department of Corrections based offender treatment we 
discovered a 30% reduction in the rate of recidivism for male offenders participating in a 
CEC New Jersey-based reentry treatment program, compared to a New J ersey 
Department of Corrections sample. CEC stands for Corrections Education Centers: these 


centers are available in some areas of Kentucky, but they are not available in the area of 


Marion County. 


Roberts. 


; Ralph Fretz, “What Makes A Correctional Treatment Program Effective: Do the Risk, Need, and 
Responsivity Principles (RNR) Make a Difference in Reducing Recidivism?” Journal of Community 
Corrections, Spring Edition 2006. 
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Research in conjunction with the state of Kentucky indicates that some types of 
programs aimed at the last eighteen to twenty-four months of incarceration in preparation 
for release have varying results for recidivism. They were examined and compared 
prisons and their educational opportunities in Florida, Illinois, Iowa, California, 
Michigan, Ohio, Kansas and Kentucky. The result: “Correctional education is almost 
twice as cost effective as a crime control policy. . . . Inmates who participated in 
education programs are less likely to return to prison. For each incarceration prevented by 
education, states save about twenty thousand dollars.’* 

The State of Kentucky, along with the Pew Center for the States, created a 
pamphlet, “2011 Kentucky Reforms Cut Recidivism, Costs: Broad Bill Enacts Evidence- 
Based Strategies. The Impact of Public Safety Reform: The Public Safety and Offender 
Accountability Act.”” According to the budget director, Kentucky could save over 
twenty-two million dollars and reduce prison populations by over three thousand inmates 
with educational programs. 

This act and reform bill that became law in 2011 studied the fast growth of the 
Kentucky prison populations and the increased costs and what could be done to help 
reduce populations and costs. The Kentucky Office of State Budget Director states that 
Kentucky 

Had one of the fastest growing prison populations in the nation over the decade 


ending 2009, rising by forty-five percent, compared to thirteen percent growth for 
all states. The consequences were: corrections spending jumped two hundred 





*Audrey Bazos and Jessica Hausman, “Correctional Education as a Crime Control Program” 
(UCLA, March 2004). 
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fourteen percent over the two decades ending in fiscal year 2010, to four hundred 
forty million dollars. Meanwhile, recidivism rates remained above levels seen in 
the 1990s, despite slight improvement in recent years.° 
In July of 2013, Governor Steven Beshear decided to close Marion Adjustment 

Center (by not signing the state contract). In his news conference he said he would save 
$2 million dollars if he closed the MAC. The inmates cost the state of Kentucky $37.00 
per day according that included dental, medical and psychiatric care. The inmates are 
being sent to other state institutions and to the local jails. I checked with a couple of local 
jailers and found that the state of Kentucky paid $25 per day per person, but that did not 
include medical, dental or psychiatric care. 

I am a volunteer chaplain for Taylor County EMS and Fire and Rescue. When I 
was at the hospital recently a jail inmate was brought in for treatment. I inquired about 
who was paying for treatment, and was told confidentially that the county has to pick up 
the cost of the ER, emergency room visit. The cost of the inmate in the jail will be much 
higher per man. 

I recently spoke to the only dentist in our community that treats inmates and he 
has treated them but is not sure who will pay him. He has not been paid for treatment yet. 
The governor may have made a good political decision but fiscally the decision may cost 
voters and tax payers much more money. 

Author Johnna Christian observes, “A host of national and local efforts are aimed 


at identifying the needs of prisoners released to the community, implementing model 


Ibid. 
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programs and ultimately enhancing public safety by reducing recidivism.”’ She cited 
many experts that had such varying ideas of what policy should be implemented and 
reported that there was little consensus among all the experts she cited. 

“A Meta-Analysis of Correction-Based Education, Vocation, and Work Programs 
for Adult Offenders” concluded, “the generally weak methodological character of these 
studies, however, prevents attributing this observed effect on criminal behavior to the 
action of the programs.”® These thirty-three research projects included a wide variety of 
programs, participants, prisons, and cities and states. This was an indication of the types 
of results from data collected from secular, non-Christian, programs. 

This review of a solution to the problem has brought many different styles and 
types of studies about re-entry into society by those previously incarcerated, though they 
have inconsistent results. Except for the Inner-Faith Initiative and Prison F ellowship, the 
prominent reviews have no spiritual dimensions evaluated. The spiritual life of the inmate 
was never involved in the most studies. Since human beings consist of body, soul and 
spirit, this essential element must be considered in a holistic approach to integrating the 
life of the inmate into the society or culture that he will return to, after leaving the prison 
environment. 

The Pew Forum on Religion and Public Life Research Group surveyed the prison 


chaplains in fifty states and made the following remarks: 


Johnna Christian, “The Importance of Family Reunification in the Prisoner Reentry Process,” 
Contemporary Issues in Criminal Justice Policy, Natasha A. Frost, ed. (Belmont, CA: Wadsworth, 2010), 
402. 
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Overwhelmingly, state prison chaplains consider religious counseling and other 
religion-based programming an important aspect of rehabilitating prisoners. 
Nearly three-quarters of the chaplains (73%), for example, say they consider 
access to religion-related programs in prison to be “absolutely critical” to 
successful rehabilitation of inmates. And 78% say they consider support from 
religious groups after inmates are released from prison to be absolutely critical to 
inmates’ successful rehabilitation and re-entry into society. Among chaplains 
working in prisons that have religion-related rehabilitation or re-entry programs, 
more than half (57%) say the quality of such programs has improved over the last 
three years and six-in-ten (61%) say participation in such programs has gone up.’ 


The Urban Institute published an article entitled: Assessing Intermediate Outcomes of 
a Faith-Based Residential Prisoner Reentry Program. Among their findings: 

Religious preference was positively associated with progress and satisfaction. In 
addition, individuals reporting decreases in spirituality during prison were 34 
times as likely to drop out of the program compared to those who had more 
positive in-prison spiritual changes.’° 
Another study brought amazing insight, especially for Kentucky, which has so 

many men incarcerated for drugs. The study was “Community Reentry: Perceptions of 
People with Substance Use Problems Returning Home from New York City Jails.” It 
produced findings similar to the findings I encountered with inmates in the Columbia 
Unit. They are also consistent with SMU inmates and inmates in other prisons around the 
state as | would talk to inmates getting ready to leave prison: 

Fach year about 100,000 people return to New York City communities from 


municipal jails, although about four-fifths report drug or alcohol use. Findings 
suggest that many people leaving jail are not prepared for release and, upon 





“Religion in Prisons, A 50 state survey of Prison Chaplains,” Religion in Public Life Problem, 
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release, face a myriad of obstacles to becoming healthy, productive members of 
their communities.’ 


In Kentucky there are treatments for drug addictions, the one most popular at 
Marion Adjustment Center was SAP, Substance Abuse Program. One SAP worker told 
me that the recidivism rate was approximately 85% for an inmate after having gone 
through SAP. Most recently the state of Kentucky began using RDAP. The new findings 
are yet definitive at MAC. 

Researchers at Eastern Kentucky University studied the correctional work 
programs across the state and the rates of recidivism. The study was: “A Descriptive 
Study of the Kentucky Correctional Industries Program (KCI).” The research findings for 
the KCI were, that “after one year only thirteen percent returned to prison. Their findings 
showed recidivism was not due to new criminal activity.”'” Though these findings are 
good, there was no spiritual component for these violent and sexual offenders. There was 
no follow up or mentoring, and no mention of mentoring or helping the children or the 
spouses or fiancés of these violent and sexual offender inmates. These are the best overall 
statistics of low recidivism. The populations were only with violent inmates and sexual 
offender inmates. They are lacking the essential project concern, which is the Christian 
response to reduce recidivism to mentoring by the local churches with the inmate and 


their family members. 
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The one study found I found hopeful for the family was: “Piloting a Tool for 
Reentry: A promising Approach to Engaging Family Members.” The study results in the 
area of utilizing the Relational Inquiry Tool. The Relational Inquiry Tool (RIT) is to help 
correctional case managers and also the local church related mentors encourage the 
inmate and their families to find better access to untapped sources of assistance that are 
not necessarily government.’* The Relational Inquiry Tool could be used, or one 
specifically for the MAC may be created for the men in both CU and SMU who 
participate in the LPP and Adopt-An-Inmate and Family mentoring model. 

Rick Rusaw and Eric Swanson wrote The Externally Focused Church. They 
spoke of three goals or practices that were helpful for the church that wanted to minister 
outside of the walls of the church. Their externally focused church motto was: “Sow, 
Grow, and Go.” This motto is in alignment with the goals and with the ministry proposed 
through this AAIF mentoring model.'* As LPP sows seeds of the Word of God, inmates 
can choose to believe and become a disciple of Jesus Christ. Then through the LPP they 
grow into disciples that can love and serve others in prisons through One-Accord-Power 
Teams. Then, as the inmate has a mentor in this liminal experience from the local church 
and grows in that relationship with him AAIF will be fulfilled. The local church, which 
has been praying for him, will welcome him when he can go home with the mentor’s 


support. 


'’Margaret diZerega and Sandra Villalobos Agudelo, “Piloting a Tool for Re-entry: A Promising 
Approach to Engaging Family Members” (Vera Institute of Justice, March 2011). 
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This proposed treatment hypothesis will utilize two programs concurrently. The 
hypothesis is the AAIF embedded to Life Principles Program will be a mentoring model 
that will stabilize families inside and outside of prison and reduce recidivism of male 
inmates of MAC. 

Mentoring Ex-Prisoners: U.S. Department of Labor is one of the best mentoring 
guides this researcher had seen for mentoring the ex-prisoners. This may be one of the 
mentoring guides that may be utilized to train mentors, along with Nurturing Young Black 
Males by Ronald B. Mincy and the Mentoring Training Doctoral Program materials 
created by Dr. Jerome Stevenson, Sr. of United Theological Seminary. 

This project will be a “concurrent embedded mixed-methods action research 
procedure.” This will combine both quantitative and qualitative research methods in a 
research study, with supporting case studies. According to Creswell, “researchers are 
encouraged to highlight the reasons why they employ a mixed methods design. One is to 
broaden one’s understanding by incorporating both qualitative and quantitative research; 
or, to use one approach to better understand, explain, or build on the results from the 
other approach. Also, mixing the two might be within one study or among several studies 
in a program of inquiry.”"” 

“Planning the mixed methods procedures requires four important aspects: timing, 
weighting, mixing and theorizing.”’° “They help to shape the procedures of a mixed 


methods study. Although these do not exhaust all the possibilities, there are six major 
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strategies for inquirers to choose from in designing the research proposal.”’’ There is also 
the possibility of supportive case studies to add to the extensive dea. “This will pose 
challenges of research for the inquirer and include the need for extensive data collection, 
time-intensive nature of analyzing both text and numeric data, and the requirement for the 
researcher to be familiar with both quantitative and qualitative forms of research.”!® We 
must develop an answer the problem (that there is no local-church-related mentoring 
programs or ministries for the inmates and their families that are participating in the LPP 
at MAC), a problem also reflected in the general church. 

In most Kentucky prisons there is a church or chapel in each maximum, medium 
and minimum-security section of the prison. However, there is no Life Principles 
Program, except in one other Kentucky prison, Lee Adjustment Center (LAC) in 
Beattyville, Kentucky. LPP is offered in several other CCA prisons and jails across the 
United States. The local church is not yet a partner in mentoring ministries for the 
participants in the LPP. There is also no local church mentoring ministry to the inmate 
partner, fiancé, or wife, or the children of the LPP inmate. 

This proposed project would be a deficiency-model project. A literature review 
did not provide a research design that will work well with the problem presented, the 
solution, or the hypothesis-potential for the Christian inmates in the LPP in MAC, to 
reduce recidivism. 

The basis for this project begins in the Holy Trinity, as a mission of God, for the 

people who could potentially become the people of God, to become disciples of Jesus 
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Christ, and bring glory of the Holy Trinity. Jesus became a man like all men, though he 
was also fully God. Jesus identified with the “least of these” and loved them while here 


on earth and continues to love them. 


The Church in MAC 

The congregational culture of the church within the Columbia Unit (CU) and of 
SMU in Marion Adjustment Center (MAC) has the characteristics set forth by Nancy 
Ammerman in Culture and Identity in the Congregation.’ The activities are classroom 
teachings and worship by the men in the LPP daily, plus the nightly church services. The 
ritual most prominent is prayer to a Holy God, in the name of Jesus, answered by the 
Holy Spirit. The study book is the Bible, studying Psalms and Proverbs every day in a 
specific pattern, reading the psalm that corresponds with the date and then thirty more. 
(An example, date 17, Psalms 17, 47, 77, 107, 137, and Proverbs 17. There is a theme 
reading the Bible this way.) The study is also the daily classes of the LPP. The language 
is the language of the “street and drugs” initially, being changed by the word of God and 
His Spirit. The church members in addition to the LPP inmate-participants come to 
services nightly to have praise and worship and a devotional thought brought by a 
volunteer or one of the inmates. 

The history of the church in the SMU began approximately twenty-six years ago. 
The church in the Columbia Unit began again when the men returned there again, in 


2007. The myths of the past and the present are the stories of success and failure of men 


Nancy T. Ammerman, et. al., Culture and Identity in the Congregation (Nashville, TN: 
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who have come back and forth through the prison doors. The hope of a better future is 
what often draws a man to the church services, also the faithfulness of the attenders to be 
Christian disciples and not “posers.” “Poser” is the name given to a man who isn’t in his 
actions what he says with his words. That term can apply to any action or behavior that is 
incongruent with their words. The worldviews of how they make sense of death or 
illness, what they think God is up to in the world, and how they see their own faith 
changing over the years, is constantly changing, as they are becoming disciples of Jesus. 

There are symbols and images presented as metaphors: one is the ark.”” LPP in 
MAC churches is an ark. The men often feel isolated in a hostile prison environment. The 
men of the LPP are the center of the Christian community, the church, and they are a life 
raft to other inmates in the sea of hopelessness. Men of the LPP represent the image of 
people rescuing people who are drowning in sin and hopelessness. LPP men are men who 
have LPP volunteer teachers that come four days a week to teach and counsel the men. 
Some of the men of the LPP have been in prison for years with no visitors ever coming to 
visit. The men of LPP also have teachers who pray for them daily and really care about 
them. 

LPP men do not have to be Christians, though many become Christians in the 
process of the six-month class on the teachings of Jesus and the word of God. Some men 
have come in the LPP to hide from someone or something, and Holy Spirit tells us so. 
We continue to love and pray for them and an amazing number of those men come to 


have faith in God and a relationship with Jesus. Some have said they never saw a 
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Christian before and as we were faithful to come weekly, care about them, listen to their 
cares and pray for them, and share our stories and struggles, they began to realize Jesus 
can change lives as he had ours and give Jesus a try and Jesus meets them where they are. 

Their theology of how they do routine activities reveals what they believe about 
the nature of humanity and life*’ and what God expects of them.” This theology is shown 
in how they treat each other, some who are brothers in Christ, some who have other 
faiths, and some of no faith. The church members know they have a sacred space, a safe 
haven, for church or the LPP. The men of LPP seek those who are lost. In our On Accord 
Power Team small group meetings LPP men are praying each day for the men who are 
lost. They are discerning how to say a good word or plant a seed of faith in a man for 
Christ’s sake and the sake of the kingdom of God. 

Ammerman discussed the leadership styles employed according to Carl Dudley in 
his book, Process: Dynamics of Congregational Life and Celia Allison Hahn author of 
Growing in Authority: Relinquishing Control.”* These authors outlined various leadership 
styles. The leadership style among LPP participants is Integrative, where every decision 
is referred to the team that establishes goals and shares together in the results within the 
guidelines of the LPP. The LPP team fails or succeeds as a group, though each individual 
has responsibility for his own actions. 

The role expectations in the LPP (according to Dudley’s description) are Tacit, 
where the procedures that participants assume are without discussion or agreement, and 
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then carried out.** Each man alone, under integrative leadership, with role expectations, 
along LPP guidelines, is under the absolute authority of the rules of the Chaplain, 
Program Director, Marion Adjustment Center, Department of Corrections and Correction 
Corporation of America guidelines. These prison authorities impact how participants 
function and the ultimate dynamics of all programs, including LPP and AAIF mentoring 


model. 


*4Ammerman, 112. 


CHAPTER SIX 


PROJECT: ADOPT-AN-INMATE AND FAMILY 


Foundations for a Solution to the Problem 

The ultimate goal of AAIF mentoring program is to help these LPP inmate- 
participants, the brothers-in-Christ, become faithful disciples of Jesus Christ and catalytic 
leaders in their families, communities, and churches. With male mentors for the 
incarcerated man, same-gender mentors the mother of his children, plus same-gender 
mentors for the children, success is exponentially more likely. 

Success is defined as the inmate is becoming a strong disciple of Jesus and being 
a mentor of other inmates inside the prison. Success on the outside is a hard-working, 
family-supporting disciple of Jesus within a local congregation. Success is not 
dependence upon the government for support. In Titus 2:1-2 (MNLT), Paul tells Titus “to 
promote the kind of living that reflects wholesome teaching. Teach the older men to 
exercise self-control, to be worthy of respect, and to live wisely. They must have sound 
faith and be filled with love and patience.” 

Success for the woman will be to have her children well cared for. She will 


hopefully be self-supporting as the mentor helps her with education or emotional support. 
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Her having a Titus 2' mentor is, as Paul tells us, “teach the older women to live in a way 
that honors God. They must not slander others or be heavy drinkers. Instead, they should 
teach others what is good. These older women must train the younger women to love 
their husbands and their children, to live wisely and be pure, to work in their homes, to do 
well and to be submissive to their husbands. Then they will not bring shame on the word 
of God.”* This Titus 2 kind of mentor will lead her in a Bible study each week and help 
her become a part of a local congregation of believers. 

Success for the children is to have a same-gender mentor who will encourage 
them to love and trust Jesus. According to Paul, “In the same way, encourage the young 
men to live wisely. And you yourself must be an example to them by doing good works 
of every kind. Let everything you do reflect the integrity and seriousness of your 
teaching. Teach the truth so that your teaching can’t be criticized. Then those who oppose 
us will be ashamed and have nothing bad to say about us.’”” 

The children and young people will be encouraged to succeed in school and 
follow God’s plan and purpose for their lives according to Jeremiah 29:11.* Our goal for 
them is to learn to trust and love Jesus, their families, church family, and love themselves 
as a creation of God. Success will be for them to decide not to make the decisions that 
will lead to crime and incarceration. Success will be for them to want to help mentor 


others who need help. 


'Titus 2:2 (MNLT). 
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Phase I-CU 

The program goals for the AAIF are to have each Life Principles Program inmate- 
participant also participate in the Adopt-An-Inmate and Family Program in the Columbia 
Unit. The goal process began with the first indicator of the program, the completed and 
accepted application that was returned to the chaplain to participate in the LPP at the CU. 
The chaplain gave and accepted applications and interviewed every man who asked to 
participate in the LPP. 

The original plan was for twenty LPP inmate-participants from the two hundred 
thirty-six residents of the CU population. Only nine of the inmates applied to become 
members of the LPP class and were admitted. The chaplain determined that the class 
would begin December 1, 2012 but he changed his mind after Thanksgiving. The 
chaplain changed the date to December 10, 2012. There were two of the men who 
applied, were accepted, and were ready to participate in the LPP before December 1, 
2012 but before December 10, 2012 they were notified that they would be transferred to 
other institutions the Friday before class started on the Monday. One additional man 
chose not to participate when he realized that he was not going to receive good time 
credit. The other man was put into another program even after taking the CCA 
recommended Criminal Thinking Scales. 

The final outcome on the first day of class on December 1, 2013 was that five 
men became LPP participants. Four of the five LPP participants filled out applications to 
become part of the AAIF program and only one inmate participant had a wife and a child 


for the family portion of the AAIF. 
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Quantitative data will be the most concrete with a specific focus on survey and 
experimental designs. These designs reflect postpositive philosophical assumptions. The 
components of survey methods or experiments need to be distinguished. The survey 
design provides quantitative and numeric description of trends, attitudes or opinions of a 
population, a sample. In an experimental en there in a test to determine the impact of 
a treatment on an outcome, controlling for all other factors that might influence that 
outcome. One way is to assign people to one group for treatment and another to no 
treatment and see whether a treatment has an impact on one group and not another.” 

Quantitative results are for Phase I: The nine inmates were first admitted to the 
LPP. Five men began LPP and then four applied, were interviewed, accepted, and 
admitted into the AAIF group. One of the LPP men, one man of the five, did not apply to 
participate in the AAIF. Four-fifths, eighty percent of the men participated in the LPP- 
AAIF. One AAIF participant went home after three months. The AAIF non-participant 
went home after four months. Three continued and participated until two weeks before. 
the completion of the LPP. One man went into protective custody, one man was moved to 
another prison and one lone LPP inmate-participant continued, Participant #3-TO 
completed the program and graduated LPP at the CU. The Participant # 3-TO graduated 
at the CU, and the transferred inmate (Participant #1-ML) also graduated, though not at 
MAC. Both men continue to participate in the AAIF and will continue to participate in 
AAIF and they are both interacting with their mentors. 

Qualitative data will have internal and external validity that has credibility, 
transferability, dependability, and conformability. To satisfy credibility is to make sure 


Creswell. 
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that the inmates and participants of the AAIF agreed that what they report happened as it 
did. The researcher will let them read their narrative to validate accuracy and let them 
know the results. 

Narrative #1-Male, 38 years old, an ex-inmate who did not participate in LPP 
while in prison but had a mentor upon release. 

I asked the question-Why has a mentor been important in your life? 

“I wonder first, I truly believe that Jesus played a big role not only with my life, 
but the people he brought in it. Why has a mentor been important in my success in 
overcoming the revolving door of prison and me being a better person? Each time I came 
out of prison I had no one. Having someone there to talk to without judging me made a 
difference. Being able to call and say, ‘Hey. I can’t do it no more. I give up.’ And, having 
someone on the other end say “Hey, wait a minute, let’s think about this.” Having 
someone believe in you even when you don’t believe in yourself makes a big difference. 
Being able to call or go and see someone who doesn’t want things from you, just you to 
only be the best person you can be and be successful is really amazing. I’ve had a lot of 
bumps along the way these past six years. From unemployment to homelessness, I’ve 
been helped many times over financially from my mentors, a debt I’ll owe for the rest of 
my life. The biggest impact they have had on me is challenging me to do the right thing, 
not the easy thing. They have believed in me which has helped me believe in myself. 
They have loved me which helps me love myself and without believing in myself or 
loving myself when wrong or right didn’t matter to me. That is what has made a huge 


difference in my life.” 
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Narrative #2-Male, 43 year old LPP graduate from the first LPP class at CU- 
MAC who had no mentor upon release from prison. While in prison he learned Spanish 
and sign language to tell other men about Jesus. He trained dogs and has even written a 
book about training dogs and discipleship. 

I asked the question - What difference would a mentor have meant to your life 
after leaving prison? 

“Having a mentor would have made everything more easy. Life out here is hard. 
There is more responsibility, having to pay bills, everything costs so much, because of 
my blood condition I can’t find a job. I can’t get disability or even the prison inmate 
disability, I have tried so many times. It was so hard to get a driver’s license to drive, and 
I have freedom but can’t go anywhere. I had a bike but someone stole it. People out here 
are different than in prison. I served twenty-two years in prison and there is more respect 
out here. People socialize out here, not in there, you just talked to give or get information. 
People network and talk to one another and that was hard to get be used to. Conversation 
that matters was difficult to learn. Talking to you showed they have respect for you and 
everyone tries to have respect for one another. What was the easiest thing? Nothing! 
Nothing was easy. I lived with my dad but he had a life to live and I wanted to find my 
life to live. [ tried to get a job training dogs but did not have a car. I was in Bible Studies, 
men’s groups, and was even a greeter at my church, I loved the church I attended, and I 
miss my church. I have good friends there. I live in another place now with my girlfriend, 
I knew her before prison. We are having a hard time since I cannot work. If I had a 


mentor [ would want them to be patient. Learn to listen to incarcerated men. He is doing 
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what he does but he wants to do what is right. His world inside prison was different. 
People in churches do religion and church different, I like the Methodist church I went to, 
I want to find one here I can go to. I love the worship and praising God.” 

Narrative #3-Male, 24 years old, Participant #1-ML. He was so excited to have a 
mentor. When he came to be part of the LPP and AAIF he was so glad to be part of it. 

“Tam so glad that I am part of Adopt-An-Inmate. I want my wife and daughter to 
be part of it too. I haven’t heard from her since my flop but I want her to be taken care of. 
I received a letter from my mentor Joe and I was glad he wrote. I wrote a letter to him 
and want to meet him. Say hi to my teachers you mean so much to me, you loved me and 
I love you. I have a good job here but am trying to change times so I can go to church. I 
want to work breakfast and lunch but not lunch and supper. I have to go, love to all.” 

To satisfy transferability the assumptions in reference to this research are a 
thorough description of the research context, MAC, though with qualitative research it is 
not necessarily generalizable to all contexts even within the same prison between two 
groups of LPP participants. 

To satisfy dependability the researcher must describe the changes in the setting 
and the changes the researcher had to make in the research. The context does not stay the 
same day to day in prisons though some details are constant. The schedule and routine of 
both housing units are the same regarding counts and schedules in the CU and the SMU. 
The men had the same LPP curriculum, different teachers, but the same opportunity to 
participate in the AAIF. The size of the class in the CU changed the small group dynamic 


of One Accord Power Teams there is only one single group the entire six months. 
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To satisfy conformability is by describing the degree to which the outside 
observers could corroborate the data and context of this project. The chaplain was 
involved in both of the LPP classes and told this researcher that the inmates in CU were 
the light of the unit, they were the heart of the church and set a good example for the 
other men. They did not receive “write ups,” except for the one in protective custody 
(hence, one-third got a write-up and two-thirds did not get write-ups). 

In Mixed Methods research design there are potentially twelve classification 
systems that can be drawn from as fields of evaluation. Creswell develops six types: 
sequential explanatory strategy, sequential exploratory strategy, sequential transformative 
strategy, concurrent triangulation strategy, concurrent embedded strategy, and concurrent 
transformative strategy. 

This researcher employed the concurrent embedded strategy. This model 
emphasizes a major primary form of data collection and it can include a minor secondary 
form of data collection. The fact that both forms of data are not equal in size and rigor 
enables the study to be reduced in scope and manageable for the time and resources 
available.° | 

This research design is a concurrent embedded mixed methods research design. 
The procedures for validating both the quantitative and qualitative data were employed. 
For the quantitative data, the goal was to have each man of the LPP have the opportunity 
participate in the Adopt-An-Inmate and Family program. One finding was that nine 
Columbia inmates applied for the LPP and were accepted by the Chaplain after a personal 
interview. This process began when the chaplain talked to inmates, and one of the CU- 


°Creswell. 
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LPP teachers named Mrs. Peggy spoke previously about the LPP to begin on Dec. 1, 
2012. Many men began to be transferred from the CU from December 1 to December 12, 
2012. The class was not allowed to start until Dec. 10, 2012. 

For data analysis the visual model was a Concurrent Embedded Design. There 
will be an evaluation that is quantitative evaluating the number of LPP participants that 
are participating in the Adopt-An-Inmate and Family mentoring program. There will be 
an evaluation that is qualitative with data provided by CCA, pre and post surveys for 
LPP-AAIF inmate-participants. These rites will evaluate the changes made in the life, 
actions, or attitudes of the inmate from the beginning of the Adopt-An-Inmate and Family 
until graduation from the LPP inside the prison. 

Additional qualitative data are the three narratives of case studies of LPP and 
AAIF participants: One man who is an LPP graduate without a mentor (KF), one man 
upon reentry had a mentor but was not in the LPP (RG), and the LPP-AAIF graduate and 
participant #1-ML. Also, an evaluation of the impact of the Adopt-An-Inmate and Family 
mentoring model on the changes to the inmates Criminal Thinking, and the impact of the 
LPP with AAIF embedded from the CCA correction officers. This also proved 
impossible because the three men who completed the Criminal Thinking Scales at the 
beginning of the program were moved, one out of the prison, one moved out after three 
months, and one moved out of the LPP program into another program. The officers also 
began to leave the prison when it was announced that the MAC prison was closing by 
July 31, 2013. The only graduate of the LPP-AAIF at the CU was Participant #3-TO and 


he was moved the Friday after graduation to another institution. 
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Results of my Field Study 


Phase I 


PARTICIPANT 
#5-KD 





1. Finding number one: only nine men applied for admittance into the LPP. 

The chaplain and I had previously hoped that there would be at least twenty men 
who would participate in the LPP. Many more had expressed a desire to be a participant 
but many of the men were transferred. 

2. Finding number two: from Dec 1 to Dec. 10, 2012 two of the men that applied 
were transferred to another institution. An additional man who began the LPP and 
completed the Criminal Thinking Scale was taken out of the LPP and put into a state- 
promoted program, even after he began the LPP. The other inmate realized that he could 


not get good-time credit so he did not want to participate. 
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LPP is not a state-supported or funded program because it is a faith-based 
program. Keeping men for six months at MAC or any state prison is very difficult unless 
they are in a state-sponsored program. This program is for six to twelve months to be the 
most effective. The hope is that national statistics might prove LPP to be effective, along 
with continued research findings will show the Department of Corrections of the state of 
Kentucky that this LPP with AAIF embedded could be a cost-effective program saving 
money for the state with reduced recidivism. According to the warden at MAC in July 
2013, the cost of one inmate is $37.00 per day; times 365 days a year equals $13,505.00. 
3. Finding number three: four of the five men, 80% of the men who began the LPP, 
were excited about the opportunity to participate in AAIF, applied and were accepted. 
They are coded as Participant #1-ML, Participant #2-MT, Participant #3-TO, and 
Participant #4-DC. Participant #4 left the program after three months, as he served-out 
his sentence. Participant #2 was on a medical leave and later protective custody. 
Participant #5 was a participant in LPP but did not think he would need a mentor since he 
attends a family church with his wife’s cousin as the preacher and all his family members 
have always attended there. An interesting reality check: the family church did not keep 
him from committing the crime that sent him to prison and he is very religiously rigid in 
the laws of that particular church. 
4. Finding number four: the two new men who began coming to the LPP asked 
(because they were born again believers in Jesus Christ) if they could also apply to be 


part of the AAIF but were moved out within two weeks to other institutions. 
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5. Finding number five: Each church that was contacted to participate in this 

program was eager to help provide a mentor for the man. Each church also felt that they 
needed training and were appreciative of the applications that I sent for the mentor and 
for the names of the training materials. 

6. Finding number six: only Participant #1 said that he had a wife and child that 
could participate in the Family aspect of the Adopt-An-Inmate and Family mentoring 
program. Participant #1 said that his wife is currently being helped by another church of a 
denomination that he is unfamiliar with at the present time. 

Participant #2 said that he is divorced and has been for several years. He is forty- 
three years old and has spent nearly twenty-eight years in prison in five separate periods. 
His ex-wife is not part of his life, nor are his children part of his future, he says. 

Participant #3 said that he is single, never married and with no children. 

Participant #4 said that he is divorced and is close to his children and has a 
church. He is now home. 

Participant #5 is married with children and grandchildren and has a family church. 

7. Finding number seven: three men took the Criminal Thinking Scale of CCA, 
Participant #1 “a Participant #3 continued to be participants of LPP the other inmate 
became part of the state-sponsored class. Participant #1 was to take it again at the end of 


the LPP to see if their Criminal Thinking changed as a result of the LPP but was moved. 
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8. Finding number eight: all of the men wanted and were excited about taking the 
Spiritual Gifts Inventory. 
Participant #1-Pastor, Evangelist and Prophet 
Participant #2-Prophet, Pastor, Evangelist, Encourager 
Participant #3-Giving, Helps, Evangelist 
Participant #4-Serving, Mercy, Encouragement, Giving 


Participant #5-Pastor, Mercy, Apostle 


9. Finding number nine-The Pre-LPP/AAIF CCA Survey 


Participants-Before LPP and AAIF: #1 #2 #3 HA 

I have a born relationship with Jesus Christ- yes yes yes yes 
I had attended church as a child- yes yes yes ss yes 
I was raised in a home that attended church- yes yes yes yes 
My family were Christians by baptism- yes not sure yes yes 
I read my Bible daily- yes yes yes yes 
I attended church weekly outside- yes yes yes yes 
I attend church since being inside weekly- yes yes yes yes 
I became born again since being inside prison-no yes no ‘yes 
I have led someone to be born again in Christ-not sure yes yes yes 


There is a huge disconnect between the answers to this survey and the reality of 
the crimes committed and the lifestyles lived outside, prior to prison. That is why this 


LPP and the AAIF mentors will be so helpful. LPP is a discipleship and character- 
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building program for people. The AAIF will help as the mentor counters the criminal 
thinking in prison, the unreality of life on TV, help the inmate with a Bible Study or 
series of studies and book studies that they do together, and help inmate learn to 
communicate and become respectful of other people. 

10. Finding number ten: The Criminal Thinking Scale results are unavailable. 
11. Finding number eleven: The church of the Columbia Unit has had a 400% 
increase from five men to twenty men as a result of one of the LPP teachers, “Miss 
Peggy,” who tirelessly ministers musically in prisons across Kentucky, and has done so 
for over forty years. 
12. Finding number twelve: the MAC administration has backed the Chaplain and the 
Chaplain has backed me in this LPP-AAIF embedded at the CU. 
The chaplain, assistant warden, and the program director have each told me that they 
approve and encourage embedding AAIF in the LPP. The program director recently told 
me that he trusted my judgment and that of the Chaplain. 

I have analyzed the data: the first five findings and finding #11 are quantitative, 
the six additional findings are qualitative, and the case study narrative interview with 
Participant #1-ML will take place. An additional narrative from a previous LPCP, now 
LPP, and participant from the original class at MAC will be included. He does not have a 
mentor and will share the impact of the lack of a mentor to help him had on him since 


release. 


128 

The current concerns with this CU study is that there are too few men to make any 
generalizations regardless of the fact that one hundred percent of the graduates of LPP are 
involved in the AAIF two participants are insufficient. 

I had on going conversations with the chaplain and he allowed me to present the 
AAIF to thirty-four of the forty potential SMU minimum security LPP participants to see 
if they wanted to be a part of what God is doing to reduce recidivism at MAC with AAIF. 
There would have been further additional recommendations for further study in the next 
LPP class to validate these findings. One recommendation is to do a longitudinal study 
and follow the relationship Participant #1 and Participant #3 have had with his mentors 
and follow up after they are released from prison to see the impact of the Christian 


mentor on this young man, who has no living father or mother. 


Phase II 

Phase II of the AAIF began in July 2013 with twenty of the thirty-four men of the 
SMU-LPP. The men were excited about the possibility of having a mentor. When the 
week later they were informed that the prison would be closing, the LPP was suspended 
and the chaplain would be leaving for a military assignment and then another chaplaincy, 
these men were stunned. 

There is a huge shadow of the chaplain who left the week after the announcement 
that MAC would close on July 31. There is no chaplain. I went each Monday for several 
weeks to minister to the inmates and also to some of the employees who were losing jobs. 


Some had worked there for twenty-six years. There was another announcement the 
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closing was moved to August 31, 2013. The men are moving all across the state of 
Kentucky to fill up jails and to fill up beds of state prisons. The men who applied and 
were accepted were excited that someone cared about them, the AAIF mentors. There 


was great hope for them, because they realized that someone cared. 


Findings of Phase IT 


Before LPP& AAIF 


Inmate ID Born again tn child as Family in Family in Goto | Goto Born Led someone 
outside? church . church-child church Church Church Again to Jesus 
(Outside?) (Inside?) | (inside?) inside 


p——_N— _} __N___|_ Not sure _| 
We Nl 


#12-rt Y | 

_#13-jw 

Y 

| Notsure | Notsure | Notsue | Y | y | N | 
|__| 


#16-bb ai 


~< 


#17-rsb 


#18-dc 





Finding one: Thirty-four of the forty men came for class that day. Of the thirty- 


four men in attendance twenty of the men wanted to participate in the AAIF. They filled 


out applications. 
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Finding two: The following week fifteen of the twenty men showed up to 
participate in the Spiritual Gifts Inventory. An additional man asked to be part of the 
AAIF. 

Finding three: The following week was the Monday before closing of the prison 
was made known. I met with the men and found out where the men wanted go after 
prison, what town and if there was a church they preferred. 

Finding four: The chaplain asked if additional men could be part of the AAIF 
because they were chapel clerks and he would not be there to help them when they left. 

Finding five: In the final analysis, there are fifteen men active LPP and AAIF 
inmate-participants, there are nine additional men that want to be part of AAIF but they 
are not part of this project. There were a total of twenty-six men in the AAIF that I will 
help obtain mentors. The fifteen men of the twenty men who applied want to participate, 
and that is seventy-five percent participation. © 

Finding six: The pre and post LPP and AAIF forms show their answers were 
inconsistent with the behaviors and crimes that took them to prison. Participants did not 
get to finish LPP, so their mentors will need to spend more time in Bible study, 
evangelism and discipleship. 

Finding seven: the chaplain cared about his faithful chapel clerks and those men 
who attended church services regularly, and made sure that they filled out an application 


in my presence so they could tell me where they wanted to live after reentry into society. 


ie 


Spiritual Gifts and Church Preference 


Numbers | Spiritual Church Family 
and Gifts | 
Participants 


#-db Apostle | _Winchester_| _ChurchofGod | 

#2-rc ___Serving-Mercy | Owensboro A ee 
#3jc____| _Helps__— | Paducah | Richmond Road BC 

wajc2 | Mercy-Giving |) 

w-ec | —‘Mercy_—_—*|_‘Madisonville | Pentecostal (| == 


#6-td Administration/ 
Leadership/ 
#10-jk Helps/Serving/ 
Leadership/Mercy 


Mercy/Givin 
_#11-rm | Mercy 
#12-rt 


#13-jw Apostle 
| County 


“Haw Brandenburg 2 
[#as-cy | __Mercy | Lexington | 


#16-bb Crittendon 
: County 


Hi7rsh | | Owensboro [ 












Vineyard 





rwig-de |__| Elizabethtown | Valley Greek | 
[Danville [| Si 
#20-tm |__| Bardstown | _Parkviewsc. (| SSS 
#21jm || Owensboro | ——=—SSS~dSSSS 
W2jr | ——~—SSS*d:«CMddlesboro. | SSCSCS~=~S~—SSS 
TT Newport | SSSS~—~S 
“[touisville | _ Christian ‘| wae 


Finding eight: The spiritual gifts were primarily service gifts; Mercy-7, Serving-5, 
Apostles and Helps-2 each, and only one Administration. This is interesting that these 
other-centered men are in prison, they are now all are born-again believers in Jesus 
Christ. 

Given the opportunity of becoming part of LPP many men have character- 
building experiences, some become disciples of Jesus, and some become strong Christian 
leaders within the church in the prison. God’s agenda is for all of us to become Christian 


disciples. Of those who are also participants in the AAIF: the men, their women, and their 
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children could become disciples of Jesus Christ. With AAIF embedded into LPP there is 
great hope that when the men get to go out of prison they will hopefully be productive to 
society, loving to their families, participate in local churches, and work for the Kingdom 
of God. They will be able to change the world by being a living example of a godly man 
and by having a godly man to be accountable to. They could also become part of that 
group of men and women God is counting on to change the world in this liminal 
experience of coming from eternity and going on to eternity, by living here in this 
experience called life on earth. 

Teachers in prisons are missionaries. Our teaming teaching consisted of the team 
of four teachers in Phase I-CU, the chaplain and other teachers in Phase II-SMU, and me. 
In Phase I our team was a white female prison volunteer of forty years experience, a 
white pastor who found faith in Christ in prison thirty years ago, a black pastor who has a 
son in prison, and me, who has ministered and taught in prison for over ten years. There 
is great joy in teaching and training these men to be disciples of Jesus Christ and to 
become role models helping lead their families to faith in Jesus Christ inside or outside of 


the prison. 


Implementation 
First, the inmates fill out an application for the LPP class. The chaplain interviews 
the inmate and accepts or rejects the application. When the class begins, inmate 
participants in the LPP begin by filling out the LPP Criminal Thinking Scale. After being 


in the class they will be allowed to fill out the applications for the Adopt-An-Inmate and 
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Family mentoring model program if they are brothers in Christ. They will complete a 
Spiritual Gifts Inventory, and receive their textbooks. The students will be introduced to 
the teachers who will serve them during the six-month class. I will introduce the LPP, 
One-Accord-Power Teams that they pray with every Friday, and what is expected of the 
participants. 

First, they participate in Basic Seminar that has twenty DVDs to begin the 
program. At the end of the program they will have Advanced Seminar, which has twenty 
DVDs each. They will also participate in Anger Resolution classes that help them learn 
the importance of forgiveness in anger resolution in the midst of the six months. 

The LPP inmate participants are offered the opportunity to concurrently 
participate in the AAIF program. The inmates are invited to fill out the applications, after 
which I will contact a church in their home community and the Adopt-An-Inmate and 
Family program begins. I will explain to the pastor the AAIF program and the mentor 
will contact the inmate-participant. He will send the mentor a letter about who they are 
and what they have done and ask for a mentor who will be able to get to know them as an 
inmate. The mentor will be able to visit, correspond and be able to let the church know 
whether the inmates are real. The church will contact the inmate through prayer only. 

The family will fill out an application for the program if they want to become part 
of the AAIF program. The chaplain or I will interview and begin the process of 
contacting the local church so they will be able to minister to their families while the 


inmate is incarcerated and hopefully lead them into relationships with Jesus. When the 
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church agrees to be a mentoring church the Adopt-An-Inmate and Family program is in 
place. 

The LPP participants will also contract to participate in an In-One-Accord- 
Prayer/Power-Team to pray for and lead men to surrender their lives to Jesus Christ while 
in prison. This will be one measureable component of this program. The number of men 
who come to faith in Jesus Christ as ; result of praying for 49 days will be very 
measureable. 

This One Accord Power Team program, incorporated into the LPP, the writer 
believes, will help the inmates have the same passion to love the Lord with all their heart, 
soul, mind and strength and their neighbor as themselves. Having no secret sin or 
competing affection in their heart will unleash the power of God in their lives and in the 
prison institution for the glory of God for healing, discipleship, transformation, renewal, 
and revival. The men are also testing God according to Malachi by tithing each month. 
These inmates earn only eighty cents each day. Their hearts are in His faithful hands. 

The church in the CU had less than five men when they began the power teams; it 
now has twenty men attending regularly each night, a quantitative increase of 400%. The 
church consists of less than ten percent of the population of the prison of 236 men. 

The congregational culture of the church within the SMU has the characteristics 
set forth by Nancy Ammerman in “Culture and Identity in the Congregation.”’ The 


inmates have an actual chapel for their classroom teachings. Their study is the daily 


'Nancy T. Ammerman, 84-100. 
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classes of the LPP. The language was the language of the “street and drugs and Ebonics” 
initially. These men are being changed by the word of God and Holy Spirit. 

This is a minimum security, camp designation and those with parole violations 
often return here. If their charges were drug-related they participate in SAP, Substance 
Abuse Program. 

The worldviews of how they make sense of death or illness, what they think God 
is up to in the world, and how they see their own faith changing over the years, is 
constantly changing as they are becoming disciples of Jesus. When men return to prison 
again and again they have less hope that life will change. If they received Jesus as Savior 
while they were at SMU before, helping them realize that God did not fail them or leave 
them is often a challenge. They often become fatalistic, saying what chance do I have? 
Jesus didn’t work for me outside. The church members can become life rafts in this sea of 
hopelessness. Men who are drowning in sin and hopelessness see them as an image of 
hope, people rescuing people who are without hope 

Their theology of how they do routine activities reveals what they believe about 
the nature of human life” and what God expects of them.’ This theology is shown in how 
they treat each other. Most inmates interact on a surface-to-surface exchange. The 
brothers in Christ stand out because they act respectful to one another and to those of 
other faiths or those of no faith. 

In the SMU those inmates who are brothers in Christ know they have a sacred 
space—the chapel. The inmates are encouraged to be praying each day for the men who 


“Tbid., 98. 


*Tbid., 100. 
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are lost. They pray for the administration and all in authority in the department of 
corrections, the MAC administration, guards, employees, our Governor and state 
government and the President and the federal government. They are encouraged to spend 
time with Holy Spirit and be discerning about how to pray, say a good word to someone, 
or plant a seed even with a smile for Christ’s sake and the sake of the kingdom of God. 

The LPP-AAIF inmate-participants are helping the church understand how to 
receive them by the mentor, understanding the challenges he will experience. Mentors are 
also life coaches who can see what skills the LPP-AAIF inmate has for employment. The 
mentor is also looking to see what areas of the inmate’s life needs correction, especially 
in their thinking. Prison is a culture that needs to be shown to the inmate as the present 
reality but not their a reality. 

The congregation will welcome this new member into their Body of Christ, as a 
brother. This is a better opportunity for ex-inmates to succeed and stay out of prison and 
to minister in the church, to their family and in their schools or neighborhoods. Hopefully 
they will speak to young people in youth groups or schools and prevent them from 
committing crimes and going to prison. 

Men who have previously gotten out of prison after having gone through LPP and 
also REC (Residents Encounter Christ) weekends go out of prison and have a team of 
people ready to welcome them and help them. Currently I am helping, along with the 
Grace Emmaus Community in London, Kentucky, and the Pennyrile Community in 


western Kentucky, to open opportunities for men to get jobs to support their families and 
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get into their local churches. These men who are now released are willing to help others 
recently released to find jobs and churches. 

The narrative Case Study of the graduates of the LPP shows how difficult life can 
be for the brother in Christ without a mentor within the body of believers, a mentor who 
has his best interests at heart and an REC community awaiting him outside. AAIF can be 
the model embedded within LPP to create change in the state of Kentucky bringing 
reduced recidivism, salvation to families, savings in public money and most important, 


expansion of the kingdom of God. 


Proposed Hypothesis 

The Proposed Hypothesis consists of local churches and church members 
mentoring brothers-in-Christ who are men who are incarcerated at MAC, and potentially 
with their families outside. This proposed treatment is a Theory of Change model that 
will transform and change LLP inmate-participants lives in this liminal experience to 
reduce recidivism. The Adopt-An-Inmate and Family mentoring model could potentially 
answer the problem culture sees when they see an ex-inmate. Several articles state that 
between 650,000 and 700,000 prisoners are released into society each year. 

Society asks many questions about the intentions of ex-inmates as free men. Will 
the inmate rejoin the society as a new man? Will he be ready to live his life crime-free? 
Will he have any help to become rehabilitated or get a job, upon release? Who has been 


there for his family? Is there any family waiting for him to come home? Will he re- 
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offend, as most do, within three years? Will he re-offend in order to have some place to 
live? What about his children? What about the mother of his children? 

LPP men, brothers-in-Christ that were incarcerated at MAC, are the subjects of 
this treatment hypothesis: The Adopt-An-Inmate and Family can become a mentoring 
and life coaching model, er LPP participants of MAC and those women who are 
spouses/partners/mothers of their children and their children. For this project, Adopt-An- 
Inmate and Family will be primarily available for the men for their research project data. 
With the trained-mentors or life coaches from the local church these above questions 
regarding ex-inmates could hopefully be answered in a Christ-honoring way. 

This Treatment Hypothesis will present a deficiencies-model project in the 
context of a medium-security prison, and a minimum-security prison, in the state of 
Kentucky, operated by CCA, under the direction and in contract with the Kentucky 
Department of Corrections. This treatment hypothesis is designed to address the problem 
that there are no local church-related mentoring programs available for the LPP inmate or 
their family. This project is called Adopt-An-Inmate and Family and is a new mentoring 
model to decrease recidivism and improve their quality of life. The primary subjects of 
this project are the LPP inmates. The women and children will be included in collateral 
benefits of this project. This model is for men enrolled in LPP in MAC, in Marion 
County, Kentucky to reduce recidivism, and for their nuclear families to connect with a 
local church for mentoring and support. 

I hope that I will be able to have the men for six months. Having the men for six 


months to one year could potentially provide the Kentucky Department of Corrections 


139 
with adequate data to prove that this LPP program can be a liability-free-of-religious-bias 
program that will be very cost-effective. This program could save the state of Kentucky 
money. The recidivism rate according to CCA is less than twenty percent for men and 
women in the one-year program of LPP. The hope is that with the AAIF embedded into 
LPP for this project, that recidivism will be lessened and the well-being and conduct of 
the incarcerated inmate, brother-in-Christ, will be improved within the prison and upon 
reentry into society. 

The new chaplain at MAC is willing to do research to discern the success 
percentage of the CU-LPP participants to evaluate their Criminality using a survey called 
Criminal Thinking Scale both prior to and subsequent to the LPP. He is also supportive of 
the potential of this Adopt-An-Inmate and Family mentoring model research to reduce 
recidivism and increase their discipleship. This will create the Concurrent Embedded 
Mixed-Methods Action Research Design. 

Men do not have to be Christians to be a participant in the LPP. LPP is open to 
any inmate who wants to be part of a faith-based program. The teachings are from the 
Bible and teach about Jesus. Men who want a mentor and want their families mentored 
by local church members can apply for AAIF mentoring model will be a disciple of 
Jesus. 

Given the opportunity of being part of LPP many men chose not to join. At MAC 
there were up to approximately forty men in the SMU and the potential of having a 
maximum of twenty men. Those inmates who did become part of LPP often became 


disciples of Jesus. This is also God’s agenda for Christian believers to become disciples. 
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Those who are participants in the AAIF mentoring, the men, their women, and their 
children could become disciples of Jesus Christ. 

When these men get out of prison they will hopefully be productive to society, 
loving to their families, participating in churches, and in the kingdom of God. They will 
be able to change the world by being a living example of a godly man. For my team of 
teachers and me there is great joy in teaching and training these men to be disciples of 
Jesus Christ and being role models to lead their families to faith in Jesus Christ. During 
this Theory of Change with rituals in this rite of passage, in this liminal space of prison 
with LPP and AAIF, this liminal experience for the inmates and families can be 
transformative as they have a new identity upon release and reentry into society. 

The ultimate goal of AAIF mentoring model is to help these men become faithful 
disciples of Jesus Christ and catalytic leaders in their families, communities, and 
churches inside or outside of prison. With mentors for the incarcerated man, his 
wife/mother of his children plus the children in this liminal experience success is 
exponentially more possible. 

The time is short for this project so there is a need to evaluate long term effects of 
the theory in another project. If recidivism is lessened, if the man is participating with his 
mentor weekly and participating in the church regularly then we can conclude that the 
theory is correct. If it does not then we know that this project proposal hypothesis was 
wrong. The variables are: the men participating in AAIF, mentoring churches, mentors 
within the churches participating, family members participating in the AAIF and the 


prison allowing enough men to participate in the LPP. 
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This researcher has created some pre and post LPP and AAIF theory of change 
survey instruments that will measure any impact that LPP and AAIF has had on their 


lives. These survey instruments are located in the Appendix. 


The Research Problem 


There are no local-church-related mentoring ministries available for the Life 
Principles Program (LPP) inmate-participants in the Marion Adjustment Center (MAC) 
or their partners or children, to reduce recidivism. The purpose and goal of this 
Concurrent Embedded Mixed Methods Action Research Design project is to examine and 
understand the impact of this new solution on recidivism and the quality of life of the 
inmate. The Action Research Design program called Adopt-An-Inmate and Family 
(AAIF) mentoring project is embedded into the LPP with both the inmate-participants of 
the CU and SMU of MAC in St. Mary's, Kentucky in south central Kentucky, to reduce 
recidivism. 

The checklist for qualitative research includes the basic characteristics of 
qualitative studies according to Creswell states: 


... qualitative research is a means for exploring and understanding the 
meaning individuals or groups ascribe to a social or human problem. The process 
of research involves emerging questions and procedures, data typically collected 
in the participant’s setting, data analysis inductively building from particulars to 
general themes, and the researcher making interpretations of the meaning of the 
data. The final written report has a flexible structure. Those who engage in this 
form of inquiry support a way of looking at research that honors an inductive 
style, a focus on individual meaning, and the importance of rendering the 
complexity of a situation. 

The quantitative research is a means for testing objective theories by 
examining the relationship among variables. These variables, in turn, can be 
measured, typically on instruments, so that numbered data can be analyzed using 
Statistical procedure. The final written report has a set of structure consisting of 
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introduction, literature and theory, methods, results, and discussion. Like 

qualitative researchers, those who engage in this form of inquiry have 

assumptions about testing theories deductively, building in protections against 
bias, controlling for alternative explanations, and being able to generalize and 
replicate the findings.* 

Mixed methods research is an approach to inquiry that combines or associates 
both qualitative and quantitative forms. It involves philosophical assumptions, the use of 
qualitative and quantitative approaches, and the mixing of both approaches in a study. 
Thus, it is more than simply collecting and analyzing both kinds of data; it also involves 
the use of both approaches in tandem so that the overall strength of a study is greater than 
either qualitative or quantitative research.” 

This action research project is a Concurrent Embedded Mixed Methods Action 
Research Design with Narrative Case Studies. One narrative is a case study with one 
participant of the recent LPP-AAIF from the CU. Another narrative case study will be 
from a LPP (LPCP) graduate who did not have the opportunity to participate in AAIF 
prior to graduation or release from prison. Another narrative is from a non-LPP ex-inmate 
who had the opportunity of a mentor that will give qualitative data validating the 
importance and value of mentoring after release from prison and re-entry into society. 
The last narrative will be about the inmate named Tom, who helped create and live the 
prototype of the mentor within and without the prison experience to reduce recidivism. 


The strategies for data collection, analysis, and writing flow from the issues of 


prison liminality and their prison-life experiences in that context. Confidentiality and 
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character change by biblical values within the LPP-AAIF program has been an essential 
component of the success of the LPP and are collected by pre and post-surveys. 

Chaplains are often moved, as are correction officers, program directors and also 
pastors of the church inside the prisons. Replacing chaplains is like replacing pastors, and 
this is done more often than most churches. It is very destabilizing to the inmates and the 
churches. In all of Kentucky state prisons, even those owned and managed by 
corporations, the Department of Corrections move the inmates regularly. The LPP 
program is not yet a state sponsored or encouraged program like the Substance Abuse 
Program (SAP) that can hold an inmate for six months to complete the program. The 
national recidivism rate for the LPP is less than twenty percent. The recidivism rate for 
the SAP is in the eightieth percentile. The LPP program with AAIF embedded could save 
the state of Kentucky and other states great sums of money by reducing recidivism. 

Understanding this relatively new mixed methods action research design in the 
social and human sciences is exciting. The mixed methods action research design was 
first utilized in psychology and in social sciences research. This researcher is a United 
Methodist Ordained Deacon, a Licensed Professional Clinical Counselor and sees mixed 
methods usefulness in this subject embedded concurrent action research design. This 
design focuses on combining both qualitative and quantitative methods in a research 
study to broaden understanding by incorporating both qualitative and quantitative 
research, to use one approach to help explain the other. The mixing of the two can be 
within one study or among several studies. This mixed methods approach is defined in 


various terms such as integrating, synthesis, quantitative and qualitative methods, multi- 
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method, and mixed methodology. One of the many challenges is the requirement of the 
researcher to be familiar with both quantitative and qualitative data research. 

There is a philosophical worldview proposed in this research project. The 
philosophical worldview in this liminal experience is contextual. This worldview is also 
the worldview of the researcher. The philosophical worldview of this researcher is an 
Advocacy-Participatory/Pragmatic, a mixed worldview. “The Advocacy/Participatory 
worldview is: political, empowerment issues-oriented, collaborative, and change- 
oriented. The Pragmatism worldview considers the consequences of actions, is problem- 
centered, pluralistic, and real-world practice oriented.””® 

“The Advocacy and Participatory worldview came about during the 1980’s and 
1990’s from individuals who felt that the post positivist assumptions imposed structural 
laws and theories that did not fit marginalized individuals in our society or issues of 
social justice that needed to be addressed. The scriptural basis for this project began with 
in Genesis 1-2, Isaiah 58, and Luke 4:18. We are the people whom God is calling to live 
out Matthew 25:31-46, that is, to become focused on marginalized peoples, “the least of 
these.” This worldview holds that research inquiry needs to be intertwined with politics, 
justice, a political agenda, and the core of a relationship with Jesus Christ to love our 
neighbors as ourselves. Thus, the research contains an action agenda for reform that may 


change the lives of the participants within the liminality of prison, their families, the 
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believers and mentors of the local church of Jesus Christ, the institutions in which 
individuals work or live including prisons, and the life of this researcher.’ 

This researcher began with one of the issues: that of no local church mentoring 
being available for the LPP participants in CU and SMU of MAC. This work considers 
the potential of linking mentors from the local church and LPP inmate participants for 
decreasing recidivism. This researcher has ministered to hundreds of male and female 
inmates for over ten years (from 2003 to 2013) in maximum, medium, minimum and 
camp security contexts in both state and federal prisons. Many of these inmates provided 
input into the design of this AAIF action research project. This AAIF is embedded in LPP 
especially because of the LPP recidivism rate that is less than twenty percent nationwide 
according to CCA and IBLP. 

LPP could be adopted by the state of Kentucky as a program to save money with 
reduced recidivism. LPP with AAIF embedded will see the cost of the mentors absorbed 
by the local church to help stabilize families and further reduce recidivism of the inmate. 
Local church Titus-2 women mentors, who would be helping the woman to become self- 
supporting through education and other avenues, could save the state of Kentucky and 
other states vast sums of money. Local church mentors could improve the lives of the 
children through same-gender role models and could help prevent them from a life of 
crime and imprisonment. Children of inmates are seven times more likely to be 
incarcerated if one parent is incarcerated, and many children have incarcerated parents or 


stepparents. The children of inmates are the most at-risk children in the US. 
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“This Advocacy/Participatory research also assumes that the inquirer will proceed 
collaboratively so as to not further marginalize the participants as a result of the inquiry. 
Advocacy research provides a voice for these participants, raising their consciousness or 
advancing an agenda for change to improve their lives. It becomes a united voice for 
reform and change. This philosophical worldview focuses on the needs of groups and 
individuals in our society that may be marginalized or disenfranchised.” 

This action research design has — a collaborative project growing out of the 
input of many inmates, for nearly ten years through many programs as well as from 
pastors who are Professional Associates—and through Peer Associates who are chaplains 
in prisons in Kentucky and Tennessee, both in state owned and operated prisons and 
corporation-operated and owned prisons. 

The Pragmatic worldview aspect for this researcher deals only with the aspect that 
“the pragmatist researchers look to ‘the what and how to’ research, based on the intended 
consequences—-where they want to go with it. Mixed methods action researchers need to 
establish a purpose for their mixing, a rationale for the reasons why quantitative and 
qualitative data need to be mixed in the first place, and individual researchers have a 
freedom of choice. In this way researchers are free to choose the methods, techniques, 
and procedures of research that best meet their needs and purposes.” 


This researcher agrees with “the pragmatist that research always occurs in social, 


historical, political, and other contexts. This researcher is not a pragmatist regarding 
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plurality, not having one system of philosophy.”?” This researcher is a Christian, a 
believer with the centrality of Jesus the Christ as Savior and Lord, Father God as Creator, 
and Holy Spirit as the Comforter and teacher, who together compose the Holy Trinity. 
Pragmatists do not see the world as an absolute unity. This researcher sees the world as 
created by a Creator God who is interested in the affairs of creation, especially each 
individual person. Pragmatists see truth as circumstantial and what works at the time.’ 
This researcher believes truth is a person, Jesus the Christ and Son of the Creator God, 
the Father, and a member of the Holy Trinity that also includes the Holy Spirit. 

“For the mixed methods researcher, pragmatism opens the door to multiple 
methods, different worldviews, and different assumptions, as well as different forms of 
data collection and analysis.”'~ The context of prison includes different worldviews, 
assumptions and ideas of administrations, administrators, government agencies and 
officials, correction officers, chaplains, volunteers and inmates. The faith-based class and 
program of LPP is open to people of all faiths or people of no faith. They are invited to 
participate in a program based on the Bible and teachings of Jesus with no pressure to 
become a follower of Jesus. 

Those who are or become believers in Jesus as Savior are invited to become part 
of the AAIF and become connected with the local Christian church. Not Christian by 
denomination, but a member of the Body of Christ, the Church universal, for mentoring 


in their relationship with Jesus inside of prison and outside upon re-entry. Those who do 
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not choose to participate in AAIF can be and are still fully participating in the LPP. They 
will also hopefully become involved in the One-Accord-Power Teams for prayer to the 
God of Abraham, Isaac and Jacob (and Jesus the Son), which are held on Fridays when 


they engraft scripture by memorizing, personalizing, and living out scriptures. 


Methodology 

The rationale for this researcher using the mixed methods, both qualitative and 
quantitative data research design is that within the LPP program there will be participants 
who will choose to become a participant in the AAIF. There may be some who will not 
choose or want to participate in AAIF. There may also be some who will not have 
families that want to participate in the AAIF. There may be those who choose to 
participate who are sisters and brothers, to give us quantitative data. There are also 
participants who are not married or are divorced who still want AAIF and want a mentor. 

There will be a variety of combination of participants from the CU and 
participants from the SMU who fit into all the varieties of those categories. The reason 
for the qualitative data is to examine the potential impact this AAIF program will have on 
the inmate-participant to prepare them for life and hopefully further reduce recidivism 
beyond the LPP statistics, specifically with this doctoral action research design project 
called AAIF. 

The greatest potential use of mixed methods, both qualitative and quantitative 
research design, for this project is that this design accommodates another research design 


embedded into the original design, Adopt-An-Inmate and Family embedded into Life 
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Principles Program. There will be data from those who are not participating and those 
who are participating in the AAIF pr@eram. “Mixed methods research methods utilize 
both pre-determined and emerging methods, use both open and closed-ended questions, 
collects multiple forms of data drawing on all the possibilities, allowing for statistical and 
text analysis, and for interpretation across databases.”!? 

This mixed method research design was further expanded as the department of 
corrections moved or transferred every man out of the LPP program. Two weeks before 
the graduation the second to last man (designated “ML”) was moved to another state 
prison. The week after the LPP graduation Kentucky Governor Beshear chose not to 
renew the contract with MAC, though they had a perfect accounting, and the last man 
(designated “TO”) was moved to another institution. They are at the same institution and 
are still involved with mentors as part of AAIF. The Chaplain accepted another chaplain 
position at another state prison the next week. Finally, the twenty-four men in the SMU 
who later became AAIF participants are still in AAIF, though the prison population has 
been reduced by nearly two hundred inmates in the first month. 

The criteria identified for choosing a mixed methods strategy is the flexibility to 
gather the data sequentially or concurrently. The data for this concurrent embedded 
mixed methods action research design will be collected concurrently. Both data sets are 
gathered at the same time and the implementation is simultaneous. 

The beginning strategy was identified and its criteria for selection were given as 
the chaplain handed out nine applications to the men who asked for them. They were 
interviewed and all were accepted into the LPP. Between December 1, 2012 and 
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December 12, 2012 when the class started, the Department of Corrections deemed that 
two of the men would be transferred to two other state prison institutions and one man 
would be put into another state-sponsored program, a Substance Abuse Program—against 
his wishes. The six men left of the original nine were decreased by one more, who chose 
not to participate in the LPP at the last minute, leaving five men to begin the CU-LPP 
class. The second group of twenty-four (of the thirty-four potential inmates from SMU) 
began when the LPP-AAIF had only one man left of the CU-LPP. These SMU inmates 
followed the same pattern of LPP applications from the chaplain and then applications 
from this researcher for the AAIF to participate in this action research project. 

The visual model that illustrates the research strategy is as follows: The Problem 
Statement is: “There are no local-church-related mentoring ministries available for the 
Life Principles Program inmate-participants in the Marion Adjustment Center or their 
partners or children, to reduce recidivism.” A literature review revealed this deficiency 
and the necessity of creating this concurrent embedded action research design model, 
AAIF. Also, this visual model Has the qualitative and quantitative data collected 
simultaneously, concurrently MAC is in rural South Central Kentucky. It is near the 
geographic center of Kentucky. Campbellsville, KY, in Taylor County, located 
approximately ninety miles from Lexington, Louisville, and Bowling Green, KY. MAC 
is located in Marion County, Kentucky in the St. Mary’s community near Lebanon, KY. 

The Goal will be to provide the inmate-participants of LPP and local-churches the 
opportunity of participating in this AAIF. This mentoring program is available for the 


entire inmate family, including: the inmate, his partner, and their children at this state- 
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monitored and Corrections Corporation of America (CCA) owned and operated prison - 
located in Marion County. The aim is to reduce recidivism. This research design outcome 
will collect data from the inmate-participant of the LPP-AAIF only, for this research 
project. 

The procedures of data collection and analysis as they relate to the model are also 
rites of passage in this ritual theory of LPP-AAIF. These are also theories of change in 
this liminal experience. These are revealed as quantitative where applications are 
accepted for LPP and Applications accepted for AAIF from among the potential inmates; 
they are qualitative where CCA Criminality Scale was to be utilized (but then withdrawn 
because the men were not allowed to complete the program), pre and post-CCA surveys, 
AAIF surveys and narratives from the AAIF inmates and a past LLP inmate without a 
mentor. 

The sampling strategies for both qualitative and quantitative data collection relate 
to this mixed methods strategy are challenging. The sampling became too small in this 
AAIF research design project. Embedding AAIF as a secondary form of data within a 
larger study (LLP) means having a different form of data as the primary database in the 
research design. After discussion with the doctoral mentor and a failed attempt to reach 
other Professional and Peer Associates by email, this researcher contacted the chaplain at 
MAC about offering AAIF to the LPP participants in the SMU-LPP program. The first 
finding with the first class could not be generalized with only two men using mentors, 


even though that is one hundred percent of participants. 
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The procedures for validating both the quantitative and qualitative data are 
complete. The chaplain of chaplains in Nashville for CCA said the results were not valid 
because the men who took the Criminal Thinking Scales did not complete the LPP 
program. LPP programs in other prisons are often closed programs, meaning that once 
the program begins no other inmate-participants are added to the class. In both units, the 
Columbia Unit, a medium-security subject unit and the St. Mary’s, a minimum-security 
unit of MAC, are open programs. The Department of Corrections moves inmates at will 
and because this is not a state-supported or sponsored program, but a faith-based 
program. Men cannot be held for six to twelve months to complete this program, which is 
an ideal. 

Concurrent embedded strategy research can be called a multi-level design. This 
strategy can collect two different methods of data. This design has one method embedded 
in the other so that diverse participants are given a voice in the process of transformation 
in this liminal experience of prison and mentoring. 

“Planning the mixed methods procedures requires four important aspects: timing, 
weighting, mixing and theorizing.” '* “They help to shape the procedures of a mixed 
methods study. Although these do not exhaust all the possibilities, there are six major 
strategies for inquirers to choose from in designing the research proposal.”’” There is also 
the possibility of supportive case studies to add to the extensive data. “This will pose 


challenges of research for the inquirer and include the need for extensive data collection, 
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time-intensive nature of analyzing both text and numeric data, and the requirement for the 
researcher to be familiar with both quantitative and qualitative forms of research.”*° 

Timing of the proposal developer/researcher, for the qualitative and quantitative 
data collection was at the same time, concurrently during the one six-month class at each 
unit, CU and SMU. The second weight-factor, or priority, was deemed to be equal in this 
mixed method design. The mixing of the data is difficult because qualitative consists of 
text and images and the quantitative data is numbers. The mixing of this project design is 
embedding a secondary form of data within a larger study having a different form of data. 
The theorizing or transforming perspectives presents an overarching perspective in the 
study, that the AAIF within the LPPs of both CU and SMU will reduce recidivism. The 
data are collected and the implications made from the study, used typically for change or 
advocacy. The theory is that the AAIF embedded in the LPP will reduce recidivism and 
improve the quality of life of the inmate with local church members mentoring him while 
he is in prison and when he re-enters into society. 

Triangulation occurs when three different sources of data are to be collected. 
Instruments will be used so that triangulation will be collected from three sources. First, 
there is the presentation of the Applications for the AAIF program for quantitative 
analysis. Second, collection of data from pre-and post-CCA surveys, the lack of data of 
the Criminal Thinking Scales, and data from Spiritual Inventories completed by the 
inmate-participants in the LPP and the AAIF in both CU and SMU are available. 
Completing the triangulation will be a narrative Case Study from an interview with one 
inmate-participant of the AAIF and one narrative Case Study from an interview with one 
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graduate of the LPP who has no mentor within the local church for the qualitative 
research data and one Case Study from an ex-inmate who had a mentor but no LPP. 

This research is phenomenological and also has narrative research for the 
qualitative data. In order to understand the participants in the study this researcher had 
asked one inmate-participant to tell his story and his experiences in the midst of this LPP- 
AAIF adventure. This is called concurrent embedded mixed methods research with a 
Case Study. Sadly, he was moved the week before graduation to another institution so the 
interview was not possible. He is creating a narrative Case Study to be part of this 
research project. 

In this mixed methods research design study the inmates who filled out the 
original LPP application are a dependent variable in quantitative data. The Inmate 
Application for the AAIF mentoring program is another dependent variable and was 
offered to each Life Principles Program participant. The applications are rites of passage 
and will be used to measure the participant relationship between LPP and the AAIF to 
discover how many men in the CU and SMU units of MAC would choose to participate 
in the LPP and the AAIF mentoring programs. Another dependent variable is the Family 
Application for the AAIF. To discover how many families want to participate in the 
AAIF by filling out the Family Application, there was only one possibility in the CU. The 
fourth dependent variable will be the Church Application, which the local church will fill 
out to participate with the inmate in this AAIF program by providing a mentor, a Titus-2 
man for the inmate. The four types of applications will be filled out to complete the four 


variables plus the case studies to complete the triangulation. 
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At the same time, the AAIF participant response data will be collected using 
qualitative interviews or observations with the AAIF participants at the SMU and CU- 
LPP. The pre-and post-surveys and narrative Case Studies will provide qualitative data. 
The reason for combining both quantitative and qualitative data is to better understand 
this research problem by converging both quantitative broad numeric trends and 
qualitative detailed views data and to advocate for change for LPP-AAIF participants to 
reduce recidivism. 

At this stage in the research, the lack of local-church mentoring available for the 
men of the LPP in the CU and SMU to reduce recidivism will be specifically defined as 
the research design problem. The goal is to have the inmate-volunteer participate in the 
LPP and the AAIF mentoring program and have the local church provide a volunteer 
mentor during this liminal period in prison and beyond, to release or re-entry into society 
to reduce recidivism. 

Indicators are also rituals as the applications are completed for beginning the new 
LPP. The next indicator, or rite of passage, is the completion of the applications by the 
inmates for admission into the Adopt-An-Inmate and Family program. The next indicator 
or rite is the completed interview with the inmate. The next indicator or rite for the 
inmate and the first indicator or rite for the local church is agreeing to participate in the 
Adopt-An-Inmate and Family program and filling out their application. The next 
indicator for the inmate is the local church mentor selecting a mentor for the inmate, 


completing the church interview and becoming a mentor for the inmate. The last indicator 
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or rite for the inmate is when the mentor contacts the inmate-participant and the 
mentoring begins. 

This Adopt-An-Inmate and Family program and process will continue for as long 
as the relationship is of benefit to all parties regardless of time in months or years. This 
AAIF mentoring model will be a Treatment Hypothesis designed to address the problem 
that there is no inmate and family mentoring available at MAC for participants of the 


CU-LPP program. 


Overview 

The overall treatment hypothesis and the implementation begin with the LPP, the 
program into which the AAIF will be embedded. LPP is an effective ministry of the 
Institute of Biblical Life Principles and Bill Gothard. This researcher has been involved 
in teaching LLP since 2006 at LAC and then as the Director of the Life Principles 
Program at MAC in the CU since 2007 and she has seen it is a wonderful discipleship 
course. LPP has a recidivism rate that is less than twenty percent according to CCA. LPP 
concurrently with the problem solution program Adopt-An-Inmate and Family mentoring 
program embedded within it will have the local church mentor the inmate, the woman 
and children to expand the kingdom of God as a ministry to the least of these. The 
ultimate goal of this project is to change the course of a family from destruction and 
chaos to order and hope, where Jesus is Lord and families serve Him—and not the other 


gods of drugs, violence, and substance abuse. 
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The central task of missions in the 21% Century is transforming the worldviews of 
new converts. In the 19” Century the emphasis was behavioral change, in the 20" 
Century the emphasis was changed beliefs.!’ LPP changes the worldviews of participants. 
The Adopt-An-Inmate and Family mentoring model embedded in this research design 
will also change the worldviews of the participants as they are mentored. They in turn 
will mentor others in response to the mentoring model shared with them. This mentoring 
model is potentially one of the best opportunities for the local churches to do missions in 
their own neighborhoods. They do not have to go far away to do mission work that will 
change lives. They only need to look in the shadows of their churches to find the least of 
these. 

This proposed treatment hypothesis would utilize two programs concurrently 
embedded with the hypothesis that Adopt-An-Inmate and Family mentoring program 
embedded with LPP participant. It will stabilize families outside of prison and reduce 
recidivism of male inmates of MAC. This teaching material from the Institute of Biblical 
Life Principles is utilized in CCA prisons and called the Life Principles Program. 
According to a telephone conversation this researcher had with the Chaplain of Arkansas 
Prison for Women, he said, “the LPP recidivism rate is nineteen percent.” This 
information is also available on the CCA website. 

In an online article from the Institute of Basic Life Principles (IBLP) by the 
creators of LPP materials entitled, “Prisoners Learn Life-Changing Principles: 
Experiencing a New Approach to Life” they write that prisons have: “violence, 
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immorality, and drug deals . . . the IBLP material lays a foundation for the rest of the 
inmate’s life by providing life-changing truth in a twelve-month residential program. In 
reality, it is more than a program; it is a lifestyle.”'® LPP with the AAIF acing 
program embedded in it can be the answer to the problem of the lack of mentoring 
available for LPP participants at the Marion Adjustment Center Columbia Unit to reduce 
recidivism in the inmate and improve the life of the partner and children left outside. 

According to Corrections Corporation of America (CCA) Chaplain Bob 
Holyfield, after this LPCP program was introduced into prisons by CCA, 

[T']ransformation can be seen in McPherson Unit in Newport, Arkansas. Out of 

659 women who have completed the voluntary program since 1998 only 125 have 

returned to prison, making the overall recidivism rate through 2003 only 19%. 

The Arkansas state average recidivism rate is estimated to be 32-50%.” 

The statistics for incarcerated women in Arkansas are easy to ascertain due to the 
fact that they have one prison for women, so all women process through McPherson 
Prison. The prisons for men in Kentucky are so numerous there is no clearly established 
point of entry into prison in Kentucky for men. According to T.I.M.E. (Treating Inmates 
Morally and Ethically) in an online article entitled: “Kentucky prison costs, number of 
inmates grows,””” 


On average, the state housed 21,473 inmates in 2009, compared to 15,164 in 
2000. Kentucky spent $294 million to incarcerate prisoners in 2000. In 2009, the 


'§Prisoners Learn Life-Changing Principles: Experiencing a New Approach to Life,” Institute in 
Basic Life Principles, http://iblp.org (accessed November 9, 2011). 


How Prisoners Are Finding Freedom: Through Faith-based Rehabilitation,” Institute in Basic 
Life Principles, http://iblp.org (accessed November 10, 2011). 


20K entucky Prison Costs, Number of Inmates Grows,” T.I.M.E., 
http://forum.jpay.com/Kentucky-doc/3002-kentucky-prison-costs-number-of-inmates-grows (accessed 
November. 10, 2011). 


159 


cost was $451 million. But the amount Kentucky spends on prisoners is 

comparable to what other states with similar prison populations spend, Upton 

noted. In 2007, Kentucky spent 2.4 percent of its total budget on prisons. That's 
below the national average of 3.4 percent, she said. | 

The state's recidivism rate — the number of people who end up back in 
prison — contributed to the uptick in inmates, Upton said. Kentucky's recidivism 
rate is 42 percent. The national average is 34 percent, Upton said.”' 

The LPP program is a program open to all inmates. This is a faith-based program 
and persons in prison from all faiths are offered the opportunity to participate. This 
program has had persons of no faith, Jewish, Muslim, Native American, and the Christian 
faith. The teaching is all based upon the Bible and the teachings of Jesus. There is no 
mentoring involved in the LPP and as such there is also no formal reentry mentoring at 
the LPP of the CU and SMU units of Marion Adjustment Center. 

We, as the body of Christ are compelled by God to love God and to love others as 
we love ourselves. Inmates and their abandoned families need the love of Jesus through 
us shown to them by acts of love and mercy to live out Luke 4:18 and Matthew 25:31-46. 

In summary, the Adopt-An-Inmate and Family mentoring program is a Theory of 
Change model wrapped in Ritual Theory embedded into the LPP, with local church 
mentors leading inmates during the liminal experience of prison incarceration for the 
inmates inside the prison, and later outside after reentry into society. This will hopefully 
meet the goal of reducing recidivism among LPP-AAIF inmate participants. Chuck 
Colson said he “believes that the first and most important step in true rehabilitation is a 


spiritual one—when an inmate consciously turns away from the old life to a new life in 


Jesus Christ. But that turning point is only the beginning. Inmates need teaching, 
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guidance and encouragement as well as practical skills. They need role models to help 
them see how to become respectable citizens who contribute to society.””” This 
researcher believes that the LPP-AAIF teaching and mentoring will provide the best 
opportunity for the LPP-AAIF participants at MAC and other prisons to become 
respectable citizens in society and faithful members of the Kingdom of God and their 
local church. 

In the ten years she has ministered in prisons this researcher has met men in 
prison who were in gangs on the outside are in gangs on the inside, who were drug 
dealers outside are often drug dealers inside, and men who were in the homosexual 
lifestyle outside (and are involved in the same activity on the inside). Prison does not 
change this dynamic: the Gang leaders are still gang leaders, and the followers are still 
followers. The weak are still victimized. The strong are emboldened and become kings of 
the prison. In every prison there is a man who is the physically strongest of each ethnic 
group. Sometimes the one who has been in prison the longest in each prison can hold a 
powerful position. One inmate told me, “If the chaplain is a Christian and a strong leader 
with integrity he or she can run the yard.” 

One question this researcher is constantly asking each person “What integral part 
do you have to play in God’s ultimate plan that was so important that the enemy had to 
take you out?” She challenges the inmates by saying, “While you are in prison you are on 
a Divine Detour. On this Divine Detour you are given the appotuiiivds get your 
relationship with Jesus established and prioritized to be number one. So, now ask the 
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Holy Spirit what God’s original plan was for your life? What is His plan for you now? 
Also, what is your gift and talent? How does God want you to practice using it here in 
prison so that when you go home you can be all and do all God created you to be and 
do?” The answers that the men have received have changed them. The major problem for 
the inmates is that they have no local-church-related mentoring ministries for them inside 
and their families outside. 

As she is now ministering in a drug treatment center for men and women, she 
continues to see the same patterns. The same gifts and talents are seen in the recovering 
men and women. Most fell into the same trap of believing God was withholding 
something from them that they wanted. Again, whatever Satan will do whatever he has to 
do so that they cannot fulfill the plan of God for their lives. We are missing creativity, 
sensitivity, intuitiveness, songs, artwork, and all the ministries that God wants to reveal 
through these inmates. 

The lives of the male inmates will be changed in these measureable ways and the 
rituals commemorating these achievements for the inmate are: 

e Entering into and fulfilling the requirements of the LPP-Rites are 
Certificates for each phase of basic seminar, anger, advanced seminar and 
graduation. 

e Entering into the Adopt-An-Inmate and Family mentoring ministry- 
applications approved and mentors given. 

e Meeting with his mentor bi-weekly by letters or visits-weekly sign-ins and 


monthly recognition of participation. 
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e Increased church participation and awards for attendance given. 
e Co-habiting interactions with other inmates improved. 
e Decreased recidivism 
The women partners of inmates will have lives that will be changed in these 
measureable ways with rituals, and the intended outcomes for the women are: 
e To meet regularly with her mentor to learn how to better care for her home 
and family and have family stabilized-with monthly awards recognition. 
e Have a regular Bible Study with her mentor-award at completion of study. 
¢ Increased church activity with awards for attendance given. 
The lives of the children will be changed in these measureable ways and rituals, 
and the intended outcomes for the children are: 
e Weekly meeting with the mentor from the local church-with monthly 
awards. 
e Hopefully better grades and school attendance-with awards for grades and 
attendance. 
¢ More church participation-with awards given for participation in group 
activities and support when needed. 
This evaluation will be based on the attributes of the Theory of Change evaluation 
that it should be plausible, doable, testable and meaningful for all participants. These 
outcomes will be evaluated after one month, two months, and three months to measure, 


analyze, and interpret any success or failure to see if this theory is correct or needs 
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modifications in the short term. There will also be evaluation of the long-term effects of 


the theory after the inmate reenters society. 


Purpose Statement 

The purpose of this concurrent embedded mixed methods action research study is 
to embed Adopt-An-Inmate and Family model concurrently with Life Principles Program 
in Marion Adjustment Center. To create a research design that will be transformational in 
this liminal space and time with a Theory of Change evaluation wrapped in ritual theory 
to reduce inmate recidivism with collateral benefits to their families. 

The overall intent is for inmates participating in ie LPP and their families to have 
mentors/life coaches from the local church that are same gender mentors that will be 
trained to be Christ-centered mentors/life coaches. The hope is that the family will be 
stabilized and will become a part of the local church. The hope for the inmate is that the 
mentor will keep him accountable as he walks with Christ in prison and upon reentry into 
society that the family of God will welcome him to the family of God and he will become 
a servant leader and reduce recidivism. 

This project will also be a “mixed methods action research procedure,” this will 
combine both quantitative and qualitative research methods in a research study, with 
supporting Case Studies and Theory of Change evaluation. “Researchers are encouraged 
to highlight the reasons why they employ a mixed methods design. One is to broaden 
one’s understanding by incorporating both qualitative and quantitative research; or, to use 


one approach to better understand, explain, or build on the results from the other 
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approach. Also, mixing the two might be within one study or among several studies in a 
program of inquiry.” 

Creswell states that, “planning the mixed methods procedures requires four 
important aspects: timing, weighting, mixing and theorizing.””* “They help to shape the 
procedures of a mixed methods study. Although these do not exhaust all the possibilities, 
there are six major strategies for inquirers to choose from in designing the research 
proposal.””° There is also the possibility of supportive case studies to add to the extensive 
data. “This will pose challenges of research for the inquirer and include the need for 
extensive data collection, time-intensive nature of analyzing both text and numeric data, 
and the requirement for the researcher to be familiar with both quantitative and 
qualitative forms of research.””° 

The following problem is reflected in this paper, as well as the church at large: 
there are few, if any, local-church-related mentoring programs or ministries for the | 
inmates and their families participating in the LPP in MAC in CU or SMU in Marion 
County, Kentucky to help reduce recidivism. 

This will be a concurrent embedded mixed methods action research study with the 
intent of gathering both quantitative and qualitative data and merging or integrating them 
to best understand a research problem, the hypothesis, and the solution and have 


supporting case studies. In this study there will be qualitative and quantitative 


3Creswell, 204-205. 
**Thid., 206-208. 
2541: 

Ibid., 208-209. 


*Tbid., 205. 
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instruments of LPP Criminal Thinking Scale, Taylor-Johnson Temperament Analyses, 
Spiritual Gifts Inventory, and qualitative Inmate and Mentor Surveys. These will measure 
the relationship between the inmate prior to and subsequent to the LPP program 
concurrently with the embedded Adopt-An-Inmate and Family mentoring model program 
to reduce recidivism in this liminal research space and time. 

The number of the men to complete the LPP and contract to participate in the 
Adopt-An-Inmate and Family mentoring model will be quantitative. The effectiveness of 
the LPP in transforming Criminality Behavior will be evaluated quantitatively in the 
inmate. This is especially significant to the researcher, LPP, MAC and the DOC. The 
stability of the family and the transformation of the family members will be measured 
and will provide qualitative data with standardized questions during personal interviews 
and observations from members in the homes, church. “The Change of Theory 
evaluations from the initial planning for LPP-AAIF, through the measurement of its 
outcomes and activities, to the analysis and interpretation of the data should generate 
useful learning over the lifespan of the initiative and could spawn cross-initiative learning 
as well.””’ There was to be qualitative interviews with officers and cellmates of the 
inmate and with the inmate himself, but the inmates were moved before this could be 
done. 

Change of Theories practitioners often view themselves and their programs as 
change agents and encourage participants to take leadership roles in their respective 


communities by changing individuals cognitively, emotionally, and behaviorally as a 


’7James P. Connell and Anne C. Kubisch, “Applying a Theory of Change Approach to the 
Evaluation of Comprehensive Community Initiatives: Progress, Prospects, and Problems,” The Aspen 
Institute (1998). 
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goal. Changing relationships through psychodynamic theories of group change suggest 
that essential ingredients of healing and reconciliation involve group processes of 
acknowledgement, mourning and forgiveness. Social change is where people and 
connections between individuals, relational and structural change varies considerably.”*® 
This proposed project is for transformation and not reformation. 

The reason for combining both quantitative and qualitative data is to better 
understand this research problem by converging both quantitative inmates and families 
that will participate in the program and qualitative data from mentors, inmate and family 
participants. The data and supporting case studies will be used to advocate for change for 
the inmates, their women/wives, and their children that will improve their lives. Data that 
is comprehensive is the best way to convey the voices of marginalized individuals, the 
least of these.” 

The hope is that when the inmate returns home he will be transformed from this 
liminal experience with the rituals, changed. Rituals of his family that will be members of 
a local church, a local Body of Christ, and they will all be waiting to welcome the 
released inmate home. The mentor will have contacted a friend or acquaintance to have a 
job for the inmate upon release will be a ritual. Those of us who live nearby will welcome 
and not fear the return of the inmate is another ritual. This model will enable them to 
return home to change the world where they live by leading a life serving Jesus by the 


power of the Holy Spirit as another ritual. Also, the lives of those they live with within 


*STlana Shapiro, "Theories of Change,” in Beyond Intractability, Guy Burgess and Heidi Burgess, 
eds., Conflict Research Consortium (Boulder, CO: University of Colorado, 2005). 


°Creswell, 120-122. 
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the prison will be impacted. The lives of those they love who are waiting for their return 
home and others who live nearby in the neighborhoods will be impacted by their changed 
lives. They will be change-agents in their cultures. 

The LPP inmate participants are offered the opportunity to concurrently 
participate in this proposed project called Adopt-An-Inmate and Family mentoring 
program after the Basic Seminar Series ends. They will fill out an application. If 
accepted, the inmates are invited to contact a church in their home community and the 
Adopt-An-Inmate program entry process begins. They will explain to the pastor by letter 
who they are and what they have done and ask for a mentor who will be able to get to 
know them as an inmate. Concurrently this researcher will contact the pastor to explain 
the AAIF project to validate the project and get permission to be a mentoring church. 

The mentor will be able to visit after being put on the inmate visitor list. He will 
correspond and be able to let the church know whether the inmates are sincere. The 
church pastor will contact the inmate along with this researcher as well. 

When the inmate and his family agree to become partners with the local church 
the pastor will be contacted by this researcher again. She will personally meet with the 
pastor and the board to explain the Adopt-An-Inmate and Family mentoring model and 
answer their questions. The local church will begin the process of training to become a 
mentoring church. Safe Sanctuaries”” training for adults and Safe Sanctuaries for Youth”! 


training is essential for the entire church including the mentors, both adult and youth. 


Joy T. Melton, Safe Sanctuaries: Reducing the Risk of Child Abuse in the Church (Nashville, 
TN: Discipleship Resources, 2003). 
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The process of selecting the mentor for the man and for the woman and children 
will be primarily the choice of the pastor and this researcher. The inmate, the woman, and 
the children will fill out applications and fill out a needs-assessment survey. The process 
must be very prayerfully entered into, for souls are at stake. The applications arid the 
introductory needs assessment are in the appendix. 

Mentoring classes may be held or the individual and or the pastor may read and 
study the materials for training. Before the church receives any inmates or families there 
will be another meeting with the church and this researcher to verify that they are still 
willing, and are now qualified to mentor. The teaching materials for the male mentor of 
the inmate will begin with Praying Grace: Training for Personal Ministry.°” The material 
for the female mentor as she mentors the wife/girlfriend/mother of the inmate is Woman 
to Woman: Preparing Yourself to Mentor.”’ The resources for the children are being 
explored and have not been chosen yet. Subsequent materials will be discussed as needed 
by mentors. 

When the inmates are released by parole, or have served out their time, the church 
will be ready to receive them. Hopefully the mentors have contacted someone who will 
give the ex-inmate/brother-in-Christ a chance to work. The families will become 
members of the congregation. The congregation will need to grow in their love for 


humanity and be willing to accept the families. 





*'Joy T. Melton, Safe Sanctuaries for Youth: Reducing the Risk of Abuse in Youth Ministries 
(Nashville, TN: Discipleship Resources, 2003). 


? *Terry Teykl, Praying Grace: Training for Personal Ministry (Muncie, IN: Prayer Point Press, 
2002). 


Edna Ellison and Tricia Scribner, Woman to Woman: Preparing Yourself to Mentor 
(Birmingham, AL: New Hope Publishers, 2000). 
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The congregation will welcome this new member or members into the body of 
Christ as a brother. This is a better opportunity for ex-inmates to succeed and stay out of 
prison and to minister in the church, to their family and in their neighborhoods. Hopefully 
they will speak to young people in youth groups or schools and prevent them from 
committing crimes and going to prison. 

Men who have gotten out of prison after having gone through LPCP and also 
REC met a team of people ready to welcome them and help them. Currently this writer is 
helping, along with the Grace Emmaus Community and Pennyrile Community, to open 
opportunities for men to get jobs to support their families and get into their local 
churches. These men who have been released should be willing to help others recently 
released to find jobs and churches. 

This In-One-Accord program, incorporated into the LPP, will help the inmates 
have the same passion to love the Lord with all their heart, soul, mind and strength and 
their neighbor as themselves. Having no secret sin or competing affection in their heart 
will unleash the power of God in their lives and in the prison institution for the glory of 
God for healing, discipleship, transformation, renewal, and revival. The men are also 
testing God init to Malachi by tithing each month. These inmates only earn eighty 
cents each day. Their hearts are in His faithful hands. 

An example of the effectiveness of the Power-Teams was seen in the church in 
the CU that had less than five men when they began the power teams; it then had twenty 


men attending regularly each night, a quantitative increase of 400%. With this new class 
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of the LPP, along with the small group Power-Teams, this researcher believes the results 


could be the same or better. 


Summary 

Changing people through the LLP program with the Theory of Change model 
AAIF embedded into the LPP with rites is subject to practical and contextual factors. 
There are always variables that re-shape or modify theories of change. Some of these 
factors in the prison have been stated earlier regarding prison regulations and policies. 
Another major variable is the amount of time an inmate can participate in the LPP before 
he is moved. Still another variable is whether the inmate wants to participate in the LPP 
and the AAIF also, and whether their family members are willing to commit to the 
program. Finally, the commitment of the mentors and the mentoring church is essential to 
this process for success. If an inmate wants a church in his community of a specific 
denomination and those I call are not interested, my default is United Methodist Churches 
because our founder John Wesley encouraged Methodists very strongly to visit prisons as 
he did. 

One of the insights that I have gained during this phase is that God leads me 
through the maze of daily variables in this prison context. There are so many variables in 
prison ministry in the physical context, the guards and their desire to help facilitate the 
“out-counts” or even open the doors. Often out-counts are not cleared and everyone had 
to leave class until the count was clear. This context of MAC has three housing units to 


count and there are potentially eight hundred men. The CU is behind barbed and razor 
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wire so the count is usually right the first time. Blue Grass Unit has SAP participants and 
that is often right. The St. Mary’s Unit is a camp unit and men can be anywhere on the 
yard, exercise pile, horticulture building, laundry building or a variety of places and it 
only takes one man missing an out-count sheet or in his bed check and the guards think 
he hiding because he is bored, and class can be called off and you go home. 

Inmates who return home, as you read from the narratives, if they have had little 
or no help at their reentry into societies, families and cultures struggle upon reentry. This 
Theory of Change called Adopt-An-Inmate and Family with personal mentors will 
hopefully change that scenario, reduce recidivism, and help change their variety of 
contexts for the glory of God. Sadly, some men commit parole violations so they can go 
back to prison to have a place to stay. One earlier LPP graduate became homeless and 
with no family support or church support he reoffended to have a place to stay until he 
could figure out what to do next time he went back out. 

Regarding what new information I gained in this project what will be important to 
my work is the not just the urgency, but the importance of God’s heart for these men and 
children. This ministry to “the least of these” is not optional. God calls us from creation 
to the new creation to minister love, care, and support and meet needs of “the least of 
these.” Another aspect that was emphasized at an Intensive was the vulnerability of these 
children to predators. We need to be supporting inmate families and youth to keep them 
from running away and leaving their homes, or being seen as prey by predators. Youth 
need to be seen as people in need of Jesus, especially those who are tattooed, pierced, and 


gothic, and at-risk. These youth are silently screaming out for help. They need Jesus. 


172 

Those who feel marginalized need Jesus. With the availability of mentors to 
empower these young people they can become believers and faithful disciples of Jesus 
and not be victims or victimizers or incarcerated themselves. Mentors can teach spiritual 
disciplines that can truly set these young people free from bondage to idols in their lives, 
to freedom in Jesus Christ. Some of their idols are the guys with the money and power on 
street corners who hustle little kids. New role models will broaden their vision of life and 
Jesus will, by the power of Holy Spirit through prevenient grace, empower them to make 
good choices. According to research some of the most at-risk children in our nation are 
children of inmates. 

This thesis has documented that children of inmates are seven times more likely 
to go to prison if they have one parent in prison. Potentially seventy percent of inmates 
today are the children themselves. From my personal observation one of the reasons that 
so many African American boys and men are going to prison is that so many of them had 
fathers in prison. 

For at least two generations men have had so many babies they have not 
supported by their presence in their lives. These at risk black children are having 
children, and the cycle has escalated. This became a reality when I began asking each 
new class how many men had children and how many children they had. One class had 
fifteen men who had fathered seventy-two children. This is exponential prison growth 
waiting to happen. One young man had fathered eight babies with eight different girls, 
and he wasn’t sure that was a full accounting. Another had twelve. Another had ten. The 


young man with eight was one of the cousins I mentioned earlier. His other cousin gave 
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the narrative of graduating from LPP, but he was without a mentor upon reentry into 
society, except for his unsaved dad. 

I have gained new insight from websites like Prison Fellowship and the 
Correctional Ministries and Chaplains Association (CMCA). CMCA is located in the 
Institute for Prison Ministries at the Billy Graham Center of Wheaton College. They have 
an online journal called Missio Dei Corrections, which provides cutting edge ministry 
updates and columns. As I have continued researching inmates today I am more aware of 
the importance of this new Theory of Change and the rite of passage potential of AAIF to 
make a difference in correctional ministry. At times I feel like Esther: called for such a 
time as this. Prison Fellowship estimates the U. S. has five percent of the world’s 
population but nearly twenty-five percent of the world’s prisoners. We have two million, 
three hundred thousand inmates behind bars, both men and women. Ninety-five percent 
of all prisoners are going to be released eventually, but two out of three will reoffend.** 

I have also learned that the time is short for this project so there is a need to 
evaluate long term effects of the theory in another project. If recidivism is lessened, if the 
man is participating with his mentor weekly and participating in the church regularly, 
then we can conclude that the theory is correct. If it does not, then we know that this 
project proposal hypothesis was not correct and needs to be edited—but not thrown away. 
The need to save children of inmates from becoming inmates is too great to ignore, and 


having children become inmates themselves simply continues a pattern of destruction. 


“Transforming Souls, Transforming Communities: Prisons to Pastors.” 
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God has a plan and purpose for their lives and it is essential to engage in the Missio Dei 
in corrections.” 

Additional variables are the LPP men fully participating in AAIF, mentoring 
churches faithfully continuing their role, inmate mentors being faithful to fully participate 
and engage the AAIF inmates, family members choosing to faithfully participate in the 
AAIF, and the prison administration allowing and encouraging the LPP to continue. 

The pool for this project was so small because the chaplain was new and did not 
know anything about the LPP. I provided him most of the LPP information. As he began 
to witness LPP in the SMU and allow the regular teachers to teach, he began to see the 
value of the LPP. Since he spent extra time in the chapel for classes he spent less time in 
the CU recruiting inmates by introducing them to the LPP. We were not allowed to start 
the class earlier, so all the graduates (and all the men who had ever known about the LPP) 
had been shipped to other institutions. There was no witness of the LPP in the CU. 

One of our LPP teachers was the one who recruited the students we enrolled in the LPP 
class. 

In the past the LPP classes had been much larger. At one time we had an entire 
pod of forty beds and the LPP class had forty men. This was the best place to teach, to 
have greater accountability as inmate-participants lived together in this pod, and the men 
could have their small groups easily in their pods. Men would come by and notice that 


there was no yelling, swearing, and asked to come in and we allowed them to come for 


*° Correctional Ministries and Chaplains Association, Missio Dei Corrections, 
http://www.cmcainternational.org/resources/journal-archives/ (accessed September 8, 2013). 
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the teaching. One man eventually asked Jesus to be his savior and Lord because the men 
lived with they believed. 

On another occasion there was another new chaplain. She did not like the 
| additional work a faith-based program caused her in another unit. She met with the unit 
manager and they decided that there could only be twenty men in the program. Our pod 
was given to the Substance Abuse Program and the men were put into general population. 
The transition was very challenging. 

The prison administrator was not especially happy having with a faith-based 
program that did not generate money, but he had to have in order to fulfill CCA 
guidelines. We were not given much grace from the administration, but we were allowed 
to have the LPP. The counts became problematic as corrections officers transitioned in 
and out so often that we teachers sometimes had to tell them how to do out-counts. 

The men were not attracted to the LPP by having class that was in the hall or in 
the classroom that was also shared by the GED program. Nor were they happy with the 
fact that they did not good time credit. They were not attracted by the fact that they were 
prevented from getting together whenever they wanted for small groups. They were, 
however, attracted to volunteer teachers who came four days a week because these 
volunteers demonstrated that someone cared about them. They were attracted to the 
teachings of Jesus, even those inmates who were of other religions or no religion at all. 
Many had never heard the gospel but came to see, stayed, and became disciples. Part of 


ministry in prison is learning how to work with the issues as they are presented. 
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As we made transitions with each class over the six years there were many issues 
to face. We had three chaplains who were overworked, detached, and indifferent to needs 
of the inmates. There was always an issue with the room used as the classroom. We had 
lockers that held our books but our things were stolen regularly. 

The size of these classes has dwindled as the difficulties have accumulated. We 
usually had approximately twenty and graduated at least one half of the participants, even 
though the department of corrections moved the men at their pleasure. Some of the men 
became discouraged that they may be moved and began to demonstrate a lack of 
commitment, causing a lack of rapport with the inmate-participants who were 
conscientious and wanted to be in the class. Part of the ministry is teaching the men that 
the difficulties can be dealt with, that life is not easy here or outside. Everything is a 
teaching moment in prison. Even so, class size dwindled to ten, or even five inmates. 

Most inmates have few boundaries. Many inmates have very little patience with 
adversity. Volunteers need to be wise and gentle dealing with inmates who have a history 
of control issues and feelings of insecurity and inferiority, or conversely entitlement and 
pride. Most inmates in our classes are creative, artistic, sensitive, and intuitive but have 
never lived into those realities in a Christ-honoring way. 

There is a call of God to minister to the “least of these.” God will provide 
patience and endurance as we persevere in the particular prison culture to which we are 
called. Incarnational ministry in prison is learning to live as they have learned to live with 


the rules of a prison context, but choosing to love and serve “the least of these” who need 
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Jesus. The transient nature of the prison context results in so many variables but God is 
greater than the variables as we minister with him in his plan. 

The three ambiguous questions: Would the LPP inmates want to join AAIF? The 
data showed that the majority of the inmate-participants of the LPP did. The second 
question: would there be mentors for the men? In Phase I found mentors for both of the 
inmate-participants. As I am currently obtaining mentors for the other twenty-seven for 
Phase II, I am optimistic with my progress to get them all mentors. The third question: 
would the church want to mentor? Both mentors from Phase I are connected with 
churches that wanted to be mentoring churches. Each inmate-participant of Phase II has 
moved to another institution, but Iam connecting with churches and mentors for the men 
and having great results. 

Even though there were smaller numbers of men (and less data) in Phase I, the 
impact of the love and care of the LPP teachers, the AAIF availability, and the support of 
the mentor combined to be life transforming for the participants. The Phase II inmates 
were so excited that there was help for them and that someone cared about them. It was 
So encouraging and compelling for me to offer AAIF to them and provide mentors and 
churches for them to belong to. 

At the Kentucky Annual Conference this year I had a display table with a 
restorative justice display and information about the AAIF. I gave out brochures (please 
see the appendix). The bishop has received the information from my district 
superintendent and is sending it to all pastors in the Kentucky Annual Conference to see 


who wants to be a mentoring church. This next week CCA is having a chaplain 
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conference and my brochures will be there, available to the chaplains. I was going to be 
there to speak but my husband broke his back and his surgery is the Monday of the CCA 
conference so having brochures is all I can do this conference. 

One new perception about my context that I have gained during my D.Min 
process was that MAC was there for approximately twenty-six years and I assumed 
would be there for me in minister in for years to come. I had ministered for nearly half of 
the life of the prison, ten years. Times and seasons are changing for the prison and for 
me. I am still called to ministry in prisons, but to other prisons. God had been prompting 
my husband and me to establish and minister in Epiphany Ministries. They minister to 
incarcerated youth from ten to seventeen years old. Many of the youth go on to serve 
behind the fence and are often helpless prey unless they are born again and can go to the 
chapel gang, otherwise known as the church or body of believers, who will protect them 
and keep them safe. 

The surprise of the prison closing was so unexpected for everyone. It was 
especially unexpected for the warden, who said that they had just received one hundred 
percent on the recent audit by the credentialing association and that was the last step 
before the governor was to sign the contract for six years. There are so many variables 
that could have been made easy for teachers but through the grace of God, and with God 
helping us to persevere and since September of 2007 we two women teachers have not 
missed a Mondays or Wednesday session (except for some crisis that prevented us from 


being there). 
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Change for Future Projects 

My project Adopt-An-Inmate and Family was embedded in LPP program to 
change the lives of inmates with local church mentors to reduce recidivism. In Phase I 
and Phase II this project was successful in giving hope and a better future to men. There 
will be future projects germinating within the heart of God and with him, my heart. 

God birthed this project and I have tried to faithfully share it in this project for 
this doctoral process. I tried to be faithful to the inmates, mentors, and churches who 
recognized God’s vision to minister “the least of these” in prisons of razor wire or those 
outside in isolation without the person they love and who supported them and their 
children. 

I also tried to be faithful to the spiritual authority of the prison in the person of the 
chaplain. The MAC chaplaincy had three chaplains in the ten years, with times of no 
chaplain in between. I tried to be faithful to the prison authorities at MAC, at CCA and 
with IBLP, the creators of LPP. That faithfulness will continue because ultimately my 
faithfulness was to God who allowed me the privilege to minister to these men created in 
the image and likeness of God. 

The context of any prison is change. With all the variables involved each prison 
will always be a challenge because each prison often determines the changes that will be 
needed. Even though volunteers can have a program and the guidelines of the program 
can be determined and agreed upon the prison administration and the security issues are 


the ultimate determiners of what happens in the program. 
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The title of this section is change. Change is the focus of this project for 
transformation by the love of mentors, churches, and the Holy Trinity so that lives can be 
lived with God’s purpose fulfilled and their lives lived well for God’s glory. Missio Dei 


in correctional institutions and after release from prisons of barbed and razor wire. 
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ADOPT-AN-INMATE and FAMILY SUMMARY 


The Adopt-An-Inmate and Family is a mentoring model linking the local church 
who will have training materials for mentoring the incarcerated men, women, boys and 


girls. 
For the Local Church 


e Lynda will contact the pastor of the local church of the inmate or one they would 
prefer. Lynda will familiarize him/her with the Adopt-An-Inmate and Family 
mentoring model. A packet of information will be sent for the church approval. 

e There will be applications to be filled out by those wanting to be mentors within the 
local church. 

e There will be background checks on potential participant mentors. The chosen mentor 
will at the discretion of the pastor. 

e There will be permission given to the mentor to begin the process by Lynda 
personally. 

e There will be a Spiritual Inventory survey to be completed to ascertain the spiritual 
gifts of the mentor. 

¢ There will be a Criminal Thinking Scales to complete by the inmate 

e There will be a Taylor-Johnson Temperament Analysis survey available if mentor 
desires. 

¢ They will participate in Safe Sanctuary training. 


e There will be a personal interview with the pastor and Lynda. 
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e They will begin reading mentoring materials with the Adopt-An-Inmate Mentoring 
materials for men, women and boys and girls, if it is necessary. 
These materials will be available for other churches to train their members and be 
available if and when there is an inmate and their family in need of mentors in their local 
communities. 
There will be complementary corresponding applications, surveys, interviews, and 


Safe Sanctuary training, for the families of inmates. 


The Inmate-Participants Inside The Prison Will: 


¢ Fill out an LPP application and Criminal Thinking Scale survey for participation in 
EPP. 

e Upon acceptance into the program, they will have an application and an interview 
with Lynda to be given the opportunity to participate in Adopt-An-Inmate and Family 
mentoring program. 

e The inmate will then communicate with his family to see if they want to participate in 
the AAIF program. 

e The family will fill out a survey and application that Lynda or the chaplain will send 
to them. 

¢ The family will apply by filling out the application and sending it to the prison 
chaplain. 


¢ There will be an interview of the family by the chaplain and Lynda. 
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Lynda will contact the local church, the church in the family’s hometown and 
preference. 
While the inmate is incarcerated a same-gender mentor, a Titus 2 man, that has been 
trained as needed and will be given to the inmate by the pastor of the church, that the 
inmate designated. The mentor will write letters to the inmate and build a relationship 
with him. The inmate will put the mentor on his visitation list and the mentor will 
visit occasionally, if possible. The mentor would be a mature Christian brother, a 
spiritual mentor, friend and also an accountability partner. 
The mentor for the woman will be a Titus 2 woman. This will be an older woman 
who comes alongside to help, love, and care for the woman. They will teach her what 
she needs to be taught: budgeting, parenting, childrearing, cooking or whatever her 
need is or find someone who can help. The mentor will be a trustworthy Christian 
friend and accountability partner. This mentor can help her get her GED, training to 
obtain a job, or be her cheerleader. The mentor will have a weekly Bible study with 
the woman. 
The children of the inmate will also be given trained same-gender mentors that are 


like big brothers and big sisters. They will have better role models. The children will 


‘become part of the children’s ministry and Sunday school ministry of the local 


church. The local church family will pray for the man inside prison and the family 


outside. The woman and her children will be invited and brought to the local church 


activities by their mentors, until they feel comfortable enough to come by themselves, 
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as welcome visitors. The family will hopefully become members of this local family 
of God. 

In summary, the training for the male mentors will be in the local church and led by 
the local pastor of the church or their designated person. The designation of the 
mentor is at the full discretion of the pastor or whomever the pastor chooses. These 


outside mentors will receive the same mentor training as the incarcerated men. 
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LIFE PRINCIPLES PROGRAM 


Men will apply to be enrolled in the LPP while they are incarcerated at MAC in 
the CU or SMU. The Basic Seminar includes: Tracing surface problems to root causes; 
overcoming feelings of inferiority; learning how to resolve guilt; conquering anger and 
bitterness; overcoming damaging habits; experiencing true success; discovering purpose 
in life; gaining financial freedom; building genuine friendships; establishing harmony in 
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marriage. 


The Basic Seminar is followed by: Basic Life Principles, The (49) Commands of 

Christ, Financial Seminar, True Success, Anger Resolution, and the Advanced Seminar. 
Finally, though this is done every day throughout the program and is such an important 
component, is Wisdom Search. Wisdom Search is reading Psalms and Proverbs every day 
in a systematic way that is so important. They read the Psalm that corresponds with the 
number date on the calendar, say the 6", then read Psalm 6 and then go by thirty. So, read 
Psalm 6, 36, 66, 96, 126, and then read the corresponding Proverbs chapter, Proverbs 6. 
There is a theme that flows through the Scriptures that I had not encountered even in 


seminary. 


This is a six-month program being encouraged by CCA at MAC in Marion 
County, Kentucky. This is the prison that this Adopt-An-Inmate & Family Mentoring 


Program will offer to the inmates of LPP the opportunity to have themselves and their 


“Institute on Biblical Life Principles,” http://iblp.org/iblp/seminars/basic/goal , (accessed 
10/9/2012). 
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families become part of Adopt-An-Inmate and Family Mentoring Model and this research 


project. 
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MINISTRY REFLECTION REPORT FOR TEACHERS 
Transforming the Rough Places, The Ministry of Supervision by Kenneth Pohly 
(see specifically pp. 116 and 117) 


The Ministry Reflection Report is a written description of an event or situation in ministry 
which is prepared to invite reflection upon our practice of ministry. It is the means by which we 
provide “live” case material for reflection upon our ministry. It is to be written in a format that 
follows certain stages that will facilitate conversation in the Mentor-Covenant Group. This was 
written by 


1. Choosing the event or situation 


a. Think about the many events and situations which have had a significant impact 
on your ministry; 


b. From the many, select one that has current concern for you and in which you 
have a strong investment of emotional, mental, and/or spiritual energy; 


c. Both positive and negative experiences in ministry make appropriate cases. 
2. Preparing to write 


a. Recall as much as you can of the details involved in the event or situation; “feel” 
your way into it as fully as possible. 


b. Make some notes or write a reasonable full account of the event or situation, 
which you can later reduce to a brief narrative, in order to make sure you have it 
accurately in mind. 


c. Analyze the event or situation, utilizing the outline for writing (see #3 below); 
make some notes for the five categories. 


3. Writing the Ministry Reflection Report 


a. Information. Describe the event or situation in a way that a reader can get a 
mental picture of it. What happened? Who was involved? What was your role? 
How did you and others respond? What was the result? 


b. valuation. Relate the effects of the event or situation on you and other persons 
involved. What emotions did you experience? How did the other people react? 
How has it affected you personally? How has it affected you professionally? 
What are the key issues for you? 


c. Analysis. Sketch your interpretation of the event or situation as an occasion for 
ministry. What made it “ministry”? What made it positive or negative? What 
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factor or forces were at work to influence it? What personal knowledge or 
experience does it challenge? What options are possible as a continuing 
ministering response? 


Theological Reflection. State the theological meanings found in the event or 
situation and in your response to it. What personal beliefs and/or convictions are 
evidenced in or challenged by it? How did or could your religious experience 
shape your ministering response? What biblical, historical, and/or cultural 
insights relate to it? What “truth” informs you? What ultimate concerns do you 
have concerning it? 


Commitment. Set forth the implications growing out of the event or situation for 
your future ministry. How is this like what you might experience in the future? 
What have you learned from it? How can its benefits be continued or its hazards 
be avoided? What ministering response do you intend to make? 
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MENTORING CHURCH APPLICATION 


Church Name _ 





Address 





Denomination | 


Pastor’s Name 


Telephone Number 





Name of Inmate 





Name of Family Members and address 














Will you agree to participate in Adopt-An-Inmate and Family Mentoring? YES NO 
Will you agree to use Safe Sanctuary Training for Adults and Youth? YES NO 


Will you meet with Director Lynda S. Collins regularly about progress? YES NO 
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LOCAL CHURCH PARTICIPATION SURVEY 


e Would your church be willing to receive a collect call from an inmate who 
was also a brother or sister-in-Christ? 


Yes No 


e¢ Would your church be willing to mentor the inmate while they are still 
incarcerated? 


Yes No 


¢ Would your church be willing to minister by mentoring their wives or 
girlfriends, children and family while they are incarcerated and hopefully 
lead them to a relationship with Jesus and fellowship within local church? 


Yes No 


e Would you be willing to welcome them, the ex-prisoner and their family 
into your congregation and help them by mentoring them to get on their 
feet spiritually, emotionally and/ or financially? 


Yes _ No 


e Would you, if the mentor recommends, help them find a job, potentially 
with someone in your congregation, your community or even you? 


Yes No 
¢ Would you like more information before you respond? Contact me. 


84% of men and women who go to prison get out. Those who find Jesus and a 
personal relationship with Him while they are still incarcerated need help while in 
prison and when they get out. They and their families need the Body of Christ, the 
local church mentoring to help them until they can stand by themselves and then 
they can help mentor others in the Body of Christ, both inside or outside of prison. 


Church Name Pastor Name & Phone Number 


Please email correspondence to: 


*Lynda S. Collins, M.A., N.C.C., L.P.C.C.,V.C.,F.D. at umdeacon@gmail.com. 
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Adopt-An-Inmate and Family Mentoring Ministry 
Adopt-An-Inmate and Family is committed to life-long transformational 
discipleship. In-prison ministry revolves around helping men and women rebuild their 
lives on the foundation of God’s Word and having a personal relationship with Jesus. 


What happens when these brothers and sisters and their families are release from prison? 


Continued growth! The Christian men and women leaving prison are our brothers 
and sisters in Christ! We must not abandon them as they leave prison! Therefore, our goal 
is to come alongside them to encourage them to continue their walk with Jesus Christ and 
to help them get established in the community of God, the Church and in the local 
community. Former prisoners are building productive and satisfying new lives that honor 


God and so can their families as they are mentored by the local church. 


They need our help. There are significant obstacles that Christian ex-prisoners 
must overcome as they begin a new Christ-centered life in the community and also in the 
local church. We are committed to assisting them. We are recruiting, training, and 
mobilizing volunteers, mentors and churches for effective aftercare ministry. Adopt-An- 
Inmate and Family is an opportunity for all of our churches to receive an application; 
provide a mentor for the inmate and their wives/girlfriends and minister to the children 
while the incarcerated parent is in prison. This will help them become a faithful member 


of the Body of Christ and their local community. 


Jesus said, “The Spirit of the Lord is upon me, because He has anointed me to 


preach good news to the poor. He has sent me to proclaim freedom for the prisoners and 
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recovery of sight for the blind, to release the oppressed, to proclaim the year of the Lord's 
favor.” Luke 4:18 We are the Body of Jesus Christ and we need your help to live out this 
directive from Jesus. 

Paul declared that a man or woman in Christ is a new creation! Former prisoners 
or inmates living transformed lives in the community are a vivid reminder of the power 
of Christ to change a life. Matthew 25:31-46 states that: 


*!When the Son of Man comes in his glory, and all the angels with him, he 
will sit on his glorious throne. ** All the nations will be gathered before him, and 
he will separate the people one from another as a shepherd separates the sheep 
from the goats. °° He will put the sheep on his right and the goats on his left. 

** Then the King will say to those on his right, “Come, you who are blessed by my 
Father; take your inheritance, the kingdom prepared for you since the creation of 
the world. *° For I was hungry and you gave me something to eat, I was thirsty 
and you gave me something to drink, I was a stranger and you invited me in, °° 
needed clothes and you clothed me, I was sick and you looked after me, I was in 
prison and you came to visit me.”°’ Then the righteous will answer him, ‘Lord, 
when did we see you hungry and feed you, or thirsty and give you something to 
drink? ** When did we see you a stranger and invite you in, or needing clothes and 
clothe you? *’ When did we see you sick or in prison and go to visit you?” 


* The King will reply, “Truly I tell you, whatever you did for one of the 
least of these brothers and sisters of mine, you did for me.”*’ Then he will say to 
those on his left, ‘Depart from me, you who are cursed, into the eternal fire 
prepared for the devil and his angels. *” For I was hungry and you gave me 
nothing to eat, I was thirsty and you gave me nothing to drink, *° I was a stranger 
and you did not invite me in, I needed clothes and you did not clothe me, I was 
sick and in prison and you did not look after me.””* They also will answer, “Lord, 
when did we see you hungry or thirsty or a stranger or needing clothes or sick or 
in prison, and did not help you?” He will reply, “Truly I tell you, whatever you 
did not do for one of the least of these, you did not do for me.”*° Then they will go 
away to eternal punishment, but the righteous to eternal life. 


This was partially adapted from Prison Fellowship, Inc. 
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ADOPT-AN-INMATE and FAMILY MENTORING APPLICATION FORM 


FOR CHURCH PARTICIPANT/MENTOR 


Date: 
Name: 
Where do you live? 
What is your telephone number? 
What is your birthday? 
What is your social security number? 
Are youa U.S. citizen? YES NO _ Ifno, do you havea green card? YES NO 
Are yous married? __single?_ _—s divorced? ~~ widowed? 


Who lives in your house with you? 


What is their name? Age? Relationship to you? 


If there are more people in your house, write this information on the back of this paper. 
What was the last grade of school you finished? 

If you finished the 12" grade, did you graduate? 

If you did not finish 12™ grade, do you havea GED? YES NO 


What training programs have you attended or completed? Dates 
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Where have you worked? 


Of all your jobs, which did you like the best? Why? 


Do you have any income? YES NO 


Do you attend church? 


What church do you attend? 


Who is your pastor? 


What skills, hobbies, or interest do you have? 


What needs do you know your family has? 
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ADOPT-AN-INMATE and FAMILY APPLICATION 


FOR INMATE 


Date: 


Name and Number: | 
Where do you live, what prison? 

Are you a member of LPP? 

What is your birthday? — 

What is your social security number? 

Are youa U.S. citizen? YES NO _ Ifno, do you havea green card? YES NO 
Are yous married? __—_—_s single? ~—_— divorced? ~~ widowed? 

Who are members of your immediate family? 


What is their name? Age? Relationship to you? 


= = ——————t — 


If there are more people in your family, write this information on the back of this paper. 
What was the last grade of school you finished? 
If you finished the 12" grade, did you graduate? 


If you did not finish 12 grade, do you havea GED? YES NO 


What training programs have you attended or completed? 


Where have you worked? 


Of all your jobs, which did you like the best? Why? 


Do you have any income? YES NO 
Do you attend church? _ 
Who is your Chaplain? 


What skills, hobbies, or interest do you have? 


Dates 
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ADOPT-AN-INMATE and FAMILY APPLICATION FORM 


FOR FAMILY 


Date: 


Name: 


Where do you live? _ 
What is your telephone number? 
What is your birthday? 


What is your social security number? © 


Are youa U.S. citizen? YES NO _ Ifno, do you havea green card? YES NO 


Are you married? single? divorced? widowed? 


ne 


Who lives in your house with you? 


What is their name? Age? Relationship to you? 
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If there are more people in your house, write this information on the back of this paper. 


What was the last grade of school you finished? 
If you finished the 12™ grade, did you graduate? 


If you did not finish 12™ grade, do you havea GED? YES NO 
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What training programs have you attended or completed? Dates 


Where have you worked? 


Of all your jobs, which did you like the best? Why? 


Do you have any income? YES NO 


Do you attend church? 
What church do you attend? 
Who is your pastor? 


What skills, hobbies, or interest do you have? 


What do you hope to receive from this mentoring relationship? _ 
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EVALUATION OF CHANGE FOR INMATES 


BEFORE JOINING LPCP AND ADOPT-AN-INMATE AND FAMILY 


I had a born again relationship with Jesus Christ 


I had attended church as a child 

I was raised in a home that attended church 
My family were Christians by baptism 

I read my Bible daily 

I prayed daily 

I attended church weekly outside 

I attend church since being inside weekly 


I became born again since being inside prison 


. | have led someone to be born again in Christ 


Name and number 


AFTER COMPLETING LPP & ADOPT-AN-INMATE AND FAMILY 


. [had a born again relationship with Jesus Christ 
. [have successfully completed LPP 

. [have successfully participated in AAIF 

. My family were involved in AAIF 

. [read my Bible daily 

. I pray daily & with Power Team weekly 

. L attended church nightly 

. [have met weekly with local-church mentor 


. [became born again since being inside prison 


yes 
yes 
yes 


yes 


yes 
yes 
yes 
yes 
yes 
yes 
yes 
yes 


yes 


not sure 
not sure 
not sure 
not sure 
not sure 
not sure 
not sure 
not sure 
not sure 


not sure 


not sure 
not sure 
not sure 
not sure 
not sure 
not sure 
not sure 
not sure 


not sure 


no 
no 
no 
no 
ho 
no 
no 
no 
no 


no 


Date 


no 
no 
no 
no 
no 
no 
no 
no 


no 
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never 
never 
never 
never 
never 
never 
never 
never 
never 


never 


never 
never 
never 
never 
never 
never 
never 
never 


never 


Ziel 


20. I have led someone to be born again in Christ yes _ not sure no never 


Name and number Date 
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EVALUATION OF CHANGE FOR WOMAN 


BEFORE JOINING ADOPT-AN-INMATE AND FAMILY 


. [had attended church as a child 

. I was raised in a home that attended church 
. My family were Christians by baptism 

. Lread my Bible daily 

. | prayed daily 

. | attended church weekly 


. l[have someone who is a mentor 


So Oo ~~ DN TN BR WH PF & 


. lam married to the inmate below 
10. I have children with inmate below 


Your name: 


a 


Name and number of your inmate 


AFTER ADOPT-AN-INMATE AND FAMILY 


I have met weekly with local-church mentor 


1. Ihave a born again relationship with Jesus 
2. AAIF has helped improve my future 

3. Ihave successfully participated in AAIF 

4. My family were involved in AAIF 

5. Iread my Bible daily & do my Bible study 
6. I pray daily 

7. J attend church weekly 

8. 

9. 


I became born again 


10. I would recommend AATF to other women 


Name and number 


. [had a born again relationship with Jesus Christ yes 


yes 
yes 
yes 
yes 
yes 
yes 
yes 
yes 


yes 


yes 
yes 
yes 
yes 
yes 
yes 
yes 
yes 
yes 


yes 


not sure 
not sure 
not sure 
not sure 
not sure 
not sure 
not sure 
not sure 
not sure 


not sure 


Date 


not sure 
not sure 
not sure 
not sure 
not sure 
not sure 
not sure 
not sure 
not sure 


not sure 


no 
no 
no 
no 
no 
ho 
no 
no 
no 


no 


no 
no 
no 
no 
ho 
no 
no 
no 
no 


no 


Date 
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never 
never 
never 
never 
never 
never 
never 
never 
never 


never 


never 
never 
never 
never 
never 
never 
never 
never 
never 


never 
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EVALUATION OF CHANGE FOR EACH CHILD 


BEFORE JOINING ADOPT-AN-INMATE AND FAMILY 


I had a born again relationship with Jesus 

I had attended church as a child 

I was raised in a home that attended church 
My family were Christians by baptism 

I read my Bible daily 

I prayed daily 

I attended church weekly 

I have someone who is a mentor 


I am a child of the inmate below 


10. I have other sibling with inmate below 


Your name: 


Name of your inmate parent 


AFTER ADOPT-AN-INMATE AND FAMILY 


1 

2 

3. [have successfully participated in AAIF 
4. My family were involved in AAIF 

> 
6 
i 
8 
9 


Tread my Bible daily & do my Bible study 


. [pray daily 
. Lattend church & youth group weekly 
. [have met weekly with local-church mentor 


. | would tell my friends to be part of this 


10. My grades have improved 


Your name and name of your parent in prison 


yes 
yes 
yes 
yes 
yes 
yes 
yes 
yes 
yes 


yes 


.[ have a born again relationship with Jesus Christ yes 


. AAIF has helped improve my future 


yes 
yes 
yes 
yes 
yes 
yes 
yes 
yes 


yes 


not sure 
not sure 
not sure 
not sure 
not sure 
not sure 
not sure 
not sure 
not sure 


not sure 


Date 


not sure 
not sure 
not sure 
not sure 
not sure 
not sure 
not sure 
not sure 
not sure 


not sure 


Date 


no 


no 


no 


no 


no 


no 


no 


no 


no 


ho 


no 


no 


no 


no 


no 


no 


no 


no 


no 


no 
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never 
never 
never 
never 
never 
never 
never 
never 
never 


never 


never 
never 
never 
never 
hever 
never 
never 
never 
hever 


never 
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EVALUATION OF CHANGE FOR MENTOR 


BEFORE JOINING ADOPT-AN-INMATE AND FAMILY 


I had a born again relationship with Jesus 

I had attended church as a child 

I was raised in a home that attended church 
My family were Christians by baptism 

I read my Bible daily 

I prayed daily 

I attended church weekly 


I have someone I mentor in AAIF 


oO NDA AR WN & 


Imentor: aman woman child 


— 
© 


. [have met weekly with my mentee 


Your name: 


Church Name 


11. I have enjoyed being a mentor in AAIF 

12. AAIF helped improve my mentee’s future 

13. I have successfully participated in AAIF yes 
14. My family were involved in AAIF 

15. I led my mentee in a weekly Bible study 

16. I pray daily for my mentee 

17. I attend church & youth group weekly 

18. I have encouraged church members to mentor 
19. [have grown in my faith during AAIF 

20. My attitude toward inmate families changed 


Your name and name of your Church 


yes 
yes 
yes 
yes 
yes 
yes 
yes 
yes 
yes 


yes 


not sure 
not sure 
not sure 
not sure 
not sure 
not sure 
not sure 
not sure 
not sure 


not sure 


Date 
AFTER ADOPT-AN-INMATE AND FAMILY 


yes not sure 
yes not sure 
not sure 

yes not sure 
yes not sure 
yes not sure 
yes not sure 
yes not sure 
yes not sure 
yes not sure 

Date 


no 


no 


no 


no 


no 


no 


no 


no 


no 


no 


no 


no 


no 


never 


no 


no 


no 


no 


no 


no 


no 


pa 
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so ON DM PWN 


10. 


Your name: 


EVALUATION OF CHANGE FOR MENTOR CHURCH 


BEFORE JOINING ADOPT-AN-INMATE AND FAMILY 


This church is a denominational church yes 
This church is a rural church 

This church is a city church 

This church has mature Christian disciples 
This church has youth activities yes 
This church has children ministries 

This church believes in transformation yes 
yes 


We will mentor: man woman child yes 


We want to participate in AAIF 


We will practice Safe Sanctuaries yes 


Name of your Church 


. AAIF helped improve mentee’s future 


Pastor 


not sure no 
yes not sure 
yes not sure 
yes not sure 
not sure no 
yes not sure 
not sure no 
not sure no 
not sure no 
not sure no 


AFTER ADOPT-AN-INMATE AND FAMILY 


. We have enjoyed being partner with AAIF 


yes 


. We have successfully partnered in AAIF yes 
. My family were involved in AAIF 

. Mentors and mentees were in Bible study 

. | pray daily for our mentors and mentees yes 
. Mentees in church & youth group weekly 

. | have encouraged members to be mentors 

. Our church has grown during AAIF 

. My attitude toward inmate families changed 


. | would recommend this to other churches 


Your name and name of your Church 


yes not sure 
not sure no 
not sure no 
yes not sure 
yes not sure 
not sure no 
yes not sure 
yes not sure 
yes not sure 
yes not sure 
yes not sure 


never 
no 
no 
no 
never 
no 
never 
never 
never 


never 


Date 


no 
never 
never 
no 
no 
never 
no 
no 
no 
no 


no 


Date 
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never 
never 


never 


never 


never 


never 


never 


never 
never 
never 
never 


never 
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